Fabtiwvvet Sultana

The Sultan of Futuwwa

EBU'L-HASAN
HARAKANI

uluslararas: international
sempozyumu Symposium

Yan Etkinlik / Side Event:
TASAVVUF
ARASTIRMALARI
TEZ ATOLYESI

. SUFI STUDIES
THESIS WORKSHOP

"M’ 27-28 NISAN APRIL 2019 ISTANBUL

(N Uskiidar Universitesi Uskiidar University
T
ARATT et Nermin Tarhan Konferans Salonu Nermin Tarhan Conference Hall

ARASTIRMALARI
ENSTITUSO

KERiM TURKKAD

VAKFI




Sultan of Fudwwwa

EBU'L-HASAN

Foddwvet Sultana

EBU'L-HASAN

HARAKANI

international symposium

2019 SUFI STUDIES WEEK INTRODUCTION

‘Allah’s heavens have been placed on our shoulders. O brave ones!
The burden is heavy; keep toiling and act valiantly! Hear my words, for they trickle from the ocean of holiness.”
Abu al-Hasan al-Kharagani

Organized annually by the Uskudar University Institute for Sufi Studies, the Sufi Studies Week (Tasavvuf Arastirmalar Glnleri — TAG) is here
again with another rich program on 27-28 April 2019. TAG will be hosting the “Sultan of Futuwwa Ebu'l-Hasan Harakani” International
Symposium this year. At the same time, the “Sufi Studies Thesis Workshop” will be held where MA theses being written at the Institute
will be presented.

The “Sultan of Futuwwa Ebu’l-Hasan Harakani” International Symposium is presented through the joint efforts of the Uskudar University
Institute for Sufi Studies, Seyyid Ebu'l Hasan Harakani Foundation, Kerim Education, Culture and Health Foundation, Istanbul branch of
the Turkish Women’s Cultural Associaton (TURKKAD), and Nefes Publishing. 28 invited guests from 7 different countries will be presenting
at the symposium. The symposium will take place over two days and nine panels, wherein 10 presentations will be from international
participants.

Known to have deeply influenced great Sufis such as Ayn al-Qudat Hamadani, Najmaddin Daya, Attar, and Mavlana Jalal al-Din Rumi,
Seyyid Ebu'l-Hasan Harakani will be commemorated in an international symposium, to be held in Istanbul for the first time. The
Kafkas University and Seyyid Ebu’l Hasan Harakani Foundation had hosted researchers under the same title in previous years at three
international symposiums held in Kars.

Ebu'l-Hasan Harakani (9637-1033) was born in Haragan village north of Bistam. It is accepted from sources that he was ummi and that
his murshid was Bayazid al-Bistam. According to an anecdote related about Harakan? by Mavlana, Bayazid al-Bistam had spoken of
the coming of a great wali from Haragan a century after him. In addition, Mavlana records that Attar, Ibn Sina and Mahmud of Ghazna
traveled to Haragan to visit him.

In the symposium to be held at Uskudar University, many interesting topics such as Harakani's place in Sufism, Harakani’s work by the
name of Nur al-Ulum, Ibn Arabi’s understanding of futuwwa, Harakani in the Masnavi, the Harakani-lbn Sina encounter, futuwwatnamas,
differing views on futuwwa in the literature, and the reflections of the understanding of futuwwa on business will be discussed. We
hope that by bringing together researchers who work on this topic and different viewpoints and offering engagement opportunities,
foundations for new research will be established by way of this symposium. We hope that the panels where the MA students of Uskudar
University’s Institute for Sufi Studies will present their work will provide new horizons for our students and those who may be interested
in this area in the future. We are thankful for the presence of the audience and their active participation and support to the TAG 2019
events.

TAG 2019 Organizing Committee
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TASAVVUF ARASTIRMALARI GUNLERI (TAG) 2019

‘Allah’in arsi sirtimiza konulmustur. Ey civanmertler! Yiik adirdir, cabalayin ve yiditce davranin!
Benim sézlerimi dinleyin; clink(i benim sézlerim kutsiyet deryasindan stiziiltip gelmektedir”

Ebu'l-Hasan Harakani
Usktidar Universitesi Tasavvuf Arastirmalart Enstitiisii tarafindan her yil diizenlenmekte olan Tasavvuf Arastirmalar Ginleri (TAG) bu
sene de 27-28 Nisan 2019 tarihlerinde zengin bir icerikle karsinizdadir. TAG bu sene “Flitiivvet Sultani Ebu’l-Hasan Harakani” Uluslararasi
Sempozyumuna ev sahipligi yapacak. Ayni zamanda TAG kapsaminda Enstitide yuritilmekte olan lisanststi calismalarin konu edilecegi
“Tasavvuf Arastirmalari Tez At6lyesi” baglikli bir yan etkinlik yer alacaktr.

“Ftlvvet Sultani Ebu'l-Hasan Harakani” Uluslararasi Sempozyumu Uskiidar Universitesi Tasavvuf Arastirmalan Enstitls, Seyyid Ebu'l
Hasan Harakani Vakfi, Kerim Egitim, Kiiltdr ve Saglk Vakfi, Tirk Kadinlari Kiiltir Dernegi (TURKKAD) Istanbul Subesi ve Nefes Yayinciligin
ortak gayretleriyle takdim edilmektedir. Sempozyumumuzda, 7 farkli tlkeden 28 davetli bildiri yer almaktadir. Tirkiye disindan 10
bildirinin sunulacagr sempozyum iki gtin stiresince 9 oturumla gerceklestirilecektir.

AynU'l-kudat Hemedani, Necmeddin Daye, Attar, Mevlana Celaleddin Rimi gibi biylk mutasavviflari derinden etkiledigi bilinen Seyyid
Ebu'l-Hasan Harakani ilk kez Istanbulda diizenlenen uluslararasi bir sempozyumla anilmaktadir. Kars'ta (¢ uluslararasi sempozyumda
Kafkas Universitesi ve Seyyid Ebu'l Hasan Harakani Vakfi daha énceki yillarda ayni baslik altinda arastirmacilan bulusturmustu.

Ebu'l-Hasan Harakani (9637-1033) Bistam'in kuzeyindeki Harakan kdyinde diinyaya gelmistir. Kaynaklarda Gmmi oldugu, marsidinin
Bistam'li Bayezid oldugu kabul edilir. Mevlana Celaleddin Rimi'nin Harakani hazretleri hakkinda naklettigi bir menkibeye gére, Bayezid
Bistami Harakandan kendisinden bir asir sonra buyiik bir velinin ¢ikacagini énceden haber vermistir. Ayrica, Attar, Ibn Siné ve Gazneli
Mahmud'un onu ziyaret etmek icin Harakan'a geldiklerini de kaydetmistir.

Uskidar Universitesinde yapilacak olan sempozyumda Harakani'nin tasavvuftaki yeri, Harakaninin NGri'l-Ulim adli eseri, ibn Arabinin
fiitivvet anlayisi, Mesnevide Harakani, Harakan - ibn Sina gérismesi, Fiitivvetnameler, fiitivvet hakkinda literattrde yer alan farkls
gorusler, ftlvvet felsefesinin is yasamina yansimalari gibi ilgi cekici bircok konu konusulacaktir. Sempozyumun konu Gzerinde ¢alisan
arastirmacilari bir araya getirmekle, farkli bakis acilarini bulusturarak ve karsilikli konusturarak, yeni arastirmalara zemin hazirlayacagini
(imit ederiz. Uskiidar Universitesi Tasavvuf Arastirmalan Enstitiisii lisanstisti 6grencilerinin tez calismalannin sunulacagi panellerin
mevcut 6grencilerimize ve ileride bu alanla ilgileneceklere ufuklar agmasini diliyoruz. TAG 2019 ¢alismalarina varliklari ve aktif katilimlari
ile destek saglayan dinleyicilere tesekkirlerimizi arz ederiz.

"Kiyamet giinl ben alim, zahid veya abid idim demeyecegim. Diyecegim ki, Sen birsin, bense Senin bu birligindenim”diyen Anadolunun
manevi fltdhatinin mimar Ebu'l-Hasan Harakani hazretleri hakkinda yapilan bu toplanti, diizenleyen kuruluslar olarak, bizlere biyuk
bir IGtuftur. Onun, tevhid ehli gonliyle hi¢ ayrim yapmadan herkesi davet ettigi maddi ve manevi sofrasinda bulusmaktan mutluluk
duyuyoruz.

Hz. Harakaninin, “Allahim! Senin kullarin, senin verdigin nimetlere stkreder; ben ise senin varligina stikrederim. Senin varli§in bizzat
nimettir. O halde Allah'im senin varligin yetmez mi ki, bagka sey isteyeyim”niyaziyla bir arada olmak dileklerimizle,

TAG 2019 Diizenleme Heyeti
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KHARAQANI
Abu Hasan Ali b. Ahmed (Ja‘'far) al-Kharaqgani (d. 425/1033)

He was born to a farmer family in the village of Haragan in northern Bistam. Since he had passed away at the age of seventy-three his
birth year must be 352 (963) . According to sources, he was illiterate but started reading the Qur'an after a spiritual sign from Bayazid
al-Bistam (d. 234/848[7]). Kharagani, who travelled from Haragan to Bistam to visit the tomb of Bayazid, is assumed to be guided by
the spirituality of Bayazid al-Bistam (School of Uwaysi), and hence his sheikh was Bayazid. Some stories are told about the relationship
between Kharagani and Bayazid. According to Mavlana Jalaluddin Rumi, Bayazid had foretold that there would come a big wali from
Haragan.

Kharagani, who had adopted the Sufi manners of Bayazid, was taking on deprivations (riyazat), struggles and pains in order to reach the
Truth (Haqq). Some sources say that he was a murid of Abu al-Abbas al-Kassab and that Kassab had told about him that“my visitors will,
later on, follow him”. Herevi, who compares Kharagani to his sheikh Kassab, concludes that his station is higher than that of his sheikh.

Itis told that Abu Said Abu al-Khayr, during his visits to Kharagani would prefer to keep his silence. When asked “Why do you not speak?”,
he would answer, “There is no need to have two translators for the same subject.”

Attar, who reserved a large space for Kharagani in his work, tells about Abdulkarim al-Qushayri saying, “When | went to Haragan, | was
so affected by the majesty and grandeur of Abu Hasan that | was left speechless!”

In his Nur al-Ulum, with the only original copy in the British Museum, his sermons and advice, some of his sayings, supplications, and
parables, and Tazkirat al-Awliya of Attar, many of his shathiyas can be found. Bakli interpreted one of Kharagani’s shathiyas, which are
similar in style to those of Bayazid al-Bistam. Herevi relates one of his shathiyas saying “Sufi is not a creature”and interprets this. The same
saying was also commented upon by Najmaddin al-Daya. Attar says that Ibn Sina and Mahmud of Gazna came to Haragan to visit him.

Kharagani, who is highly regarded in the Nagshibandi lineage and who has a special importance due to his Uwaysi training, has deeply
affected great Sufis like Aynulkudat al-Hamedani, Najmaddin al-Daya, Attar, Mavlana Jalaluddin Rumi, and his influence lasted long after
his death that took place on Muharram 10, 425 (5 December 1033).

Siileyman ULUDAG
(Abridged from TDV Encyclopedia of Islam’s related article.)
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HARAKANI
Ebu-I-Hasen Ali b. Ahmed (Ca‘fer) el-Harakani (6. 425/1033)

Bistam'in kuzeyindeki Harakan kdytinde ciftci bir ailenin cocugu olarak diinyaya geldi. Hicri yil hesabiyla yetmis (¢ yasinda vefat ettigine
okumaya basladigi kaydedilmektedir. Harakandan Bistam'a gidip Bayezid'in tirbesini ziyaret eden Harakan?nin Bayezid-i Bistaminin
ruhaniyetiyle terbiye edildigi ve seyhinin Bayezid oldugu kabul edilir. Harakaninin Bayezid ile iliskileri hakkinda bazi menkibeler de
anlatilmaktadir. Mevlana Celdleddin-i Rimi'nin naklettigi bir menkibeye gore Bayezid Harakan'dan buyuk bir veli ¢ikacagini 6nceden
haber vermisti.

BayeZzid'in tasavvuf tarzini benimseyen Harakani'nin Hakk’a ermek icin zor riyazetlere, cetin miicahede ve cilelere katlandigi bilinmektedir.
Bazi kaynaklar Ebl'l-Abbas el-Kassab'in muridi oldugunu, Kassab'in onun hakkinda “Benden sonra ziyaretcilerim ona yénelecekler”
dedigini kaydeder. Harakani'yi seyhi Kassab ile mukayese eden Herevi onun mertebesini seyhinin mertebesinden daha ytksek bulur.

Ebd Said-i Ebi’l-Hayr'in Harakant'yi ziyarete gittiginde meclisinde susmayi tercih ettigi, “Neden konusmuyorsun?” sorusuna, “Bir hususta
iki tercimana gerek yok!" diye cevap verdigi nakledilir.

Eserinde Harakani'ye genis yer ayiran Attar, Abdilkerim el-Kuseyri'nin “Harakana gittigimde EbU’l-Hasan'in heybeti ve hasmeti bana o
kadar tesir etti ki dilim tutuldu.” dedigini nakleder.

Harakaninin vaaz ve nasihatlarini, bazi sézlerini, minacat ve menkibelerini ihtiva eden ve tek nishasi British Museum'da bulunan Nard'-
benzeyen Harakani'nin bir sathiyesini yorumlamistir. Herevi de seyhi Harakantnin, “Stft mahltk degildir” seklindeki bir sathiyesini aktarir
ve bunun yorumunu yapar. Ayni s6z Necmeddin-i Déye tarafindan da serhedilmistir. Attar, Ibn Sind ve Gazneli Mahmud'un onu ziyaret
etmek icin Harakan'a geldiklerini kaydeder.

Naksibendiyye silsilesinde &nemli bir yer verilen ve Uveysiligi tizerinde zellikle durulan Harakani, Ayniilkudat el-Hemedani, Necmeddin-i
Daye, Attar, Mevlana Celdleddin-i Rimi gibi blyik mutasavviflar derinden etkilemis, 10 Muharrem 425 (5 Aralik 1033) tarihinde vuku
bulan 6liminden sonra da tesiri uzun sire devam etmistir.

Siileyman ULUDAG

(TDV Islam Ansiklopedisi'nin ilgili maddesinden kisaltilarak alinmistir.)
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FOREWORD

One day in the Ray area, a beautiful smell reached Bayazid al-Bistam from the direction of Haragan. He inhaled this beautiful smell with
a deep love. One of his disciples asked him:“What are these beautiful states that are other than the five senses and the six directions? O,
the box of secrets of the secret teller. Please, tell us what your white hawk hunts.”Bayazid said:“The smell that reached the Prophet from
Yemen, came to me from the direction of Haragan. This is the smell of a friend. The smell of a friend whose face turns in to a rose from
the rose garden of Haqg, whose station is higher than mine”. The disciple asked: “What is his name?” Sheikh answered: “His name is Abu
Hasan"and proceeded to describe his eyebrows and chin, his height, color, hair, and each of Abu Hasan's features. They recorded this.

Abu Hasan was born a century after Bayazid's passing. Whatever that sultan had said came to pass. Mavlana tells us that Kharagani
used to walk to Bayazid al-Bistam's tomb every night, for years, to learn of the Qur'an and that he had learned Arabic, which he had no
knowledge of, and that he returned as a‘Sheikh’

These miraculous events manifested from Abu Hasan, the grandson of the Prophet and sheikh of kings and sultans. Being a true
completed human being, every word he says speaks of the manifestation of the point of kemal, completion. After being martyred in
Kars, his thoughts spread wide to affect even Ahmed Yasawi. Through his great knowledge and understanding of Sufism, it was as if he
caused the growth of the Muslim community in this land and he himself was buried in this land in order to manifest the truth of Allah.

To commemorate this prominent sheikh, this lover of Allah, is a grace for us. That such an event will be held for the first time outside of
Kars is a blessing for the Institute for Sufi Studies at Uskudar University. The purpose of the Institute is to convey the knowledge of the
lovers of Allah who shape humanity to our day and in so doing, invite all to experience this joy by first establishing unity within Islam
and then within all other religions.

We can see that he is a true heir of the Prophet, one who unites and consolidates, from his words. He says, “l wish | bore the reckoning for
all of humanity, so that they did not have to answer on the day of the Judgement."He also says: “From Turkistan to the gate of Damascus,
if a thorn pricks the finger of somebody, that thorn pricks my finger. From Turkistan to the gate of Damascus, if a stone hits somebody’s
foot, that pain is my pain. If there is a sadness in one’s heart, that heart is my heart. The knower tries to increase his knowledge all night
till the morning, and the zahid tries to increase his piety. The mission of Abu Hasan is to make his brother’s heart happy.’

The following is written on his lodge's door: “Whoever comes to this house, give him his bread; do not ask his name or religion. For
whomsoever has the honor of bearing a soul in the dargah of Allah the AImighty, definitely has a right to eat from Abu Hasan's table.
We see that the heirs of the Prophet are the masters of baga who unite differences, working for the benefit of humanity. Abu al-Hasan
al-Kharagani is one of the pioneers, and prominent among them. We hope for the grace of his intercession. ..

Cemalnur SARGUT

Counselor to the Rector of Uskiidar University

KERIM Education, Culture and Health Foundation, founding member
President of TURKKAD Turkish Women’s Cultural Association, istanbul Branch
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ONSOz

Bir glin Rey mintikasinda, Harakan tarafindan Bayezid-i Bistami'ye giizel bir koku geldi. O glizel kokuyu asikcasina icine ¢ekti... Bir maridi
ona dedi ki:"Su bes duyu ve alti yon disinda olan bu glizel haller de nedir? Ey, sir séyleyenin sir kutusu! Latuf buyur da, senin akdoganinin
avladigi seyi anlat” Bayezid dedi ki:“Peygamber'e Yemenden gelmis olan koku, bana Harakan tarafindan geldi. Bu, bir dostun kokusuydu.
YUzt Hakk'in gl bahgesinden giile déntisen, makami benden de Ustilin olan bir dostun kokusu.” Mirid sordu: “Nedir adi?” Cevap verdi
Seyh:“AdI Eb('l Hasan."Kasinin, ¢enesinin seklini séyledi; boyunu, rengini, sagini, yizind bir bir anlatti. O zamani tarihe gegirdiler.

Bayezid'in vefatindan bir asir sonra Eb('l Hasan dogdu. Bayezid ne soylediyse, o padisah tarafindan ne soylendiyse oldugu gibi ¢ikti.
Mevlang, daha sonra Hz. HarakanTnin senelerce Bayezid-i Bistami' nin tlrbesine kadar her gece yirllylp orada kendisinden Kur'an-i
Kerim'i ve hi¢ bilmedigi Arapcayr 6grendigini ve 'Seyh’olarak geri dondugind bize bildirir. Mevlana, Bayezid-i Bistami Hazretleri ile Eb0'|
Hasanu'l Harakan? Hazretleri'nin arasindaki iliskiyi béyle anlatir.

Bu mdcizevi hadiseler, Peygamber torunu, krallarin, padisahlarin seyhi Eb(’'l Hasan'dan tecelli eder. O, gercek bir insan-1 kamil olup
soyledigi her sézle kemal noktasinin zuhGrunun tecellisini anlatmistir. Kars'ta sehit olduktan sonra, Anadolunun igine fikirlerini yayarak
Ahmet Yesevi Hazretleri'ni bile etkileyen muazzam ilim ve tasavvuf anlayisiyla adeta Misliiman camianin bu topraklarda biytmesine
sebep olmus ve Allah’in hakikatini bu topraklarda tecelli ettirmek icin, kendi de bu topraklarda gémalmastar.

Bu dnde gelen biyiik seyhi, Allah sevgilisini anmak bize biyiik bir IGtuftur. Kendisi ilk defa Karsin disinda anilacaktir. Bu, Uskiidar
Universitesi Tasavvuf Arastirmalarn Enstitiisi icin biiytk bir tecelli, blyuk bir Gtuf olarak diistinlebilir. Enstiti'ntin gayesi, insanlik dlemine
sekil veren Allah sevgililerinin ilimlerinin bugtine aktarilmasi ve béylece, énce Islam birligi ve beraberligini, sonra biitiin dinler arasindaki
karsiliklr anlayisi saglayabilmek icin herkesi bu zevke davet etmektir.

Onun sdzlerinden, ne kadar birlestirici ve ne kadar bttnleyici bir hakiki Peygamber varisi oldugunu goririiz."Keske bitin halkin hesabini
benden sorsalardi da, halkin kiyamette hesap vermesi gerekmeseydi” diyor bir séziinde... Ve diyor ki: “Tirkistan'dan Sam kapisina kadar
birinin parmagina bir diken batsa, o diken benim parmagima batmustir. Tirkistandan Sam’a kadar birinin ayad tasa garpsa, onun acisi
benim acimdir. EGer bir kalpte bir hiiziin olsa, o kalp benim kalbimdir. Alim sabaha kadar ilmini artirmak igin cabalar, zahid de ziihdiin
artirmak pesine diser. Eb(l'l Hasan'in vazifesi ise, bir kardesinin gonlini mutlu etme derdidir”

Tekkesinin kapisinda su yazmaktadir: “Her kim bu eve gelirse, ekmegini verin, adini, dinini sormayin. Zira ulu Allah'in dergahinda ruh
tagimaya layik olan herkes, elbette Eb{'l Hasan'in sofrasindan ekmek yemeye layiktir” Goriltyor ki, Peygamber varisleri farkliliklar
birlestirmis, insanlida hizmet icin calismis beka sultanlardir. Bunlarin en énde gelen éncilerinden biridir Eb'l Hasan Harakani. Onun
sefaatine mazhar olmak dilegiyle...

Cemalnur SARGUT

Uskiidar Universitesi Rektér Danismani

KERIM Egitim Kiiltiir ve Saglik Vakfi Kurucu Uyesi

TURKKAD Tiirk Kadinlan Kiiltiir Dernegi istanbul Subesi Baskani
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SATURDAY

OPENING REMARKS

Nermin Tarhan Conference Hall

09:00 - 11:00
BREAK
11:00-11:20
OPENING PANEL PANEL 2
Nermin Tarhan Conference Hall Nermin Tarhan Conference Hall
11:20-12:30 14:00 - 15:10
Emine YENITERZI Ahmet Turan ARSLAN
PANEL CHAIR PANEL CHAIR
isa YUCEER Mim Kemal OKE
“The Hasan Kharaqani Factor in Anatolian “The secret of scents in Sufism and the scent
Spiritual Identity” of al-Kharaqani in the Masnavi”
Alan GODLAS Niyazi BEKi

“Dimensions of the Sufi Worldview of
Abu al-Hasan al-Kharagani in the Nur al-'ulum”

Laila KHALIFA

“The Concept of Futuwwa in Ibn Arabi’s
Thought: Between Reality and Imagination”

Q&A - 10 min

MID-DAY BREAK
12:30 - 14:00

“The spiritual station of coquettish love in
the legacy of Abu al-Hasan al-Kharaqani”

Cangiizel GUNER ZULFiKAR

“Different Approaches to the Concept of
Futuwwa”

Q&A - 10 min

BREAK
15:10 - 15:30

HARAKANI
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turkce

CUMARTES]

ACILIS KONUSMALARI

Nermin Tarhan Konferans Salonu

09:00-11:00
ARA
11:00-11:20
ACILIS OTURUMU OTURUM 2
Nermin Tarhan Konferans Salonu Nermin Tarhan Konferans Salonu
11:20-12:30 14:00 - 15:10
Emine YENITERZI Ahmet Turan ARSLAN

OTURUM BASKANI

OTURUM BASKANI

isa YUCEER

“Anadolu’nun Méanevi Kimliginde Hasan
Harakani Faktordi”

Alan GODLAS

“Ebd’l Hasan Harakani’nin Nard’l-Uldm
Eserindeki Safiydne Diinya Gérdisiintin
Boyutlarn”

Laila KHALIFA

“Hakikat ve Hayal Arasinda: ibn Arabi'de
Fiittivvet Anlayist”

Soru-Cevap - 10 dk.

OGLE ARASI
12:30 - 1400

Mim Kemal OKE

“Tasavvufta Kokularin Sirri ve Mesnevide
Harakani Kokusu”

Niyazi BEKi
“Ebu’l-Hasan Harakani'de Naz Makami”
Cangiizel GUNER ZULFIKAR

“Fiittivvet Anlayisina Farkli Yaklasimlar”

Soru-Cevap - 10 dk.

ARA
15:10-15:30
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international symposium

english

SATURDAY

PANEL 3 PANEL 4
Nermin Tarhan Conference Hall Nermin Tarhan Conference Hall
15:30 - 16:40 16:50 — 18:00
Ahmet TASGIN Halil BALTACI
PANEL CHAIR PANEL CHAIR
Kabir HELMINSKI Omid SAFI
“Be Humble in Love, Be Bold in Loving” “Kharaqani:

Bilal GOK

“Meeting of the master of futuwwat
and the master of wisdom:
Kharagani and Ibn Sina”

Muhammed BEDIRHAN

“The desire of reaching God

in the works of al-Kharagani and earlier Sufis:
total self annihilation from both this world
and the hereafter”

Q&A - 10 min

BREAK
16:40 - 16:50

The Saint Who Breathed with God”

Barbaros CEYLAN

"A contemporary work on the philosophy
of Futuwwat in professional life:
the School of Hamilik”

Velin BELEV

“Kharaqani and the status of the
illiterate Sufi”

Q&A - 10 min

HARAKANI

uluslararasit sempozyum

turkce

CUMARTES]

OTURUM3  OTURUM4
Nermin Tarhan Konferans Salonu Nermin Tarhan Konferans Salonu
15:30 - 16:40 16:50 — 18:00
Ahmet TASGIN Halil BALTACI
OTURUM BASKANI OTURUM BASKANI
Kabir HELMINSKI Omid SAFI
“Askta miitevdzi ol, Sevmekte goziipek” “Harakani:

Bilal GOK

“Fiittivvet Sultani ile Hikmet Sultaninin
Bulusmasi: Harakani - Ibn Sina Gériismesi”

Muhammed BEDIRHAN

“Ebu’l-Hasan Harakani ve itk Dénem
Sufilerinde Allah’i Talep Etmek: Diinya ve
Ahiretten Fani Olmak”

Soru-Cevap - 10 dk.

ARA
16:40 — 16:50

Allah’la Beraber Nefeslenen Veli”

Barbaros CEYLAN

“Meslek Hayatinda Flitlivvet Felsefesinin
Giincellenmesine iliskin Bir Calisma:
Hamilik Okulu”

Velin BELEV
“Harakani ve Ummi Safinin Hali”

Soru-Cevap - 10 dk.



Sultan of Fudwwwa Foddwvet Sultana

EBU’L-HASAN EBU'L-HASAN
HARAKANI HARAKANI

international symposium uluslararasit sempozyum
english 28 28 tlrkce

APRIL NiSAN

SUNDAY PAZAR

PANEL 5 PANEL 6 OTURUM 5 OTURUM 6
Nermin Tarhan Conference Hall Nermin Tarhan Conference Hall Nermin Tarhan Konferans Salonu Nermin Tarhan Konferans Salonu
09:00-10:10 10:30 - 11:40 09:00-10:10 10:30-11:40
Alan GODLAS Mim Kemal OKE Alan GODLAS Mim Kemal OKE
PANEL CHAIR PANEL CHAIR OTURUM BASKANI OTURUM BASKANI

Sadik Ziya YEMNI

“The artificial intellegence metaphor from
a metaphysical perspective”

Sadik YALSIZUCANLAR

"Abu al-Hasan al-Kharagani’s concept of
Divine Unity”

Timugin CEVIKOGLU
“Kharaqani and Early Sufis’ Influence on
Mavlavi Music and Sama™

Q&A - 10 min

BREAK
10:10-10:30

Nazif Mohib SHAHRANI

“Pakzaadu, Paaktar az Paak’: On Abul
Hassan al-Kharaqgani’s Miraas ‘Erfaani
(Mystical Heritage).”

iklil SELCUK

“The Place of Ahi Brotherhoods in the
Economic Culture of Anatolia”

Alcan Cafer MUSTAFA /Veysel BAYRAM

“Following Kharaqani: futuwwa that
reached the Balkans, the example of
Bulgaria”

Q&A - 10 min

BREAK
11:40 = 11:50

Sadik Ziya YEMNI

”

“Metafizik A¢idan Yapay Zeka Metaforu

Sadik YALSIZUCANLAR
“Ebu’l-Hasan Harakani'de Ehadiyyet Idraki”

Timugin CEVIKOGLU
“Harakani Hazretleri ve Erken D6nem
Sdfilerinin Mevlevi Mdsikisi ve Semd’

4

Uzerine Etkileri”
Soru-Cevap - 10 dk.

ARA
10:10-10:30

Nazif Mohib SHAHRANI

“Ebl’l-Hasan Harakani’nin irfan Mirasi
Hakkinda”

iklil SELCUK
“Anadolu Iktisadi Kiiltiiriinde Ahiligin Yeri”

Alcan Cafer MUSTAFA /Veysel BAYRAM

“Harakani’nin izinde Balkanlar’a Ulasan
Fiitiivvet: Bulgaristan Ornegi”

Soru-Cevap - 10 dk.

ARA
11:40 - 11:50



Sultan of Fudwwwa Foddwvet Sultana

EBU’L-HASAN EBU'L-HASAN
HARAKANI HARAKANI

international symposium uluslararasit sempozyum
english 28 28 tlrkce
APRIL NiSAN
SUNDAY PAZAR
PANEL 7 PANEL 8 OTURUM 7 OTURUM 8
Nermin Tarhan Conference Hall Nermin Tarhan Conference Hall Nermin Tarhan Konferans Salonu Nermin Tarhan Konferans Salonu
11:50-13:00 14:30 = 15:40 11:50-13:00 14:30 - 15:40
Nazif Mohib SHAHRANI Necdet TOSUN Nazif Mohib SHAHRANI Necdet TOSUN
PANEL CHAIR PANEL CHAIR OTURUM BASKANI OTURUM BASKANI
lurii AVERIANOV Halil BALTACI iurii AVERIANOV Halil BALTACI

"Abu al-Hasan al-Kharaqgani’s virtues in the
writings of the famous Russian orientalist
Evgeniy Bertel”

Namiq MUSALI

“Mendkib-1 Sheikh Zahid-i Gildani As A Source
Tractate That Conveyed The Wisdom of
Khorasan to Anatolia”

Arzu Eylil YALCINKAYA

“An approach to Abu al-Hasan
al-Kharaqgani's outer (zahiri) elements of the
ethical standards of Sufi lodges (Tekke):

Sufi Patchwork frock (khirga)”

Q&A - 10 min

MID-DAY BREAK
13:00 — 14:30

“Expression of Sufistic Experience: The
Shath Issue in Sufism and the Shathiyat of
Kharagani”

Emine YENITERZI

“Concepts of Futuwwa in a 15th century
epistle in verse”

Hatice Dilek GULDUTUNA

“Abu al-Hasan al-Kharaqani and the
relationship between the Qur’anic concept
of the pen and the perfected man”

Q&A - 10 min

BREAK
15:40 - 16:00

“Unlii Rus Dogubilimci Evgeniy Bertels'in
Eserlerinde Ebu’l-Hasan Harakani ve
Menkibeleri”

Namik MUSALI

“Horasan irfanini Anadolu’ya Ulastiran
Kaynak Eserlerden Mendkib-1 Seyh Zahid-i
Geylani”

Arzu Eylil YALCINKAYA

“Ebu’l-Hasan Harakani’nin Tekke Adabinin
Zahiri Unsurlarina Yaklasimi: Stfi ve
Hirkast”

Soru-Cevap - 10 dk.

OGLE ARASI
13:00 - 14:30

“Tasavvufi Tecriibenin Disavurumu:
Tasavvufta Sathiye Meselesi ve
Harakani’nin Sathiyeleri ”

Emine YENITERZI

“XV. Yiizyilda Kaleme Alinmis Manzum Bir
Fiitiivvet-ndmede Flitiivvet Kavramlari”

Hatice Dilek GULDUTUNA

“Ebu’l-Hasan Harakani ve Kur'ani Kalem
Kavraminin Kamil Insan ile lliskisi”

Soru-Cevap - 10 dk.

ARA
15:40 - 16:00
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international symposium

english

28

APRIL
SUNDAY

CLOSING PANEL

Nermin Tarhan Conference Hall
16:00-17:30

Cemalnur SARGUT
PANEL CHAIR

Ahmet TASGIN

“The flow from theory to practice
of Futuwwa through fata to fityan:
establishing a connection between human
beings and time”

Haji Syed Salman CHISHTY

“The impact/similarities of Futuwwa’s

of Hazret Abu al Hasan al Kharaqani

(ra) across Indian Sub-Continent Sufi
Teachings by Chishty Sufi Masters”

Siileyman ULUDAG
“Kharaqani’s Significance for Tasawwuf”

Yavuz Selim UZGUR

“The Spiritual Conquest of Anatolia and
Abu al-Hasan al-Kharagani”

Q&A - 10 min

28

NISAN
PAZAR

KAPANIS OTURUMU

Nermin Tarhan Konferans Salonu
16:00-17:30

Cemalnur SARGUT
OTURUM BASKANI

Ahmet TASGIN

“Feta'dan Fityan'a Teorinin Pratige
Aktarilmasinda Fiitiivvet: insan ve Dehr
Arasindaki Baglantinin Kurulmasi”

Haci Seyyid Salman CiSTi

“Hz. Ebd’l-Hasan Harakani’nin
Fiittivvetinin Hindistan'daki Cisti Velilerin
Tasavvufi Ogretileri Uzerindeki Tesirleri ve

Aralarindaki Benzerlikler”

Siileyman ULUDAG
“Harakani’nin Tasavvuftaki Yeri”

Yavuz Selim UZGUR

“Anadolu’nun Mdanevi Flitihati ve
Ebu’l-Hasan Harakani”

Soru-Cevap - 10 dk.

Fodiwelt Sultina

EBU'L-HASAN
HARAKANI

uluslararasit sempozyum

turkce



Side Event:

SUFI STUDIES

THESIS
WORKSHOP

Yan Etkinlik
TASAVVUF

ARASTIRMALARI
TEZ ATOLYESI

english

27

APRIL
SATURDAY

PANEL 1 PANEL 2
Kuleli Hall Kuleli Hall
15:30 - 16:40 16:50 - 18:00

Hatice Dilek GULDUTUNA Muhammed BEDIRHAN
PANEL CHAIR PANEL CHAIR

Yosun MATER Miiniire Beyhan ERGIRI

“An examination of the concepts of alive “Hz. Ali in the Yazicioglu Brothers’ works”
and liveliness from the perspective of
tasawwuf and biology in Aksemseddin’s Ozge MUSTAFAOGLU
Madda al-hayat” “Merit and Lutfi Pasha: Statesman’s Ethics

L in Asafnama”

Tolga ORAN DERVISOGLU
“The conception of Hz Ali in Esrefoglu Hilal OTYAKMAZ
Rumi’s Tarikatnama” “The Concept of mahabba in the Diwan of
Yahya Efendi of Besiktas”

Emel ORTAKCI

“Dervishnames in Verse in Turkish Tunay GETIN

Literature” “The Rifai niche in Kenan Rifai’s work: a

. journey from symbol to meaning”
Mustafa Sinan MUSTAFAOGLU

“Bird Houses in Sufi Culture” Q&A -10 min

Q&A - 10 min

BREAK
16:40 - 16:50

27

NiSAN

CUMARTESI

OTURUM 1
Kuleli Salonu
15:30 - 16:40

Hatice Dilek GULDUTUNA
OTURUM BASKANI

OTURUM 2

Kuleli Salonu
16:50 - 18:00

Muhammed BEDIRHAN
OTURUM BASKANI

Yosun MATER

“Aksemseddin’in Mdddetii'l-hayat Eserinde
Canlive Canlilik Anlayisinin Tasavvuf ve
Biyoloji llimleri Acisindan irdelenmesi”

Tolga ORAN DERViSOGLU

“Esrefoglu RGmi’nin Tarikatndme Eserindeki
Hz. Ali Tasavvuru”

Emel ORTAKCI
“Tiirk Edebiyatinda Manzum Dervisndmeler”

Mustafa Sinan MUSTAFAOGLU
“Tasavvuf Kiiltiir(iniin Meyvesi Kug Evleri”

Soru-Cevap - 10 dk

ARA
16:40 - 16:50

Miiniire Beyhan ERGIRI

“Yazicioglu Kardeslerin Eserlerinde Hz. Ali”

Ozge MUSTAFAOGLU

“Liyakat ve Liitfi Pasa: Asafndme'de
Devletli Ahlaki”

Hilal OTYAKMAZ

“Besiktash Yahya Efendi’nin Divan'inda
Muhabbet Kavrami”

Tunay CETIN
“Ken’an Rifdi'nin eserinde Rifai Mihrabi:
Sembolden Méandya Yolculuk”

Soru-Cevap - 10 dk

turkce

4




Side Event: Yan Etkinlik

SUFI STUDIES TASAVVUF
THESIS ARA$TIR_MALARI
WORKSHOP TEZ ATOLYESI
english 78 78 turkce
APRIL NiSAN
SUNDAY PAZAR
PANEL 3 PANEL 4 OTURUM 3 OTURUM 4
Kuleli Hall Kuleli Hall Kuleli Salonu Kuleli Salonu
10:30 - 11:25 11:50 — 12:45 10:30 - 11:25 11:50 — 12:45

Emine YENITERZI
PANEL CHAIR

Cangiizel GUNER ZULFIiKAR
PANEL CHAIR

Mikail Tiirker BAL
“Qadiriyya in Kosovo”

Deniz MATER

“Cosmopolitanism and Tasawwuf in
the Contemporary World: An example
of a Civil Society Organization, Turkish
Women'’s Cultural Association”

Aynur OLCER
“Pearls of the Faith — an English Poem
About the Beatiful Names of God”

Asli Kaynak ONEL

“The explorer of hadith culture in
Anatolian irfan: Prof. Ali Yardim”

irem ADA

“Pursuing the Sufis of Andalus from Murcia
to Madrid”

Hasan Kerim GUC

“The concept of dervish in the studies
conducted by Meskure Sargut with
Kenan Rifai”

Emine YENITERZI
OTURUM BASKANI

Cangiizel GUNER ZULFIiKAR
OTURUM BASKANI

Mikail Turker BAL
“Kosova'da Kadirilik”

Deniz MATER

“Glintimiizde Kozmopolitlik ve islam
Tasavvufu: Bir Sivil Toplum Kurulusu Tiirk
Kadinlan Kiiltiir Dernegi Ornegi”

Aynur OLCER

“Ingilizce Bir Esma-i Hiisnd Manzimesi:
Edwin Arnold’in ‘Pearls of The Faith’
(inancin incileri) Eseri”

Q&A - 10 min Q&A - 10 min Soru-Cevap - 10 dk.
BREAK ARA
11:25-11:50 11:25-11:50

Asli Kaynak ONEL

“Anadolu irfaninda Hadis Kiiltiiriiniin Kasifi:
Prof. Dr. Ali Yardim”

irem ADA

“Mirsiye'den Madrid'e Endiliis Stfilerinin
Pesinde”

Hasan Kerim GUC
“Meskdre Sargut’un Kenan Rifaf ile Yaptigi
Calismalarda Dervislik Kavrami”

Soru-Cevap - 10 dk.
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Prof. Ahmet TASGIN
Necmettin Erbakan University, Meram Konya, Tiirkiye

He was born in 1965 and registered in Konya, Eregli province. He completed his education until high school in the same city and
graduated from Selcuk University, Faculty of Theology in 1992. In 1996, with his thesis named “Religious and Social Life in the
Region of Eregli’, he received his master’s degree from the same university in the field of religious sociology. He studied in the
field of religious sociology and received his doctorate degree with his thesis named “Religious Life Among Diyarbakir Turkmen
Alevis” from Ankara University in 2003. In 2006, he became an Associate Professor with his study named “Bibliography of Turkish
Yezidis as a Religious and Social Group in Published Literature”. In 2011, he became a Professor with his study named “Bektashis,
Alevi Bektashi Society in Irag”. In 1992 he worked as teacher at the Directorate for National Education and in 1996 at the Theology
Department of Dicle University, and also at the Faculty of Education of the same university. In 2010 he worked at the Sociology
Department at Ardahan University. Since 2011, he has been working at the Sociology Department of Social Sciences Faculty,
Konya Necmettin Erbakan University. He conducted research studies in Iraq, Iran, Syria, the Balkans, Sweden and Germany. He
continues to study and publish articles in the fields of Alevis, Yezidis and Assyrians.

Prof. Ahmet Turan ARSLAN
Fatih Sultan Mehmet Vakif University, istanbul, Tiirkiye

Born 1949 in Sivas, Turkey. He graduated from Istanbul High Islamic Institute in 1975. In 1983 he got his “Doctorate” degree with
his research titled “Imam Birgivi and his place in Arabic Education”from Marmara University Social Sciences Institute. He became
assistant professor in 1984. 1984-1993 he worked as the Head of Department of Arabic Language. 1993-1995 he was assigned
to teach, conduct researchs, and give conferences in International Islamic University of Malasia. In 1995 he returned to his duty
in Marmara University Faculty of Theology. 2010 he was assigned as the founding dean of Fatih sultan Mehmet Foundation
University Faculty of Islamic Studies where he still works. He has books and about 40 articles published in Turkish, Arabic and
English. He attends national and international symposiums, conferences, panels, open discussions, radio and tv programs. He is
married with 5 children.

Assoc. Prof. Alan GODLAS
University of Georgia, USA

Dr. Alan Godlas is Associate Professor of Religion at the University of Georgia, where he co-directs the Islamic Studies programs.
He holds a Ph.D. from the University of California, Berkeley, in Islamic Studies. Dr. Godlas was included in The 500 Most Influential
Muslims in the World (2009- 2012). Recent presentations of his deal with the role of Persian poetry in Isma'il Hakki Bursevi's Qur'an
commentary, ecstasy in Islam and Sufism, and calligraphic Islam. Dr. Godlas'works in progress deal with the relationship between
cognition and emotion Islam and Ruzbihan al-Bagli's Sufi Qur'an commentary.

KONUSMACILAR HARAKANi

uluslararasit sempozyum

Prof. Dr. Ahmet TASGIN
Necmettin Erbakan Universitesi, Meram, Konya, Tiirkiye

1965 dogumlu olup Konya Eregli nifusuna kayithdir. Ik, orta ve liseyi ayni sehirde tamamladi. Selcuk Universitesi ilahiyat
Fakiltesi'nden 1992 yilinda mezun oldu. Ayni Universitede Din Sosyolojisi Bilim Dali'nda “Eregli ve Cevresinde Dinf ve Sosyal
Hayat” isimli teziyle yiiksek lisans derecesini aldi (1996). Ankara Universitesi Din Sosyolojisi Bilim Dali'nda “Diyarbakir Tiirkmen
Alevilerinde Dinf Hayat” isimli teziyle 2003'de doktor, “Yazili Kaynaklarda Dinf Sosyal Bir Grup: Turkiye Yezidiler Bibliyografyasi”
isimli calismayla 2006'da dogent, “Irak’ta Alevi-Bektast Toplulugu: Bektastler”isimli calismayla 2011'de profesor oldu.

1992 yilinda Milli Egitim'de 6gretmenlige basladi. Dicle Universitesi ilahiyat Fakiltesi'nde ve ayni Giniversitenin Egitim Fakltesi'nde
gdrev yaptl. 2010 yiinda Ardahan Universitesi Insani Bilimler Fakiiltesi Sosyoloji Bolim'nde gérev yapti. 2011 yilindan beri Konya
Necmettin Erbakan Universitesi Sosyal ve Beseri Bilimler Fakiiltesi Sosyoloji Bolimi'nde calismaktadir.

Irak, Iran, Suriye, Balkanlar ile Isvec ve Almanya'da arastirmalar yapti. Aleviler, Stiryaniler ve Yezidiler hakkinda arastirmalar, yayinlar
yapmaya devam etmektedir.

Prof. Dr. Ahmet Turan ARSLAN
Fatih Sultan Mehmet Vakif Universitesi, istanbul, Tiirkiye

1949 yilinda Sivas'ta dogdu. Istanbul Yuksek Islam Enstitiisti'nden 1975'de mezun oldu. 1983 yilinda Marmara Universitesi Sosyal
Bilimler Enstitsi'nde “imam Birgivi ve Arapca Tedrisatindaki Yeri” adli arastirmasi ile “Doktor” oldu. 1984 yilinda “Yardimci Docent”
oldu. 1984-1993 yillari arasinda Arap Dili Bilim Dali Bagskanligr gorevini yapti. 1993-1995 yillari arasinda Malezya'da Uluslararasi
islam Universitesi'nde arastirmalar yapmak, dersler ve konferanslar vermek iizere gorevlendirildi. 1995 yilinda Marmara Universitesi
llahiyat Fakultesi'ndeki gérevine déndi. 2010 yilinda Fatih Sultan Mehmet Vakif Universitesi Islami ilimler Fakiltesi'nin kurucu
dekani olarak atandi. Halen bu gérevi devam ettirmektedir. Ttrkce, Arapca ve Ingilizce olarak yayimlanmis 40 civarinda makalesi
bulunmaktadir. Muhtelif ulusal ve uluslararasi sempozyum, konferans, panel, agik oturum ve radyo-TV programlarina katilan
Arslan, evli ve bes cocuk babasidir.

Doc. Dr. Alan GODLAS
Georgia Universitesi, ABD

Alan Godlas, Georgia Universitesi Din Bilimleri Bolim'nde égretim Gyesidir ve Islami ilimler Programimin yoneticilerindendir.
Doktorasl, Berkeley'deki Kaliforniya Universitesi'nde islami Ettidler bélimindendir. Kendisi 2009-2012 seneleri arasinda diinyadaki
en etkili 500 Miisliiman arasinda gosterilmistir. Son zamanlarda Ismail Hakki Bursevinin Kur'an tefsirindeki Farsca siirlerin rold,
Islam ve tasavvufta vecd ve Miisliimanlarin tirettigi hat tizerine yaptigi calismalarini sunmaktadir. Godlas bir yandan Islam'da idrak
ve tahassUs arasindaki baglanti tizerine calisirken 6te yandan Ruzbihan Bakli'nin Kur'an tefsiri Gzerine galismalarini siirdirmektedir.
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Alcan Cafer MUSTAFA
Omurtag Museum, Bulgaria

He graduated from the History and Archaeology department at Cernorizets Hrabir University, Bulgaria in 2006. He studied History
— Conservation and Restoration at “Episkop Konstantin Prelavski” University, Sumnu — Bulgaria and received his master’s degree in
2008. Since 2006, he has been working as researcher and museum officer in Omurtag (Osmanpazar), Bulgaria. His fields of study
are archaeology and Ottoman history.

Lecturer Arzu Eyliill YALCINKAYA
Uskudar University’s Institute for Sufi Studies, istanbul, Tiirkiye

Graduated from Marmara University, Faculty of Divinity. In 2013, she finished her master degree with the thesis titled “Mathnawi
Courses of Kenan Rifai”. She wrote several books in the field of Sufism and edited “Mathnawi Memaoirs of Kenan Rifai”. Yal¢inkaya is
continuing her PhD studies in Bursa Uludag University in the Faculty of Divinity and also finishing her second masters in Harvard
University-Religious Studies. Along her studies, Yalcinkaya is working as a Teaching Assistant in Uskudar University.

Ash Kaynak ONEL
Uskudar University’s Institute for Sufi Studies, istanbul, Tiirkiye

She is a graduate of Istanbul Technical University’s Department of Architecture and the Department of Interior Architecture of
the University of Applied Science in Dortmund, Germany. After working in various interior architecture firms for six years abroad,
she returned to Turkey and established an interior architecture studio which included her own furnishing designs. After 2003,
she transitioned to the retail industry and began working in concept planning, visual merchandising and as communications
manager at leading international fashion companies. Working as the director of the interior design and visual communication
department of an international furniture company for nearly a decade, Asli Kaynak Onel is continuing her graduate studies at the
Usktidar University Institute for Sufi Studies.

Aynur OLGER
Uskudar University’s Institute for Sufi Studies, istanbul, Tiirkiye

She completed her undergraduate in METU; Economics Department. Her first job was “Islamic Countries Research Center”; after
she worked as a trainer in Turkiye Is Bank specializing in import-export subjects. After marriage moving to Istanbul and changing
the job working as international area manager at a private bank. Then she started carrying on her own business together with
her husband, importing and marketing cosmetic products for the last 23 years time. She is doing her masters degree in Uskudar
University;Sufism Research Studies . She likes reading, working out, watching movie. She is the mother of Ali Okan.

KONUSMACILAR HARAKANi

uluslararasit sempozyum

Alcan Cafer MUSTAFA
Omurtag Miizesi, Bulgaristan

Bulgaristan'in Varna sehrinde bulunan Cernorizets Hrabir Universitesi'nin Tarih ve Arkeoloji béliimiinden mezun oldu (2006).
Yiksek lisansini, Sumnu kasabasinda Episkop Konstantin Preslavski Universitesinde Tarih — Konservasyon ve Restorasyon
béliminde tamamladi (2008). 2006 senesinden itibaren Omurtag (Osmanpazar) kasabasinda arastirmaci muize gorevlisi olarak
calismaktadir. Calisma alanlari, Arkeoloji ve Osmanli donemi tarihidir.

Ogr. Gor. Arzu Eyliil YALCINKAYA
Uskiidar Universitesi Tasavvuf Arastirmalan Enstitiisii, istanbul, Tiirkiye

Marmara Universitesi Ilahiyat Fakiltesi'nden mezun oldu. On bes yil kadar Din Kilttri ve Ahlak Bilgisi 6gretmenligi yapti. 2013
yilinda Istanbul Universitesi Temel islam Bilimleri Anabilim Dali'nda “Kenan Rifai'nin Mesnevi Sohbetleri” baslikli yiiksek lisans
tezini verdi.“Neyden Dinle: Suyu Arayan Baliklar”adli kitabin yazaridir. Cemalnur Sargut’un “Sohbetler” eseriyle ve “Kenan Rifai'den
Mesnevi Hatiralan” isimli kitabin editorligunt yapmistir. Harvard Universitesi Dini Ettdler Boluminde ikinci bir yiiksek lisans
programina devam etmektedir. Ayni zamanda Uludag Universitesi Sosyal Bilimler Enstittsii Temel Islam Bilimleri Anabilim Dali'nda
doktora yapmaktadir. Halen Uskiidar Universitesi Tasavvuf Arastirmalari Enstitisi'nde dgretim gorevlisi olarak calismaktadir.

Ash Kaynak ONEL
Uskiidar Universitesi Tasavvuf Arastirmalar Enstitiisii, istanbul, Tiirkiye

istanbul Teknik Universitesi Mimarlik Bolimii ve University Of Applied Science Dortmund i¢ Mimarlik Blimi mezunudur.
Yurtdisinda altr yil stiresince cesitli ic mimarlik ofislerinde calistiktan sonra Turkiye'ye dénmis ve kendi mobilya tasarimlarinin
da yer aldigi ic mimarlik atdlyesini kurmustur. 2003 yilindan itibaren perakende sektoriine gecis yaparak hazir giyimin énci
uluslararasi firmalarda magaza konsept planlama, gorsel sunum ve iletisim yoneticiligi yapmistir. On yila yakin bir stredir
uluslararasi bir mobilya firmasinin tlke i¢ mimarlik ve gorsel iletisim departman yéneticiligini yiritmekte olan Asl Kaynak Onel,
Usktdar Universitesi Tasavvuf Arastirmalan Enstitist'ndeki yiksek lisans egitimini de tez asamasinda strdirmektedir

Aynur OLGER
Uskiidar Universitesi Tasavvuf Arastirmalan Enstitiisii, istanbul, Tiirkiye

ODTU Ekonomi Boltimint bitirdi. i1k isi“Islam Ulkeleri Arastirma Merkezi’nden sonra Tiirkiye Is Bankasi Egitim Bolimiinde egitim
uzmanlgi yaparak ithalat-ihracat konularinda ders verdi. Evlenip Istanbul'a yerlestikten sonra 6zel bir bankanin uluslararasi iliskiler
bélimunde cesitli Glkelerin kendi bankasi ile iliskilerini Gstlendi. Esi ile birlikte yurt disindan kozmetik drlin ithalati isinde yirmi t¢
yildir birlikte calismaktadirlar. Halen Uskiidar Universitesi Tasavvuf Arastirmalan Enstitisi'nde yiiksek lisansini yapmaktadir. Kitap
okumayi, spor yapmayi ve film izlemeyi sever. Ali Okan'in annesidir.
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Barbaros CEYLAN
Hamilik School Foundation, istanbul, Tiirkiye

He graduated from the Department of Management Engineering from the Faculty of Management at Istanbul Technical University
in 1984. He completed his MA at the Department of Management at the Institute for Social Sciences at Bogazici University in
1989. He spent a long time in the business world, active in the establishment of the Albaraka Turkish participation bank (1985-
1989) among other positions. In the private sector, he has worked as a founder, entrepreneur, investor, and professional in
boards of directors and members and general manager. Alongside his professional work, he has been the member and director
of the board of trustees for Fetihler Charitable Services Foundation, Center for Foundation Studies, and Economic and Technical
Solidarity Foundation (1989-2016). He is currently the director of the board of trustees for the Hamilik School Foundation, which
he also established, and is continuing his PhD studies at the Department of Economic History at Istanbul University with his
thesis entitled “The Institutional Philosophy of Endowments and Social Management.” His areas of interest include endowment
management, foundation studies, economic history, and the updating of careers through the philosophy of futuwwa.

Assoc. Prof. Bilal GOK
Indnii University, Malatya, Tiirkiye

He graduated from the Erciyes University Divinity School in 1991. He completed his MA on“The tradition of sunna in monotheistic
religions”in the History of Religions in 1995 and his PhD on the “Ermenek Kaza 1500-1600"in 2006. He continued his academic life
at the Ardahan University in 2010-2012, and then Kafkas University between 2012-2015. He currently works at the Divinity School
of Inonu University. His areas of interest include Abbasid history, Seljukid period Turkish history, Ottoman history and civilization,
and Abu al-Hasan al-Kharagani. He has five books, articles in scientific journals, and presentations at domestic and international
symposiums.

Asst. Prof. Cangiizel GUNER ZULFIiKAR
Uskiidar University’s Institute for Sufi Studies, istanbul, Tiirkiye

Canglizel Guner Zilfikar completed her PhD studies on the “Saint (Aziz) Mahmud Hudayi's [ca. 1543-1628] Shrine Complex:
Sufi Impact in the Civil Society Organizations in Ottoman Religious, Socio-Cultural History” at the Department of History of
Hacettepe University. She was Associate Director (2006-2010) of the Carolina Center for the Study of the Middle East and Muslim
Civilizations at UNC-Chapel Hill. She established the Turkish Studies Program at UNC-CH in 2009, and served as an instructor there
until December 2013. She is currently teaches at Usklidar University’s Institute for Sufi Studies as an assistant professor.

KONUSMACILAR HARAKANi

uluslararasit sempozyum

Barbaros CEYLAN
Hamilik Okulu Vakfi, istanbul, Tiirkiye

Istanbul Teknik Universitesi Isletme Fakiiltesi Isletme Miihendisligi Boliminden 1984'de mezun oldu. Yiiksek lisansini Bogazici
Universitesi Sosyal Bilimler Enstitlsii Isletme Anabilim Dali'nda 1989 yilinda tamamlamistir. Uzun yillar is hayatinin icerisinde olmus,
Albaraka Tirk Katilim Bankasi'nin kurulusunda bulunmus ve cesitli gérevler yapmistir (1985-1989). Ozel sektérde (1990-2014),
kurucu, girisimci, yatinmci ve profesyonel olarak yonetim kurulu baskanliklari ve Gyelikleri ile genel mudirlik gibi profesyonel
gorevleri Gstlenmistir. Profesyonel is hayatinin yani sira, Fetihler Hayir Hizmetleri Vakfi, Vakif Arastirmalar Merkezi ile Ekonomik
ve Teknik Dayanisma Vakfi'nda mitevelli heyeti Gyeligi ve bagkanlik yapmistir (1989-2016). Halen kurucusu oldugu Hamilik Okulu
Vakfi'nda Mutevelli Heyeti Baskani olarak vakif hizmetlerine devam etmekte ve Istanbul Universitesi Iktisat Tarihi Anabilim Dali'nda
“Vakfin Kurumsal Felsefesi ve Sosyal Isletme” baslikli doktora tez calismasini stirdiirmektedir. Baslica calisma ve ilgi alanlar, vakif
isletmeleri, vakif arastirmalari, iktisat tarihi ve meslek hayatinda fittvvet felsefesi ile meslek hayatinin glincellenmesi Gzerinedir.

Doc. Dr. Bilal GOK
indnii Universitesi, Malatya, Tiirkiye

Erciyes Universitesi llahiyat Fakiltesi'nden 1991'de mezun oldu. Dinler Tarihi alaninda “Semavi Dinlerde Stinnet Gelenegi” baslikli
teziyle yiksek lisansini (1995), “Ermenek Kazasi: 1500-1600" konulu teziyle doktorasini (2006) tamamladi. Akademik calismalarina
2010-2012 yillari arasinda Ardahan Universitesi'nde, 2012-2015 yillari arasinda da Kafkas Universitesi'nde devam etti. Halen Inonii
Universitesi Ilahiyat Fakiltesinde calismaktadir. Baslica calisma alanlari, Abbasiler tarihi, Selcuklu devri Tiirk tarihi, Osmanli tarihi
ve medeniyeti, ayrica Ebu’l-Hasan el-Harakanidir. Bes kitabi, bilimsel dergilerde yayimlanmis makaleleri, ulusal ve uluslararas
bilimsel toplantilarda sunulmus bildirileri vardir.

Dr. Ogr. Uyesi Cangiizel GUNER ZULFiKAR
Uskiidar Universitesi Tasavvuf Arastirmalan Enstitiisii, istanbul, Tiirkiye

"

Cangtizel Guner Zilfikar Hacettepe Universitesi Tarih Anabilim Dali'nda “Aziz Mahmud Hiidayi Killiyesi'nin Kurulusu ve 11k Yiizyil
baslikli doktora tezini tamamlamistir. UNC-Chapel Hill'de Orta Dogu ve Misliman Medeniyetleri Arastirma Merkezi'nde baskan
yardimcisi olarak ¢alismistir (2006-2010). UNC-Chapel Hill'de Turkish Studies Programi'ni kurmus (2009) ve Aralik 2013%e dek
programin hocaligi gorevini sirdiirmustir. Halen Uskiidar Universitesi Tasavvuf Arastirmalar Enstitiisi'nde Dr. Ogretim Uyesi
olarak dersler vermektedir.
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Cemalnur SARGUT
Uskiidar University’s Institute for Sufi Studies, istanbul, Tiirkiye

Cemalnur Sargut received her BSc in Chemistry Engineering from the State Academy of Architecture and Engineering in Istanbul
and taught Chemistry to high school students for 20 years. She is currently the President of Turkish Women’s Cultural Association
(TURKKAD), Istanbul. For more than 30 years, she has been carrying out various studies on Tasawwuf both in and out of Turkey.
Under the framework of TURKKAD, she has organized numerous international symposiums, ‘Dost” Award Ceremonies for serving
Islam and activities on Islamic studies. She also initiated chairs entitled Kenan Rifai Distinguished Professorship on Islamic Studies
at the University of North Carolina at Chapel, the USA (2009), and at the Institute for Advanced Humanistic Studies at Peking
University, China (2011), as well as Kenan Rifai Center for Sufi Studies at Kyoto University, Japan (2015). She also founded Kerim
Education, Culture and Health Foundation in order to encourage more academic studies on Tasawwuf (2013). In close collaboration
with Prof Nevzat Tarhan, the founding Rector of Uskiidar University, Istanbul, she initiated Uskiidar University Center for Sufi
Studies (2014). She published more than 30 books among which are her studies about some great Sufi Masters'commentaries
on the Quran and on Ibn Arabi’s Fususul Hikem. For more than 20 years, she has been giving spiritual open to public discourses
on Masnavi and Fusus. She regularly attends seminars in such countries as Germany, the USA and India. Currently she is offering
courses at the Center for Sufi Studies and working as Counselor to the Rector at Uskiidar University.

Deniz MATER
Uskiidar University’s Institute for Sufi Studies, istanbul, Tiirkiye

Deniz Mater is a Master’s degree student at Institute for Sufi Studies, Uskudar University, Istanbul. She holds Bachelor of Science degree
in Industrial Engineering from Istanbul Technical University, Turkey and Master’s degree of Science in Information Technology from
Napier University, Great Britain. She works as a Technology Executive at Silicon Valley, California. She lives in San Francisco, USA.

Emel ORTAKCI
Uskiidar University’s Institute for Sufi Studies, istanbul, Tiirkiye

She was born in France in 1981. She completed her primary, middle, and high school education in Turkey. In 2007, she graduated
from the Department of Turkish Language and Literature at Near East University in Nicosia. Since 2008, she has worked on the
Turkish language and literature faculties of various educational institutions. In 2014, she completed her pedagogic formation at
KarabUk University. At the Uskiidar University Institute of Islamic Sufism Research, where she started in 2017, she continues her
graduate education with a thesis in the field of Sufi Culture and Literature. She has published some articles in the e-magazine
llevdii and on www.kulturdunyasi.com. She continues to write opinion/editorial pieces.

KONUSMACILAR HARAKANi

uluslararasit sempozyum

Cemalnur SARGUT
Uskiidar Universitesi Tasavvuf Arastirmalar Enstitiisii, istanbul, Tiirkiye

Universite egitimini Kimya Miihendisliginde tamamladiktan sonra kimya 6gretmeni olarak gérev yapmustir. Halen, Turk Kadinlari
Kiltir Derneginin (TURKKAD) Istanbul Subesi Baskanhgi gorevini yiriitmektedir. Otuz yili agkin stiredir tasavvuf alaninda yurt
icinde ve yurt disinda cok yonli calismalar yapmaktadir. TURKKAD catisi altinda bircok uluslararasi sempozyuma, DOST - islam’a
Hizmet Odulleri'nin baslatiimasina ve Islam arastirmalarina yonelik girisimlere énciliik etmistir. Chapel Hill North Carolina
Universitesi Dini Etiitler Bolimi‘nde (2009) ve Pekin Universitesi lleri Beseri Bilimler Enstitiisi’'nde (2011) “Kenan Rifai Seckin
Profesorltk” kirsilerinin ve 2015 yilinda da Kyoto Universitesinde Kenan Rifai Tasavvuf Arastirmalari Merkezi'nin kurulmasini
saglamistir. Cemalnur Sargut tasavvuf alanina yénelik calismalari desteklemek ve Universitelerde tasavvufun calisma zeminini
artirmak amaciyla 2013 yilinda Kerim Egitim Kiiltiir ve Saglik Vakfi'ni kurulusuna onciltik etmistir. Bu girisimle birlikte Usktidar
Universitesi kurucu Rektorii Prof. Dr. Nevzat Tarhan'la glc birligi yaparak, 2014 yilinda Uskiidar Universitesi Tasavvuf Arastirmalari
Enstitisd’'nd kurmuslardir. Yayinlanmis 30'a yakin eseri, Kur'an-1 Kerim Uzerine blylk mutasavviflarin yorumlarina dayali
calismalar ve FusGsu'l Hikem serhleri Gzerine yogunlasmistir. Istanbul'da yirmi yili askin stiredir halka agik Mesnevi ve FusGsu'l
Hikem sohbetleri yapmaktadir. Almanya, Amerika, Hindistan gibi tilkelerde Islam Tasavvufu alaninda dizenli olarak seminerler ve
konferanslar vermektedir. Halen Uskiidar Universitesi rektér danismani olarak gérev yapmakta ve Uskiidar Universitesi'nde dersler
vermektedir.

Deniz MATER
Uskiidar Universitesi Tasavvuf Arastirmalari Enstitiisi, istanbul, Tiirkiye

Uskiidar Universitesi Tasavvuf Arastirmalar Enstitiisti Yiiksek Lisans 6grencisidir. Lisans egitimini Istanbul Teknik Universitesi EndUstri
Muhendisliginde, yiiksek lisansini Enformasyon Teknolojisi alaninda Ingiltere Napier Universitesinde tamamlamistir. Halen Amerikada
Silikon Vadisinde teknoloji alaninda yoneticilik yapmakta ve San Franciscoda yasamaktadir.

Emel ORTAKCI
Uskiidar Universitesi Tasavvuf Arastirmalari Enstitiisii, istanbul, Tiirkiye

1981 yilinda Fransa'da dogdu. Ik, orta ve lise dgrenimimi Tirkiye'de tamamladi. 2007'de Lefkosa'da bulunan Yakin Dogu
Universitesi'nin - Turk Dili ve Edebiyati béliminden mezun oldu. 2008'den itibaren cesitli egitim kurumlarinda Tirk Dili ve
Edebiyati 6gretmeni olarak gérev aldi. 2014 yilinda Karabiik Universitesi'nde pedagojik formasyon egitimimi tamamladi. 2017
yilinda basladigi Uskiidar Universitesi Tasavvuf Arastirmalari Enstitisi‘'nde Tasavvuf Kiiltirii ve Edebiyati alaninda tezli yiiksek
lisans egitimine devam etmektedr. llevdii e-dergisinde ve www.kulturdunyasi.com'da bazi yazilari yayimlanmistir. Kose yazarligina
devam etmektedir.
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Prof. Emine YENITERZI
Uskiidar University’s Institute for Sufi Studies, istanbul, Tiirkiye

Emine Yeniterzi graduated from the Department of Turkish Language and Literature at Selcuk University Faculty of Letters in
1981. She received her master's degree with her thesis, “The Names of Prophet Muhammad in Classical Turkish Literature”in 1983
and PhD degree with the thesis of “Praising Poetry of the Prophet Muhammad [Na't] in Divan Poetry”in 1989, both in the field
of Classical Turkish Literature. She continued her academic life at Selcuk University between 1981-2011, and Istanbul Medeniyet
University between 2011-2015. Currently she works at the Institute for Sufi Studies of Uskiidar University. Her major areas of study
are: Classical Turkish poetry, text commentary, religious-moral-mystical masnavis, religious verse species and Jalal al-Din Rimi.
She is the author of nine books and many articles in scholarly academic journals.

Haji Syed Salman CHISHTY
Chishty Foundation, Ajmer, India

Haji Syed Salman Chishty is 26th generation Gaddi-Nashin (Hereditary Custodians/Key Holders) of Sultan ul Hind Hazret Khawaja
Moinuddin Hasan Chishty(ra). He is born on 9th March 1982 among the “Syed o Saddat” and “Chishty Sufi family of Ajmer Sharif”
whose lineage goes back all the way to The Holy Prophet of Islam Hz. SYEDNA MOHAMMED through HIS blessed grandson Hz.
SYEDNA IMAM HUSSAIN(A.S.) He, since early age has been passionate about the World Sufi and Spiritual Traditions with special
focus on Chishty Sufi Order and after completing his basic education from Ajmer Sharif, got Bachelors Degree in Economic and
Commerce from Wilson College, University of Mumbai. Following years have been completely dedicated towards his practical Sufi
spiritual research studies on World Sufi and ~ Spiritual Traditions and their impact on the different cultures and traditions of the
world and vice versa travellingto AlHijaz— Arabian Peninsula, Egypt, Turkey, Morocco, Senegal, Ethiopia, Kazakhstan, Kyrgyzstan,
Singapore, United States of America, United Kingdom, Greece, Bosnia Herzegovina, The Netherlands, Italy, Switzerland, France,
Spain, Iran, Pakistan, Bangladesh, Indonesia, Sri Lanka, Nepal, China, Hong Kong, Myanmar, etc. where he have been regularly
invited to speak and participate in International Sufi and Inter Social Conferences on Spirituality. He has been heading the Chishty
Foundation— Ajmer Sharif as the Managing Trustee and Chairman from last 9 years of which He is also the Founding member.
With a special talent, insight and deep interest in Sacred Sufi Photography, He developed his special artistic line of Sufi Musafir
Photography works captured through the eyes of his Sufi Heart during His journeys across Global Destinations

Assoc. Prof. Halil BALTACI
Erzincan Universitesi, Erzincan, Tiirkiye

He was born in Kars/Sarikamis. He graduated from the Divinity School of Marmara University. He taught culture of religion and
ethics at the Ministry of Education. From 2011 on he began as a lecturer at the Department of Sufism at Erzincan University’s
Divinity School. He stayed in Iran for some time. He received his associate professorship in 2017. His research in the field of Sufism
has mostly been concentrated on understanding the “Khorasan Sufi school of thought."He has published books and translations
as well as articles and presentations.

KONUSMACILAR HARAKANi

uluslararasit sempozyum

Prof. Dr. Emine YENITERZI
Uskiidar Universitesi Tasavvuf Arastirmalar Enstitiisii, istanbul, Tiirkiye

Selcuk Universitesi Edebiyat Fakiiltesi Ttirk Dili ve Edebiyati Bolimi'nden 1981'de mezun oldu. Eski Tiirk Edebiyati alaninda“Divan
Siirinde Hz. Peygamber'in Isim ve Sifatlar: Esmé-i Nebi” adli teziyle yiksek lisansini (1983), “Divan Siirinde Na't” konulu tezi ile
doktorasini (1989) tamamladi. Akademik hayatina 1981-2011 yillan arasinda Selcuk Universitesi'nde, 2011-2015 yillari arasinda
daIstanbul Medeniyet Universitesi'nde devam etti. Halen Uskiidar Universitesi Tasavvuf Arastirmalari Enstitiisi'nde calismaktadir.
Baslica calisma alanlari, klasik Tark siiri, metin serhi, dini-ahlaki-tasavvufi mesneviler, manzum dini tiirler ve Mevlana Celaleddin-i
Ramidir. Dokuz kitabi, bilimsel dergilerde yayimlanmis makaleleri, ulusal ve uluslararasi bilimsel toplantilarda sunulmus bildirileri
vardir,

Haa Seyyid Selman CiSTi
Cisti Vakfi, Ajmer, Hindistan

Haci Seyyid Selman Cistl, 11. ylzyiin blyltk mutasavviflarindan Hz. Muintddin Hasan Cisti'nin (r.a.) Ajmer Dergah-1 Serifi'nin
26. kusak varisidir. Ailenin soyagaci imam Hz. Hiseyin tizerinden Peygamber efendimiz Hz. Muhammed'e dayanmaktadir. Temel
egitimini Ajmer-i Serif'te tamamladiktan sonra Mumbay Universitesi Wilson College'de Ekonomi ve Ticaret egitimi aldi. Sonraki
yillarda kendisini tamamen tasavvuf diinyasina ve manevi geleneklere, bunlarin dinyadaki farkli kiltir ve geleneklerle etkilesimleri
Uzerine arastirmalar yapmaya adadi. Davet edildigi uluslararasi ve manevi topluluklar arasi konferanslara katiimak icin Hicaz, Misir,
Turkiye, Fas, Kirgizistan, Singapur, Amerika, Yunanistan, Bosna Hersek, Hollanda, Italya, Iran, Pakistan, Banglades, Endonezya, Sri
Lanka, Nepal, Cin, Hong Kong, Myanmar gibi mutasavvif menzillere seyahat etti. Ajmer-i Serif'te, kurucu tyesi oldugu Cisti Vakfi'nin
miitevellisi ve baskanligi gérevlerini dokuz yildir siirdtrmektedir. islami maneviyat, tasavvuf, manevi anlayislar, inanclararasi diyalog,
terdr karsiti girisimler, Ortak Guvenlik A¢igi ve Maruz Kalma, Cisti tarikatinin manevi ahlaki ile ilgili konularda ingilizce ulusal ve
uluslararasi gazetelerde, dergilerde, bloglarda ve internet sitelerinde makaleler yazmistir. Mukaddes tasavvuf fotografciligina olan
Ozel yetenedi, icgori ve derin ilgisi ile dinyanin farkli lokasyonlarina yaptigi seyahatlerde mutasavvif génliniin gozlyle yakaladig
fotograflardan 6zel bir sanat dali olan Sufi Musafir fotografciligini gelistirmistir.

Dog. Dr. Halil BALTACI
Erzincan Universitesi, Erzincan, Tiirkiye

Kars/Sarikamis'ta dogdu. Marmara Universitesi Ilahiyat Fakiltesinden mezun oldu. Yiksek lisans ve doktora egitimini ayn
(iniversitede tamamladi. Milli Egitim Bakanhgi'nda Din KiiltlirG ve Ahlak Bilgisi 6gretmenligi yapti. 2011 yilinda Erzincan Universitesi
ilahiyat Fakiltesinde Tasavvuf Anabilim Dali'nda 6gretim (iyesi olarak calismaya basladi. Bir siire iran'da bulundu. 2017 yilinda
docent oldu. Tasavvuf sahasindaki calismalarini daha ¢ok “Horasan Tasavvuf Mektebi’ni anlama tzerine yogunlastirdi. Telif ve
tercime kitaplari, makale ve tebligleri bulunmaktadir.
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Hasan Kerim GUG
Uskiidar University’s Institute for Sufi Studies, istanbul, Tiirkiye

Hasan Kerim Giic was born in Istanbul Turkey. He graduated from the Yildiz Technical University in Istanbul in 1996 as an electronics
and communications engineer. He completed his MS in Information Technology followed by his MBA at the University of Baltimore.
He worked in Virginia, United States in software engineering between the years 1999 -2010. He continued his management
career in Istanbul in Trump Travel and Turkey Sotheby’s International Realty Firm. He currently works as the Managing Director of
Nefes Publishing and is responsible for the Nefes brand’s specialized books related to Islamic texts and Sufi studies as well as the
Tuti brand specialized in popular science.

He is a founding and a board member of the Kerim Foundation. He continues his studies in the MA Program of Sufi Culture and
Literature at the Institute for Sufi Studies, Uskiidar University, Istanbul.

Asst. Prof. Hatice Dilek GULDUTUNA
Uskiidar University’s Institute for Sufi Studies, istanbul, Tiirkiye

She graduated from Istanbul University Cerrahpasa Faculty of Medicine. She completed her expertise in Anesthesiology at the
Running Heart and Research Hospital. She finished the three years of Arabic education of Prof. Fuat Sezgin's Arab-Islamic History
of Science Institute in Frankfurt. Between 2005 and 2011, she completed the study of Islamic Religion Science, Johan Wolfgang
of Frankfurt, Jewish-Christian Religion Science and Philosophy at the Goethe University. She finished her master’s in the same
University in concept of Symbols of Letter by Ibn-Arabi and she made a Ph.D. study entitled Ken'an Rifai’s “Women as a Miracle of
Right” (Konstruktionen des Weiblichen bei Ken'an Rifai: Das Weibliche als Spiegel der géttlichen Wieklichkeith). She is currently
giving lectures in Sufism at the Johann Wolfgang Goethe University in Frankfurt. The main fields of interests are; Symbolism,
Symbolism in Ibn Arabi, The role of woman in Islamic mysticism and femininity and symbolism as symbols, The role of Islamic
culture in the history of thought and science, and the effects in the West. Dilek Gildituna is among the faculty of the Institute
for Sufi Studies of Uskiidar University.

Hilal OTYAKMAZ
Uskiidar University’s Institute for Sufi Studies, Istanbul, Tiirkiye

She was born in 1989 in Manavgat, Antalya. She completed her primary and secondary education in Manavgat. Upon the
completion of her education at Burdur Anadolu High School in 2007, she registered to the Department of Turkish Language and
Literature in Istanbul. She graduated in 2011. After her graduation, she continued to carry out research trips with the status of
researcher & writer in the Balkans, mainly in Sarajevo. These works were published in 2017 under the name of “War Memorats
in the Sarajevo and Its Near Centers During and Aftermath of the Bosnia-Herzegovina War” by UKID and in 2018 by Cagaloglu
Publishing House under the name of “Europe’s Jerusalem, Bosnia and Herzegovina” as 2nd edition. In 2017, she started Master’s
Program with thesis in Sufi Culture and Literature Program at the Institute of Sufi Studies at Uskudar University. She continues her
career as a researcher & writer.

KONUSMACILAR HARAKANi

uluslararasit sempozyum

Hasan Kerim GUG
Uskiidar Universitesi Tasavvuf Arastirmalan Enstitiisii, istanbul, Tiirkiye

Hasan Kerim Gii¢ Istanbul'da dogdu. Yildiz Teknik Universitesi'nden 1996 yilinda elektronik ve haberlesme miihendisi olarak mezun
olduktan sonra, Baltimore Universitesinde Bilgi Teknolojileri ve isletme alaninda (MBA) iki yiiksek lisans derecesi aldi. ABD'nin
Virginia Eyaleti'nde 1999-2010 yillari arasinda yazilim mihendisi olarak calisti. Daha sonra Turkiye'ye donerek, cesitli uluslararasi
sirketlerde yoneticilik kariyerine devam etti. Su anda, Nefes ve Tuti markalarinin yer aldigi Nefes Yayincilik A. S.nin Genel MudrlGgu
gorevini yuriitmektedir. Yayinevi, Nefes Yayinlari kapsaminda klasik Islami metinler ve tasavvuf alaninda yogunlasmis olup, Tuti
Kitap ise popdler bilim alaninda ¢alismalar Gretmektedir.

Kerim Gug, Kerim Vakfi kurucu dyesi ve vakfin Yonetim Kurulu Uyesidir. Halen, Uskidar Universitesi Tasavvuf Arastirmalari
Enstitlsi’'nde TasavvufKiltlrd ve Edebiyati Yiksek Lisans Programi'nda 6grencidir ve tasavvufalaninda galismalarini strdtrmektedir.

Dr. Ogr. Uyesi Hatice Dilek GULDUTUNA
Uskiidar Universitesi Tasavvuf Arastirmalar Enstitiisii, istanbul, Tiirkiye

Hatice Dilek Guldituna, Istanbul Universitesi Cerrahpasa Tip Fakiiltesi'nden mezun oldu. Kosuyolu Kalp ve Arastirma Hastanesi'nde
Anesteziyoloji ihtisasini tamamladi. Frankfurt'ta Prof. Fuat Sezgin'in Arap-islam Bilimler Tarihi Enstitisi‘nde (¢ senelik Arapca
egitimini bitirdi. 2005-2011 yillar arasinda Frankfurt Johan Wolfgang Goethe Universitesinde Islam Din Bilimi, Yahudi-Hristiyan
Din Bilimi ve Felsefe tahsilini tamamladi. Ayni (iniversitede Ibn Arabide Harf Sembolizmi konusunda yiiksek lisans ve Ken'an
Rifai'de “Hakk'in Aynasi Olarak Kadin” (Konstruktionen des Weiblichen bei Ken'an Rifai: Das Weibliche als Spiegel der gottlichen
Wirklichkeit) baslikli doktora calismasi yapti. Halen, Frankfurt Johann Wolfgang Goethe Universitesinde tasavvuf alaninda dersler
vermektedir. Sembolizm, Ibn Arabi'de Harf sembolizmi, Islam tasavvufunda kadinin rolii ve sembol olarak disilik ve erkeklik, Islam
kdltlranin distnce ve bilimler tarihindeki roli ve Bati'daki etkileri gibi konular baglica ilgi alanlarini teskil etmektedir. Dilek
Guldutuna, Uskidar Universitesi Tasavvuf Arastirmalar Enstitiist'niin 6gretim tyelerindendir.

Hilal OTYAKMAZ
Uskiidar Universitesi Tasavvuf Arastirmalan Enstitiisii, Istanbul, Tiirkiye

1989 yilinda Antalya'nin Manavgat ilcesinde dogdu. Ilk ve orta 6grenimini Manavgat'ta tamamladi. 2007 yilinda Burdur Anadolu
Lisesi'ndeki egitiminin tamamlanmasiyla birlikte o yil Istanbul'da Tirk Dili ve Edebiyati Bélimine kaydoldu. 2011 yilinda mezun
oldu. Mezuniyetinden sonra arastirmaci-yazar statlsl ile Saraybosna olmak Uzere Balkanlarda arastirma gezileri yaparak
calismalarina devam etti. Bu calismalar 2017 yilinda “Bosna-Hersek Savasinda ve Sonrasinda Saraybosna ve Yakin Merkezlerinde
Olusan Savas Memoratlari“adiyla UKID tarafindan, 2018 yilinda “Avrupa’nin Kudiis't Bosna Hersek” adiyla Cagaloglu Yayinevi'nden
ikinci kez basildi. 2017 yilinda Uskiidar Universitesi Tasavvuf Arastirmalari Enstitist Tasavvuf Kiltiri ve Edebiyati Programi'nda
Tezli Yiksek Lisans calismalarina basladi. Egitim hayatina arastirmaci-yazar olarak devam etmektedir.
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Assoc. Prof. iklil SELCUK
Ozyegin University, istanbul, Tiirkiye

Iklil Selcuk graduated from the Economics Department of the Middle East Technical University in 1994 and received her MA from
the Department of History at Bilkent Univeristy in 1997. Conducting graduate level studies at McGill University at the Institute of
Islamic Studies between 1997-2000, Selcuk received her PhD in History and Middle Eastern Studies at Harvard University in 2009.

Following her graduation, she lectured on Economic History and History of Civilizations in various universities in Istanbul. Joining
the Faculty of Social Sciences at Ozyegdin University in 2012, Selcuk became an associate professor in 2017. Lecturing on world
history and coordinating classes, Selcuk continues her academic studies in Ottoman economic history, city culture and trade
quilds.

irem ADA
Uskiidar University’s Institute for Sufi Studies, istanbul, Tiirkiye

Irem Ada was born in Istanbul and graduated from Istanbul Bilgi University’s Business School in 2003. After working for 4 years
in human resources, she moved to Spain in 2008 and graduated from the MA program in Human Resources Management from
the Madrid Carlos Ill University in 2009. After returning to Turkey she continued working in human resources in the private sector.
Receiving her co-active coaching certificate in 2007, irem Ada has been working as a Human Resources Director at the Mettler
Toledo TR Precision Instruments since 2016. Ada, who is fluent in English and Spanish, is currently an MA student at the Uskudar
University Institute for Sufi Studies.

Assoc. Prof. lurii AVERIANOV
Moscow State University, Russia

He graduated from the Department of Ethnology, Faculty of History, Moscow State University in 1993. He completed his MA
with his thesis on “The inter-communal conflict between Azerbaijanis and Armenians in 1990 in Baku” (1993) and his PhD on
“Vilayatname of Haci Bektash Veli" as the source of Anatolian Sufism” (2000). Since 1999, he has taught at the Russian-Turkish
Research Center in the Russian State University for the Humanities; at the Oriental History Department of the Institute of Oriental
Studies in the Russian Academy of Sciences since 2001, and was the chair of the Department of Turkic Philology at the Institute
of Asian and African Studies at the Moscow State University between 2013-2017. He currently works at the Oriental History
Department at the Institute of Oriental Studies. His areas of interest include: the history of Sufism, Sufi tarigas, Ottoman history
and culture, Bektashi and Alawi history, Safavid history and culture, and comparative religious studies. He has three books, many
articles published in scientific journals, and presentations at national and international meetings.
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Dog. Dr. iklil SELCUK
0zyegin Universitesi, istanbul, Tiirkiye

Iklil Selcuk, lisans derecesini Ortadogu Teknik Universitesi Ekonomi bolimiinden (1994), yiksek lisans derecesini de Bilkent
Universitesi Tarih béliminden (1997) almistir. 1997-2000 yillar arasinda McGill Universitesi islam Arastirmalari Enstitiisti'nde
doktora diizeyinde calismalar yapan Selcuk, doktora derecesini Harvard Universitesi'nden Tarih ve Ortadogu Calismalari alaninda
2009 yilinda almustir.

Mezuniyetinin ardindan Istanbul'da cesitli Giniversitelerde Ekonomi Tarihi ve Uygarlik Tarihi dersleri vererek gérev yapmistir. 2012
yilinda Ozyegin Universitesi Sosyal Bilimler Fakiiltesi'ne katilan Dr. Selcuk, 2017 yilinda YOK Docentligi unvanini almistir. Universite
blnyesinde Diinya Tarihi derslerini vererek ve koordine ederek gorev yapan Selcuk, Osmanli iktisat tarihi, sehir kiltlri ve esnaf
teskilati alanlarinda bilimsel calismalarini sirdirmektedir.

irem ADA
Uskiidar Universitesi Tasavvuf Arastirmalan Enstitiisii, istanbul, Tiirkiye

Irem Ada Istanbul'da dogmus, orta ve lise 6grenimimi Terakki Vakfi Ozel Sisli Terakki Lisesi'nde tamamladiktan sonra 2003 yilinda
Istanbul Bilgi Universitesi Isletme Bolimi'nden mezun olmustur. Insan kaynaklari alaninda 4 yil calistiktan sonra 2008 yilinda
Ispanya'ya giderek, 2009 yilinda Madrid 3. Carlos Universitesi, insan Kaynaklar Yonetimi yiiksek lisans programindan mezun
olmustur. Tdrkiye'ye déndikten sonra 6zel sektorde insan kaynaklari alaninda calismaya devam etmistir. 2007 yilinda Co-
Active Coaching egitim sertifikasini alan Irem Ada 2016 yilindan itibaren Mettler Toledo TR Olciim Aletleri A. S. sirketinde Insan
Kaynaklari Midiirii olarak gérev yapmaktadir. Ingilizce ve Ispanyolca bilen Ada, halen Uskiidar Universitesi Tasavvuf Arastirmalari
Enstitlsi’'nde ylksek lisans 6grencisidir.

Dog. Dr. lurii AVERIANOV
Moskova Devlet Universitesi, Rusya

Moskova Devlet Universitesi Tarih Fakiiltesi Etnoloji Bélimi'nden 1993 yilinda mezun oldu.‘1990'da Azeri ve Ermeniler Arasinda
BakU'de Yasanan Catisma'teziyle yiksek lisansini (1993),’Anadolu SGfiliginin kaynagi olarak ‘'Vildyetname-i Haci Bektas Veli”konulu
teziyle doktorasini (2000) tamamladi. Akademik hayatina 1999 itibariyle Rusya Devlet Beseri Bilimler Universitesi nezdindeki
Rus-Turk Egitim ve Arastirma Merkezi'nde basladi. 2001 itibariyle Rusya Bilimler Akademisi nezdindeki Dogu Bilimleri Enstitlsi
Dogu Tarihi Bolim'nde dersler verdi. 2013 — 2017 yillar arasinda da Moskova Devlet Universitesi biinyesindeki Asya ve Afrika
Ulkeleri Enstitist'niin Turkoloji béliminde baskanlik yapti. Halen Dogu Bilimleri Enstitiisti, Dogu Tarihi bolimiinde calismaktadir.
Baslica calisma alanlari, Tasavvuf tarihi, tarikatler, Osmanl tarihi ve kiltlrd, Bektasilik-Alevilik tarihi, Safeviler tarihi ve kiltird,
karsilastirmali dinbilimidir. Ug kitabi, bilimsel dergilerde yayinlanmis makaleleri, ulusal ve uluslararasi bilimsel toplantilarda
sunulmus bildirileri vardir.
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Prof. isa YUCEER
Bitlis Eren University, Bitlis, Tiirkiye

Isa Yuceer was born in Ankara/Kizilcahamam. His master thesis is “el-imam Ahmet b. Hanbel ve Mevkifuhu mine'z-Zenadika
ve'l-Cehmiye” and his PhD thesis is “Mehmet Akif Asruhu ve Cuhuduhu fi'd-Daveti'l-islamiyye” in 1993 he worked in 19 Mayis
Universtiy, School of Divinity. In 1994 he worked in YYU School of Divinity as an assistant professor in the Kelam Department. In
1998-9 he worked in Kazakstan/Almaati International Relationship and World Languages University. In 2002 he became associate
professor and in 2008 became a full professor. He worked in BEU Islamic Science Faculty as a foundng dean and he still works as
a kelam department director.

Published Books: Heyetle birlikte Cemaleddin Afgani'de Keldami Kimlik, (Afganinin Gercek Yizu, Bedir yay.,, 1997). Ahmed b.
Hanbel'in Zindiklar ve Cehmiye'ye Karsi Konumu; Mehmet Akif'in Cagi ve Islami Davetteki Hizmetleri; Ehl-i Stinnet Inanci; Tahavi
Hayati ve Akaidi; Es'ari ve Kelami Gorisleri; Mu'tezile Oncileri ve Kelami Gorisleri; Itikadi Mezhepler Tarihi; Gazali ve Akaid
Kaideleri; Kelam Ekoller ve Problemler; Bilyik ve Kiiciik Giinahlar; ibn Cevzi ve Kelami Stipheleri Reddi; Mehmet Akif'in Islam?
Egitimciligi; Tevhit Putperestlik iliskisi; Kelami Kavramlar ilahi Isim, Fiil ve Sifatlarin Ikra (Alak) Suresi Boyutu; Son Peygamberlik;
Kelam Felsefe Uzlasmasl; Kelam Hikmet iliskisi; Kelam Firkalarinda Yontem; inanc Felsefemiz; ibadet Sistemimiz.

Kabir HELMINSKI
Mavlavi Threshold Society, USA

Kabir Helminski is an author and a translator of the works of Jalaluddin Rumi, Yunus Emre, and others. His books on spirituality,
Living Presence and the Knowing Heart, have been published in at least nine languages. His most recent book is Holistic Islam.
In 2009 and subsequent years Kabir was named as one of the “500 Most Influential Muslims in the World." From 1994-2000 he
toured North America and India as Postnishin with the Whirling Dervishes of Turkey, bringing Mevlevi culture to more than
100,000 people.

Asst. Prof. Laila KHALIFA
University of Jordan, Jordan

She majored in Psychology and Education and her minor is in History and Archeology at the University of Jordan in Amman.
Later she completed her post graduate research in Social Psychology at the University of Nothingham in UK in 1985. She had
her MA in Classical and Modern Islamic Thought at La Sorbonne Nouvelle in Paris in 1988. Then she completed her PhD in
History and Civilization at the L'Ecole des Hautes Etudes en Sciences Sociales in year 2000 with her dissertation “Conquétes,
llluminations, Tassawuf et Prophétie: La Futuwwa chez le Sheikh al- Akbar Muhammad Muhyi a-Din Ibn'Arabl [1165-1240]"
(Conquest, Illumination, Sufism and Prophecy: The Futuwwa of Ibn Arabi [1165-1240]) under the supervision of Prof. Michel
Chodkiewicz. She continues her research in Ibn Arabi’s metaphysical doctrine and participates in international symposiums. Laila
Khalifa has publications in French and in Arabic.
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Prof. Dr. isa YUCEER
Bitlis Eren Universitesi, Bitlis, Tiirkiye

Ankara/Kizilcahamam'da dogdu. “el-imam Ahmed b. Hanbel ve Mevkifuhu mine'z-Zenadika ve'l-Cehmiye” baslikli teziyle yiiksek
lisans ve “Mehmet Akif Asruhu ve Cuhuduhu fi'd-Daveti'l-slamiyye” baslikli teziyle doktora derecesi aldi. 1993'de 19 Mayis
Universitesi ilahiyat Fakiiltesinde calisti. 1994'te YYU Ilahiyat Fakiltesi'nde Yrd. Doc. Dr. olarak Kelam Anabilim Dali'nda calisti.
1998-1999'da Kazakistan/Almati, Uluslararasi lliskiler ve Diinya Dilleri Universitesi'nde calisti. 2002'de dogent, 2008'de profesér
oldu. BEU Islami Ilimler Fakiltesi kurucu dekani olarak gérev yapti. Halen ayni tiniversitede gérev yapmaktadir. Basiimis Kitaplar:
Heyetle birlikte Cemaleddin Afgani'de Kelami Kimlik, (Afgani'nin Gergek Ylz{, 1997). Ahmed b. Hanbel'in Zindiklar ve Cehmiye'ye
Karsi Konumu; Mehmet Akifin Cagi ve Islami Davetteki Hizmetleri; Ehl-i Stinnet inanci; Tahavi: Hayati ve Akaidi; Es‘ari ve Kelami
Gorusleri; Mu'tezile Onclileri ve Kelami Gorisleri; itikadi Mezhepler Tarihi; Gazali ve Akaid Kaideleri; Kelam: Ekoller ve Problemler;
Blytik ve Kiiciik Giinahlar; Ibn Cevzi ve Kelami Siipheleri Reddi; Mehmet Akif'in Islami Egitimciligi; Tevhit Putperestlik iliskisi;
Kelam? Kavramlar i1aht isim, Fiil ve Sifatlarin ikra (Alak) Saresi Boyutu; Son Peygamberlik; Kelam-Felsefe Uzlasmasi; Kelam-Hikmet
Iliskisi; Kelam Firkalarinda Yontem; Inang Felsefemiz; Ibadet Sistemimiz.

Kabir HELMINSKI
Mevlevi Threshold Toplulugu, ABD

Kabir Helminski, Mevlana Celaleddin Rimi ve Yunus Emre gibi mutasavviflarin eserlerinin mitercimi olan bir yazardir. Maneviyat
hakkindaki kitaplarindan Living Presence (Yasayan Mevcudiyet) and the Knowing Heart (Bilen Kalp) en az dokuz dilde basiimistir.
En son kitabi “Holistic Islam™dir. 2009'da ve onu takip eden yillarda Kabir, “Dinyanin en etkili 500 Mislimani’ndan biri olarak
secilmistir. 1994-2000 yillari arasinda Postnisin olarak Turkiye'den semazenler ile Kuzey Amerika ve Hindistan'l ziyaret ederek
100.000'den fazla insani Mevlevi kiltlrd ile tanistirmistir.

Dr. Ogr. Uyesi Laila KHALIFA
Urdiin Universitesi, Urdiin

Amman’daki Urdiin Universitesi Psikoloji-Egitim ve Tarih-Arkeoloji bolimlerinden mezun olan Laila Khalifa Ingiltere'de Nothingham
Universitesi'nde Sosyal Psikoloji tizerine mezuniyet sonrasi arastirmalarini tamamlamistir. Paris'te Sorbon Universitesinde 1988'de
Klasik ve Modern islam Diistincesi Gzerine ylksek lisans yapmistir. 2000 senesinde 'Ecole des Hautes Etudes en Sciences Sociales'de
Prof. Michel Chodkiewicz danismanliginda Tarih ve Medeniyet Anabilim dalinda “Futuhat, Fitlvvet, Tasavvuf ve Peygamberlik:
ibn Arab'nin Fiitivveti (1165-1240)" baslikli doktora tezini tamamlamistir. Kendisi ibn Arabi'nin metafizik teorileri hakkindaki
arastirmalarina devam etmekte ve ilgili uluslararasi sempozyumlara katilmaktadir. Eserleri Arapga ve Fransizcadir.
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Mikail Tiirker BAL
Uskiidar University’s Institute for Sufi Studies, istanbul, Tiirkiye

| was born in 1984 in Istanbul. | graduated from Uskiidar Baglarbasi High School. | graduated from Sakarya University Hendek
Faculty of Education in 2008. After a year, | graduated from Yeditepe University, Department of Educational Administration and
Supervision. From 2008 to 2012, | worked as a classroom teacher at a private school. Later, | worked as an editor in various
publishing houses. Since 2010, | have been conducting research on the Sufi movements, monopolies, Sufis, literature and culture
in the Balkans. My first book in Mesnevihan was published in November 2017. In 2018, | started my master’s degree at the
Institute of Sufi Studies at Uskudar University. | am writing my thesis on The Order of Qaderiyya in Kosovo (Kosova'da Kadirilik).

Prof. Mim Kemal OKE
istanbul Ticaret University, istanbul, Tiirkiye

Receiving high school education at Robert College and higher education in economics and history at Cambridge University, Oke
became a professor at Bogazici University. He attended official meetings abroad on behalf of Turkish Foreign Ministry. He won
various awards for cultural and scientific studies. Over the last years, Oke has gravitated towards human sciences in his quest to
understand mankind, which mainly rests in Sufi philosophy. Towards his social awareness, Oke offers rhythm/folk dance classes
to special disabled individuals.

Asst. Prof. Muhammed BEDIRHAN
Uskiidar University’s Institute for Sufi Studies, Istanbul, Tiirkiye
Canakkale Onsekiz Mart University, Canakkale, Tiirkiye

He was born in Yozgat. After completing his primary and secondary education in Sakarya, he received his undergraduate
education at Marmara University School of Divinity. He received his master’s degree from the Marmara University, the Institute of
Social Sciences and then his PhD at Istanbul University, he Institude of Social Sciences.

His research is focused on “Nazarf irfan and Unity of Existence”. And is fluent in Arabic. He published various translations in the
subject of Sufism and Islamic philosophy.

Mustafa Sinan MUSTAFAOGLU
Uskiidar University’s Institute for Sufi Studies, istanbul, Tiirkiye

Mustafa Sinan Mustafaodlu was born in 1988 in Ankara, Turkey. He studied Civil Engineering at Istanbul Technical University and
graduated in 2010. He completed his MA in construction management with a thesis on solar energy policies at the University of
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Mikail Tiirker BAL
Uskiidar Universitesi Tasavvuf Arastirmalan Enstitiisii, istanbul, Tiirkiye

1984 yilinda Istanbul'da dogdu. Ozel Uskiidar Baglarbasi Lisesinden mezun oldu. Sakarya Universitesi Hendek Egitim Fakiiltesi
Sinif Ogretmenligi bolimiini 2008 yilinda bitirdi. Bir yil sonra Yeditepe Universitesi Egitim Yonetimi ve Denetimi bolimiinde tezsiz
yiksek lisans programini tamamladi. 2008'den 2012 yilina kadar 6zel bir okulda sinif 6gretmeni olarak ¢alisti. Daha sonra cesitli
yayinevlerinde yonetici, yayin danismani ve editor olarak ¢alisti. 2010'dan beri Balkanlar'daki tasavvufi hareketler, tekkeler, stfiler,
edebiyat ve kiltiir tzerine arastirmalar yapmaktadr. Ik kitabi olan “Mesnevihan” 2017 yilinda yayimlanmistir. 2018 yilinda Usktidar
Universitesi Tasavvuf Arastirmalar Enstitisi’'nde tezli yiiksek lisans programina baslamistir. “Kosova'da Kadirilik” konusunda tez
yazmaktadir.

Prof. Dr. Mim Kemal OKE
stanbul Ticaret Universitesi, istanbul, Tiirkiye

Istanbul'da dogdu. Robert Kolejinden mezun oldu. Daha sonra iktisat ve tarih alanlarinda Cambridge Universitesi'nde yiksek
ogrenim gordi. Sussex ve Istanbul Universitelerinde lisansiistl egitim yapti. 1991 yilinda Tirkiye'nin en geng profeséri unvant ile
Bogazici Universitesinde profesér oldu. Disisleri Bakanligi adina cesitli yurt disi program ve toplantilara katild, Birlesmis Milletler
Filistin Masasi'nda ¢alismalar yrattd, alaninda ses getiren belgesel filmlere imza atti. Kiltlrel ve bilimsel calismalarina istinaden
cesitli oddllere layik goralda. Bu calismalariniinsan bilimleri ve tasavvufi baglamda insanin hakikat arayisi Gizerine yogunlastiran
Oke, ayni zamanda 6zel bireyler ve cocuklar icin ritm ve halk danslari egitimi vermektedir.

Dr. Ogr. Uyesi Muhammed BEDIRHAN
Uskiidar Universitesi Tasavvuf Arastirmalan Enstitiisii, istanbul, Tiirkiye
Canakkale Onsekiz Mart Universitesi, Canakkale, Tiirkiye

Muhammed Bedirhan Yozgat'ta dogdu. Ik ve orta 6grenimini Sakaryada tamamladiktan sonra lisans egitimini Marmara
Universitesi ilahiyat Fakiltesi'nde aldi. Marmara Universitesi Sosyal Bilimler Enstitisi‘nde yiiksek lisansini, ardindan Istanbul
Universitesi Sosyal Bilimler Enstitiisti'nde de doktorasini tamamladi.

Nazari irfan ve vahdet-i viic(d tartismalari gibi konularda uzman olan ve Arapca bilen Muhammed Bedirhan'in tasavvuf ve Islam
felsefesi alanlarinda bu dilden yapmis oldugu cesitli tercimeleri yayinlanmistir.
Mustafa Sinan MUSTAFAOGLU

Uskiidar Universitesi Tasavvuf Arastirmalan Enstitiisii, istanbul, Tiirkiye

Mustafa Sinan Mustafaoglu 1988 yilinda Ankara'da dogmustur. 2010 yilinda Istanbul Teknik Universitesi insaat Miihendisligi
béliminden mezun olmustur. 2011-2013 yillar arasinda University of Washington / Seattleda yiksek lisans tezini Yapi
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Washington, Seattle, USA. He has been working in the construction industry in the private sector since 2013. He is working on
bird houses for his thesis in the Sufi Culture and Literature program which he began in 2017 at Uskudar University.

Miiniire Beyhan ERGIRI
Uskudar University’s Institute for Sufi Studies, istanbul, Tiirkiye

She was born in Ankara. Beginning her primary and middle school education in Mersin, she finished it in Antalya. She graduated
from Ege University Textile Engineering in 1991. She worked in various companies of her profession. She began the MA program
in Sufi Culture and Literature in the Institute for Sufi Studies at the Uskiidar University in 2017 and is continuing her studies at
the same institute.

Prof. Namiq MUSALI
Kastamonu University, Kastamonu, Turkiye

He graduated from Baku State University Faculty of History in 1999. He completed his MA at the same university with his thesis
entitled “Soviet-American relations during World War Two” in 2001 and his PhD on the “History of Shah Ismail, the Embellisher
of the World" at the Azerbaijan National Academy of Sciences in 2006. He began his academic life at the Azerbaijan National
Academy of Sciences between 2001-2010 and continued at the Institute for Manuscripts between 2010-2014 and the Department
of History and Archeology of Khazar University. He has been working at the Department of History, Faculty of Arts and Sciences
at Kastamonu University since 2014. His research interests include Safavid history, medieval Azerbaijan history, Turkic dynasties
who ruled Iran, and Persian and Russian sources of Turkish history. He has five books, articles in academic journals, and papers
presented at domestic and international academic conferences.

Prof. Nazif Mohib SHAHRANI
Indiana University, USA

Nazif Mohib Shahrani is Professor of Anthropology, Central Asian and Middle Eastern Studies at the School of Global and
International Studies, Indiana University, Bloomington. He began his studies at Kabul University, completed his B.A at the
University of Hawaii, Honolulu (as a Grantee of the East-West Center for Cultural Exchange, established by President John F.
Kennedy), and MA and Ph. D. degrees in anthropology at the University of Washington, Seattle (supported his own education
working as Teaching Assistant). He is recipient of East-West Center grant (U of Hawaii), Fulbright, Wenner-Gren Foundation for
Anthropological Research and Social Science Research Council (SSRC) research grants and has held post-doctoral fellowships at
Harvard and Stanford Universities and at the Woodrow Wilson Center for International Scholars at the Smithsonian Institution.
Shahrani is an Afghan-American anthropologist with extensive field research in Afghanistan and has studied Afghan refugee
communities in Pakistan & Turkey. Shahrani researches Islamic movements, identity politics in failed/failing nation-states, Muslim
family and gender dynamics, and political ecology of state-society relations in Soviet and post-Soviet Central Asia, Southwestern
Asia and the Middle East. He has numerable publications
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Yénetimi boliminde glnes enerjisi politikalar konusunda tamamlamistir. 2013 yilindan bu yana Istanbul'da insaat sektériinde
calismaktadir. 2017 yilinda Uskidar Universitesi Tasavvuf Enstitisii Tasavvuf Kiltirl ve Edebiyati bolimiinde basladigi yiiksek
lisans programinda tezini tasavvuf kiltiriinde kus evleri Gzerine yazmaktadir.

Miiniire Beyhan ERGIRI
Uskiidar Universitesi Tasavvuf Arastirmalan Enstitiisii, stanbul, Tiirkiye

Ankarada dinyaya gelen Beyhan Ergiri, Mersinde basladigi ilk ve orta 6grenimini Antalyada tamamladi. 1991 senesinde Ege
Universitesi Tekstil Mihendisligi bolimiinden mezun oldu. Cesitli firmalarda meslegi ile ilgili calisti. 2017 senesinde Uskudar
Universitesi Tasavvuf Arastirmalari Enstitiisi'nde Tasavvuf Kiiltiir(i ve Edebiyati programinda tezli ytksek lisansa basladi. Halen
Tasavvuf Arastirmalari Enstitisi’'nde editimine devam etmektedir.

Prof. Dr. Namik MUSALI
Kastamonu Universitesi, Kastamonu, Tiirkiye

Bakii Devlet Universitesi Tarih Fakiiltesi'nden 1999'da mezun oldu. Ayni tiniversitede tarih alaninda “ikinci Diinya Savasl Yillarinda
Sovyet — Amerikan Minasebetleri” baslikli tezi ile yiksek lisansini tamamladi (2001). Azerbaycan Milli Bilimler Akademisi Tarih
Enstitisi'nde “Tarth-i’Alemara-yi Sah isma‘il Isimli Kaynaga Gére |. Sah Ismail’in Hakimiyeti”konulu tezi ile doktorasini bitirdi (2006).
2001-2010 yillari arasinda Azerbaycan Milli Bilimler Akademisi Tarih Enstitlst'nde ¢alist, 2010-2014 yillari arasinda da Azerbaycan
Milli Bilimler Akademisi Elyazmalar Enstitiisi’nde ve Hazar Universitesi Tarih ve Arkeoloji Bolimi'nde gorev yapti. 2014 yilindan
beri Kastamonu Universitesi Fen-Edebiyat Fakiltesi Tarih BolimUi'nde calismaktadir. Baslica calisma alanlari, Safevi tarihi, Ortacag
Azerbaycan tarihi, Iran'a hitkmetmis Tiirk hanedanlari, Tiirk tarihinin Farsca ve Rusca kaynaklaridir. Bes kitabi, bilimsel dergilerde
yayimlanmis makaleleri, ulusal ve uluslararasi bilimsel toplantilarda sunulmus bildirileri vardir.

Prof. Dr. Nazif Mohib SHAHRANI
indiana Universitesi, ABD

Nazif Mohib Shahrani, Indiana Universitesi Global ve Uluslararasi Bilimler Fakiiltesi Orta Asya ve Ortadogu Etltleri Bolimi'nde
Antropoloji profesorii olarak gérev yapmaktadir. Yitksek 6grenimine Kabil Universitesinde baslamis, lisansini Honolulu - Hawaii
Universitesi'nde tamamlamistir. Yiksek Lisans ve doktora derecelerini Seattle Washington Universitesinde antropoloji tizerine
yapmistir. Doktora sonrasinda Harvard Universitesi, Stanford Universitesi ve Smithsonian Enstitiisi'nde 6gretim gorevlisi olarak
bulunmustur. Shahrani, Afganistanda kapsamli saha arastirmalar gergeklestirmis, Pakistan ve Turkiye'deki Afgan miilteci
topluluklari tGizerine calismalar yapmis Afgan-Amerikali bir antropologdur. Kendisi Islam? hareketleri, bastiriimis ulus ve devletlerin
kimlik politikalarini, Misliman aile ve cinsiyet dinamiklerini, Sovyet ve Sovyetler Birligi sonrasi Orta Asya, Glneybati Asya ve
Ortadogu'daki devlet-toplum iliskilerinin politik ekolojisini arastirmaktadir. Bu konularda ¢ok sayida basilmis eseri bulunmaktadir.
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Prof. Necdet TOSUN
Marmara University, istanbul, Tiirkiye

He was born in 1971 in Bandirma. He graduated from the Divinity School of Marmara University in 1993. He completed his MA
at the Institute of Social Sciences of Marmara University with his thesis titled, “Seclusion (halwa) and reclusion (uzlah) in pre-
lbn Arabi Sufism”in 1995 and his PhD on “The Hacegan School in Sufism, XII — XVII centuries” in 2002. He became an associate
professor in 2006 and full professor in 2012. He continues to teach at the Department of Sufism in the Divinity School of Marmara
University. With works on Ottoman, Central Asian and Indian Sufism, Necdet Tosun speaks English, Arabic and Farsi and has the
following main publications: Bahaeddin Nagshiband: Life, Views, and Tariga, Istanbul 2002; Imam al-Rabbani Ahmad Sirhindi:
Life, Works, and Sufi Perspective, Istanbul 2005; Zikr and Tafakkur, Istanbul 2010; A Souvenir from the Turkistan Dervishes (Sufi
Works Written in Central Asian Turkish), Istanbul 2011; The Dervish Bowl, Istanbul 2012; Garden of Wisdom, Istanbul 2014; Ahmad
Yasawi, Ankara 2015. Aside from these, he has translated many books and written numerous academic articles.

Prof. Niyazi BEKI
Uskiidar University’s Institute for Sufi Studies, istanbul, Tiirkiye

Niyazi BEKI is a professor in Institute for Sufi Studies in Uskiidar University since 2015. Before that he was Associate Professor
Sufi studies in the same university and he was Assistant Professor in Tafsir and Arabic language in Faculty of Theology of Sakarya
University. He received his Ph.D. in Tafsir science in the faculty of Basic Islamic Sciences in Sakarya University in 1997 with thesis
title “20. Asir Turkiye'sinde Tefsirde Isaratu’l-I'caz Ornegi”. He completed his Master degree in Hadith science at Marmara University
in 1990 with thesis title “es-StlemT ve Kitabu'l-Erbain li's-SOfiyye” He graduated from Faculty Theology of Erciyes University in
1984. He studied Arabic language, and traditional Islamic science and taught Arabic language in Faculty of Theology of Sakarya
University. He was the chairman of Arabic Language and Rhetoric Department between 1998-2003. During his academic studies,
he worked as preacher in the Presidency of Religious Affairs. He also worked as a visiting lecturer at Hartfort Saminary (Faculty of

Theology) in U.S.A. between 2003-2004. Since 2005 he has been working as a supervisor in website of “Sorularlalslamiyet.com’”.

Prof. Omid SAFI
Duke University, USA

Omid Safi, of Iranian descent, was born in Florida. He completed his doctoral studies at Duke University in the area of Sociology
of Religion and Anthropology. He worked at the University of North Carolina at Chapel Hill for long years and currently is the
Director of Duke University Islamic Studies Center. He specializes in Modern Islamic Thought, Middle East Islam History, Rumi,
Islamic Sufism, and Iranian Poetry. He has publications in Gender in Islam, Theory and Methodology in Asian Religions, Middle
East Culture and Literature. He teaches in these areas at UNC-CH, Harvard, and Duke University. He uses Kenan Rifai's Commentary
on Rumi’s Masnavi translated into English by Victoria Holbrook in his classes. He is a member of American Academy of Religion,
Middle East Studies Association, and Muhyiddin Ibn Arabi Society.

KONUSMACILAR HARAKANi

uluslararasit sempozyum

Prof. Dr. Necdet TOSUN
Marmara Universitesi, istanbul, Tiirkiye

1971'de Bandirma'da dogdu. 1993'te Marmara Universitesi ilahiyat Fakiiltesi'nden mezun oldu. Marmara Universitesi Sosyal Bilimler
Enstitiisti’nde “Ibn Arabi Oncesi Tasavvufta Halvet ve Uzlet”baslikli yiiksek lisans tezini 1995'de, “Tasavvufta Hacegan Ekoli XIIL-XVII.
ylzyillar” baslikli doktora tezini 2002'de tamamladi. 2006'da dogent, 2012'de profesér oldu. Halen Marmara Universitesi 1lahiyat
Fakiltesi Tasavvuf Anabilim Dali'nda 6gretim Uyesi olarak gérevini sirdirmektedir. Osmanli, Orta Asya ve Hindistan tasavvufu
lizerine calismalar bulunan Necdet Tosun, Ingilizce, Arapca ve Farsca bilmekte olup belli basl telif eserleri sunlardir: Bahaeddin
Naksbend: Hayati, Gorusleri, Tarikati, Istanbul 2002; Imam-1 Rabbani Ahmed Sirhindi: Hayati, Eserleri Tasavvufi Gortsleri, Istanbul
2005; Zikir ve Tefekkir, Istanbul 2010; Tirkistan Dervislerinden Yadigar (Orta Asya Tirkcesiyle Yazilmis Tasavvufi Eserler), Istanbul
2011; Dervis Keskiilt, istanbul 2012; irfan Bahgesi, istanbul 2014; Ahmed Yesevi, Ankara 2015. Bunlarin disinda ¢ok sayida kitap
terciime etmis ve bilimsel makale kaleme almistir.

Prof. Dr. Niyazi BEKI
Uskiidar Universitesi Tasavvuf Arastirmalan Enstitiisii, istanbul, Tiirkiye

Niyazi Beki, 1953 tarihinde Bingdl'de dogdu. Klasik medrese egitimini tamamlayarak, icazet aldi. Bingo! Lisesi ile Mus imam-
Hatip Lisesini bitirdikten sonra Erciyes Universitesi Ilahiyat Fakiltesinden 1984'de mezun oldu. Yiiksek lisansini Marmara
Universitesi'nde “es-Stilemi ve Kitabu'l-Erbain li's-Stfiyye”isimli hadis kitabi tezi ile (1990), doktorasini ise Sakarya Universitesi'nde
"20. Asir Turkiye'sinde Tefsirde Isaratu’l-I'caz Omegi” adh tezi ile (1997) tamamladi. Sakarya Universitesi [lahiyat Fakiltesi'nde
1993-2005 arasinda 6gretim (iyesi olarak calisti. 2003-2004 yillari arasinda Amerika'da, Connecticut Universitesi'ne bagh Hartford
Seminary’'de misafir 6gretim Uyesi olarak bulundu. Uskiidar Universitesi Tasavvuf Arastirmalari Enstitisi'nde 6gretim Uyesi olarak
gorevine devam eden Beki'nin 15 kadar eseri yayimlanmustir. Yayimlanmamis Tirkce, Arapca, Farsca ve ingilizce siirleri bulunan
Beki'nin cesitli bilimsel dergilerde yayimlanmis makale ve arastirmalari da bulunmaktadir. Beki, dort cocuk babasi olup Arapca,
Ingilizce ve Farsca bilmektedir.

Prof. Dr. Omid SAFI
Duke Universitesi, ABD

iran asilli Prof. Dr. Omid Safi Florida'da dogmus, doktorasini Duke Universitesi'nde Din Sosyolojisi ve Antropoloji alaninda
tamamlamistir. Uzun yillar Chapel Hill - North Carolina Universitesi Din Calismalar Bolimi'nde Felsefe ve Din alaninda profesor
olarak calismistir. Halen Duke Universitesi Islam Arastirmalari Merkezi'nin direktoriidir. Uzmanlik alanlar, Cagdas Islam Diistincesi,
Ortadogu Islam Tarihi, Islam Dustnce Klasigi, Mevlana, Islam Tasavvufu ve Iran siiridir. Bunlarin yani sira Islam'da cinsiyet, Asya
dinlerinde teori ve metot, Ortadogu kiltird ve edebiyati konularinda da ¢alismalari ve yayinlari bulunmaktadir. Bu alanlarda
North Carolina, Harvard ve Duke Universitelerinde dersler vermektedir. Tasavvuf konularindaki derslerde Kenan Rifai'nin, Victoria
Holbrook tarafindan tercime edilmis olan Mesnevi Serhini okutmaktadir. Amerikan Din Akademisi, Orta Dogu Calismalari Birligi,
ve Muhyiddin Ibnir'l Arabi Toplulugu Gyesidir.
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Ozge MUSTAFAOGLU
Uskiidar University’s Institute for Sufi Studies, istanbul, Tiirkiye

Ozge Aladag Mustafaoglu who was born in September 1988 graduated from Eyuboglu High School. She received the B.E. degree
in Political Science and International Relations from Bahcesehir University. In 2011 she completed her Master Degree at the same
university. Nowadays she is doing her second master degree at Sufi Culture and Literature programe in Uskudar University.

Sadik YALSIZUCANLAR
Author, Ankara, Tiirkiye

He was born in Malatya in 1962. He studied at the Department of Turkish Language and Literature at Hacettepe University and
graduated in 1983. He worked as a publisher and literature teacher for some time and entered TRT as a producer, retiring in 2007.
He wrote stories, novels, tales, essays, research, and scenarios; his books were translated into various languages.

His books include The Traveler who Decorates Cities, The Parrot that Hurt Truth, Yakaza, Don't Wait Heart, Anka, Traveler, Glass and
Diamond, The Sleep of Ku, Glzeran, Garip, Hic, Yellow Bricks, Diyamandi, Vefa Apartment, and Crazy Rolls.

sadik Ziya YEMNI
Author, izmir, Tiirkiye

He studied chemistry at Izmir Ege University and Amsterdam De Vrije University between 1971-1979. He has published 31 books,
comprised of 22 novels, T memoir, 1 essay, 1 biography, 3 translations and 3 story boks. His published works from the past 5
years include: Patisserie of Alsancak (2013), Muska (Talisman, 1996-2013), Yatir (Tomb, 1997-2013), Lost Cat (2015), Clinic for
the Hexed (2015), Hazel (2016), Ghost Gate (2018), On the Road to Aniz (2019), Called Upon (2019). He has written close to 100
stories, which can be found digitally on sites such as Gélge Journal and Tersninja. The Sadik Yemni Dictionary can be found online.

Prof. Silleyman ULUDAG
Uludag University, Bursa, Tiirkiye

He graduated from Istanbul Higher Islamic Institute in 1967. He worked as a faculty member at the Faculty of Theology at Uludag
University and retired from there (1982-2007). While his academic and scientific studies centered around the fields of tasawwuf
and Islamic thought, he has numerous original works as well as translations. His works were deemed worthy of various significant
prizes. Some of his works are: Music and Sema According to Islam; The Structure of Islamic Thought; Salaf, Kalam, Tasawwuf,
Philosophy; Wisdom of Imperatives and Prohibitions in Islam; A New Perspective to the Financial Interest Issue in Islam; Dictionary
of Tasawwuf Terms; Looking at Life from the Sufi Perspective; Relationsship between Islam and Politics; Four Gates and Forty
Thresholds: Types of Dervishes and Sufi Traditions in Islamic Societies.

KONUSMACILAR HARAKANi

uluslararasit sempozyum

Ozge MUSTAFAOGLU
Uskiidar Universitesi Tasavvuf Arastirmalan Enstitiisii, istanbul, Tiirkiye

1988 yilinin Eyliil ayinda dogan Ozge Aladag Mustafaoglu, Eyiipoglu Kolejinin ardindan Bahcesehir Universitesi Siyaset Bilimi
ve Uluslararasi Iliskiler Blimi'nden mezun oldu. 2011 yilinda yine ayni tniversitenin Sosyal Bilimler Enstitiisi'nde Executive
MBA (Global Affairs) programini tamamladi. Simdi biinyesinde calistigi Uskiidar Universitesi Tasavvuf Arastirmalar Enstitisi'nde
Tasavvuf Kultird ve Edebiyati Yiksek Lisans programina devam etmektedir.

Sadik YALSIZUCANLAR
Yazar, Ankara, Tiirkiye

1962 yilinda Malatyada dogdu. Hacettepe Universitesi Tiirk Dili ve Edebiyati Bolimi‘nde okudu. 1983 yilinda mezun oldu. Bir
stire yayincilik ve edebiyat 6gretmenligi yapti. TRT'ye yapimci olarak girdi. 2007 yilinda emekli oldu. Oykii, roman, masal, deneme,
arastirma-inceleme, senaryo tirlerinde Urinler verdi. Kitaplari cesitli diinya dillerine cevrildi. Baslica kitaplari, Sehirleri Siisleyen
Yolcu, Gergedi Inciten Papadan, Yakaza, Goniil Bekleme, Anka, Gezgin, Cam ve Elmas, Kus Uykusu, Giizeran, Garip, Hi¢, Sirl Tuglalar,
Diyamandi, Vefa Apartmani, Deli Tomari.

Sadik Ziya YEMNI
Yazar, izmir, Tiirkiye

1971-1979 yillar arasinda Ege Universitesi ile Amsterdam De Vrije Universitesinde kimya egitimi aldi. Ttrkiye'de 22'si roman,
11 ani, 1'i deneme, 1'i biyografi, 3'U ceviri ve 3’0 6yki kitabi olmak tzere basilmis toplam 31 kitabr bulunmaktadir. Son bes yilda
basilan kitaplari: Alsancak Bdrekgisi (2013), Muska (1996-2013), Yatir (1997 -2013), Kayip Kedi (2015), Nazarzede Klinigi (2015), Ela
(2016), Hayalet Kapisi (2018), Aniz Yolunda (2019), Cadrilan (2019). Sayilari 100'U bulan 6ykdlerini cogunlukla Golge Dergisi ve
Tersninja sitesinde dijital olarak yayinladi. Sadik Yemni S6zIigi dijital ortamda bulunabilmektedir.

Prof. Dr. Siileyman ULUDAG
Uludag Universitesi, Bursa, Tiirkiye

Istanbul Yiiksek Islam Enstitisti'nden (1967) mezun oldu. Uludag Universitesi Ilahiyat Fakiltesinde égretim dyeligi yapti (1982-
2007) ve bu fakiilteden emekli oldu. IImi ve akademik calismalari tasavvuf ve Islam disiincesi alanlarinda yogunlasmakla birlikte
Islam ilimlerinin farkli alanlarinda cok sayida telif ve terciime eser kaleme aldi. Eserleri bircok énemli ¢dile layik gorildi.

Eserlerinden bazilari: [slam Acisindan Musiki ve Sema; islam Diisiincesinin Yapisi: Selef, Kelam, Tasavvuf. Felsefe; islam'da Emir ve
Yasaklarin Hikmetleri; Islamda Faiz Meselesine Yeni Bir Bakis, Tasavvuf Terimleri SézIigi, Hayata Sufi Goziyle Bakmak, [slam-Siyaset
lliskileri, Dort Kapi Kirk Esik: islam Toplumlarinda Safi Gelenekler ve Dervis Tipleri.
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Also, he translated and introduced various valuable classics into Turkish, such as : Faysalt't-tefrika of Gazzali (under the name of
Welcoming Manner in Islam); Shifau's-sail of Ibn Haldun (under the name of the Nature of Tasawwuf); Preface (Mukaddime) of Ibn
Haldun; Sherhu'l-Akaid of Tetazani (under the name of Kalam Science and Akaid of Islam: Sherhu'l Akaid)

Dr. Timugin CEVIKOGLU
Ministry of Culture Turkish Sufi Music Ensemble

He was born in 1965. Beginning his career at the Ministry of Culture as a performer, he was employed as Deputy Band Chief,
Soloist, Conductor, and General Manager of the Group of Research and Implementation of Classical Turkish Music. He worked to
establish the Selcuk Univeristy and Afyon Kocatepe University's state conservatories. He completed his MA in Musical Education
in 1999 and his PhD and Musical Sciences in 2010. He gave many concerts, seminars, conferences and classes both domestically
and abroad and conducted many workshops. He was the art director for many international festivals and activities. He has focused
mostly on Mawlawi music. He has six books, articles in academic journals, and papers presented at domestic and international
academic conferences. He continues to work as a performer at the Ministry of Culture.

Tolga ORAN DERVISOGLU
Uskiidar University’s Institute for Sufi Studies, istanbul, Tiirkiye

Tolga Oran Dervisoglu respectedly graduated from Education Communication and Planing Department of Faculty of
Communication Sciences in Anadolu University and got pedagogical formation in Marmara University. After university, she
worked in human resources field nearly 15 years. During this period, she developed herself with vocational and self developing
trainings. She has been working as freelance Human Resources Consultant.

She started master degree in Uskidar university in 2017 and still in thesiss stage of it..

Tunay CETIiN
Uskiidar University’s Institute for Sufi Studies, istanbul, Tiirkiye

He was born in Ankara. He graduated from primary, secondary and high schools at Ankara; whereas, he got his bachelor degree in
Civil Engineering from istanbul Technical University in 1999. He established his own construction company and has been working
there as its"administrator and civil engineer. He has been working on his graduate studies at Uskiidar University Institute for Sufi
Studies since 2017. The title of his thesis study is “Examination of the Mihrab Description of Ken'an Rifai's Work Entitled As Seyyid
Ahmed Er-Rifai”.

KONUSMACILAR HARAKANi

uluslararasit sempozyum

Ayrica Gazzalimin Faysalt't-tefrika'si ([slamda Misamaha adiyla); ibn Haldun'un Sifat's-sail'i (Tasavvufun Mahiyeti adiyla) ve
Mukaddime'si; Teftazani'nin Serhu'l-Akaid’i (Kelam lImi ve islam Akaidi: Serhu’l-Akaid adiyla), Kuseyri'nin Risale'si ve Ferididdin
Attar'in TezkiretU'l-evliya'si gibi pek cok klasik eseri Turkce'ye kazandirdi.

Dr. Timugin CEVIKOGLU
Kiiltiir Bakanlig Tiirk Tasavvuf Masikisi Toplulugu

1965 yilinda dogdu. 1986 yilinda sanat¢i olarak girdigi Kultir Bakanligi'nda, Topluluk Genel Yonetmen Yardimcili@l, Solist Sanatcilik,
Koro Sefligi ve Klasik Tiirk Mizigi Arastirma ve Uygulama Toplulugu Genel Yonetmenligi gorevlerinde bulundu. Selcuk Universitesi
ve Afyon Kocatepe Universitesi Devlet Konservatuarlarinin kurulus calismalarini ytrGttd. Yiiksek Lisansini Mizik Egitimi dalinda
(1999), doktorasini ise Miizik Bilimleri alaninda tamamladi (2010). Yurticinde ve disinda bircok konser, seminer, konferans ve dersler
verdi; atolye calismalari yapti. Birok uluslararasi festival ve etkinligin sanat yénetmenligini yurittd. Calismalarini Mevlevi Mizigi
Uzerine yogunlastirmaktadir. Alti kitabi, bilimsel dergilerde yayimlanmis makaleleri, ulusal ve uluslararasi bilimsel toplantilarda
sunulmus bildirileri vardir. Kiltir Bakanhgi'ndaki sanatcilik gérevini sirdirmektedir.

Tolga ORAN DERVISOGLU
Uskiidar Universitesi Tasavvuf Arastirmalan Enstitiisii, istanbul, Tiirkiye

Tolga Oran Dervisoglu sirasiyla Anadolu Universitesi Ingilizce Iletisim Bilimleri Fakiiltesi Egitim Iletisimi ve Planlamasi B&IGmin
ve Marmara Universitesi Pedagojik Formasyon egitimini tamamladi. Universite egitimini tamamladiktan sonra yaklasik 15 sene
Insan Kaynaklar alaninda calisti. Bu strec icerisinde gerek mesleki gerekse kisisel gelisim alaninda egitimler alarak kendini
gelistirdi. Profesyonel is yasamina serbest Insan Kaynaklari Danismani olarak devam etmektedir.

2017 yilinda Uskiidar Universitesinde basladig yiiksek lisans egitiminin tez asamasindadir.

Tunay CETIN
Uskiidar Universitesi Tasavvuf Arastirmalan Enstitiisii, istanbul, Tiirkiye

Ankara'da dogdu. Ilkokul, ortaokul ve lise tahsilini Ankara'da, lisans egitimini ise 1999 yilinda Istanbul Teknik Universitesi insaat
Mihendisligi alaninda tamamladi. insaat sektérinde kendi kurmus oldugu firmasinda yénetici ve insaat mihendisi olarak
calismaktadir. 2017 tarihinden beri Uskiidar Universitesi Tasavvuf Arastirmalar Enstitiisi'nde yiiksek lisans programina devam

Any

etmektedir. Tez calismasi “Ken'an Rifai'nin Seyyid Ahmed Er-Rifai Eserindeki Mihrap Tasvirinin Incelenmesi” Gzerinedir.
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Asst. Prof. Velin BELEV
New Bulgarian University, Bulgaria

Velin Belev, PhD, is Senior Assistant Professor at the Oriental Studies programme in the Department of Mediterranean and Eastern
Studies of New Bulgarian University. He is the author of the book “Sufism — the Last Argument of Al-Ghazali” (published in 2016)
and the translator of Henry Corbin’s “The Hidden Imam” (published 2017). He has published academic articles in Bulgarian and
foreign magazines and has taken part in international symposia on different aspects of Islamic philosophy and Sufism.

Veysel BAYRAM
Razgrad CEM Foundation, Bulgaria

| ' was born on 7.12.1956 in the village of Bisertsi, Razgrad. | finished my primary and secondary school in there. In 1978 i
finished my higher education at the Construction Technical School in Varna and | worked as Construction technician and Building
constructor in Razgrad. In 2002 | was choosen to be president of the Razgrad CEM association. There | started my research of
Alevilism in Bulgaria in the Deliorman territory and Dobrich. | presented my knowledge in many symposiums and conferences.

Yavuz Selim UZGUR
Sayyid Abu al-Hasan al-Kharagani Foundation, Kars, Tiirkiye

Yavuz Selim Uzgur was born in Kars in 1962. He started his primary education in Kars but completed his higher education in
Istanbul. His works mainly focus on Islamic Sufism and understanding the philosophy of the great sufi Abu al-Hasan al-Kharagani
He has many articles published in journals. He is currently the director of the Kharagani Foundation and spearheads the many
activities carried out by the Kharagani Cultural Center.

Yosun MATER
Uskiidar University’s Institute for Sufi Studies, istanbul, Tiirkiye

Yosun Mater completed her BSc degree in the Department of Basic and Industrial Microbiology at Ege University (1992), her MSc
(1996) and PhD (2004) in the Department of Molecular Biology of the same university. She also worked as a research assistant
between 1995-2004 in Ege University. Since 2004, she has been working as a faculty member in the Department of Molecular
Biology and Genetics at Gebze Technical University. Her research interests include Molecular Microbiology, Bacterial Genetics,
Glycobiology, Cell Structure Marking Techniques by Electron Microscopy. She has publications on national and international
journals and presentations in national and international congress.

She has started her second master’s degree at Uskiidar University, Institute of Sufi Studies in September 2017. She is still continuing
her studies with her thesis on "An examination of the concepts of alive and liveliness from the perspective of tasawwuf and
biology in Aksemseddin’s Madda al-hayat”.

KONUSMACILAR HARAKANi

uluslararasit sempozyum

Dr. Ogr. Uyesi Velin BELEV
Yeni Bulgar Universitesi, Bulgaristan

Velin Belev, Yeni Bulgar Universitesi Akdeniz ve Dogu Calismalar Béliimii'nde, Dogu Calismalari programinda égretim Gyesi
olarak gdrev yapmaktadir. “Tasavvuf - Gazzali'nin Son Argiimani” (2016) adli kitabin yazarn ve Henry Corbin'in “Gizli imam” (2017)
kitabinin mutercimidir. Velin Belev, Bulgar ve yabanci dergilerde akademik makaleler yayinladi ve Islam Felsefesi ve tasavvufun
farkli yonleriyle ilgili uluslararasi sempozyumlarda yer aldi.

Veysel BAYRAM
Razgrad CEM Vakfi, Bulgaristan

1956'da Razgrad ili Bisertsi (Kazgilar) kdytinde dogdu. Ilk ve ortaokulu dogdugu kdyde tamamladi. 1978 senesinde, Varna Insaat
Teknik Okulundan mezun olduktan sonra Razgrad sehrinde insaat teknisiyeni ve santiye sefi olarak calisti. 2002 yilinda kurulan
Razgrad CEM Dernegi Baskani olarak secildi. Bu esnada Bulgaristan Aleviligini, agirli olarak Deliorman-Dobruca ydresini arastirmaya
basladi. Bilgilerini cesitli sempozyum ve konferanslarda sunum olarak paylasti.

Yavuz Selim UZGUR
Seyyid Hasan Ebu’l Harakani Vakfi, Kars, Tiirkiye

Yavuz Selim Uzgur, 1962 yilinda Kars'ta dogdu. Kars'ta baslamis oldugu tahsilini Istanbul’da tamamladi. Tasavvuf alaninda ve Ebu'l-
Hasan Harakani Hazretleri ile ilgili calismalar yapmaktadir. Pek cok dergi ve kitapta makalesi yayinlanan Uzgur, halen Harakani
Vakfi Baskanligini yirittyor ve Harakani Kiltlr Merkezini’ nin faaliyetlerine 6nclik ediyor.

Yosun MATER
Uskiidar Universitesi Tasavvuf Arastirmalari Enstitiisii, istanbul, Tiirkiye

Yosun Mater, lisans derecesini Ege Universitesi Biyoloji Bolimu Temel ve Endustriyel Mikrobiyoloji Anabilim Dali'nda (1992),
ylksek lisans (1996) ve doktorasini (2004) ayni Universitenin Molekdler Biyoloji Anabilim Dalinda tamamladi ve 1995-2004
tarihleri arasinda arastirma gorevlisi olarak calisti. 2004 yilindan itibaren Gebze Teknik Universitesi Molekiiler Biyoloji ve Genetik
Boltimi'nde Doktor Ogretim Uyesi olarak gérev yapmaktadir. Arastirma alanlari arasinda molekiiler mikrobiyoloji, bakteri genetigi,
glikobiyoloji, elektron mikroskobuyla ultrastriktlrel hiicre isaretleme teknikleri yer almaktadir. Bu konular tizerine yerli ve yabanci
dergilerde yayinlari, ulusal ve uluslararasi kongrelerde sézli sunumlari bulunmaktadir.

Mater, 2017 Eylul ayinda Uskidar Universitesi Tasavvuf Arastirmalar Enstitisi'nde ikinci yiksek lisans egitimine baglamistir.
Halihazirda bu egitimine “Aksemseddin’in Mdaddeti’l-hayat Eserinde Canli ve Canlilik Anlayisinin Tasavvuf ve Biyoloji ilimleri
Acisindan irdelenmesi” konulu tez calismasi ile devam etmektedir.
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The flow from theory to practice of Futuwwa through fata to fityan:
establishing a connection between human beings and time

Prof. Ahmet TASGIN
Necmettin Erbakan University, Meram Konya, Tiirkiye

This study examines the program constructed through the theory and practices of futuwwa. A futuwwatnama is the text of the futuwwa
program, and is shaped by the topics taken up by the theory and practice of futuwwa. In this sense, futuwwatnamas convey — in an
understandable manner — the plot and justifications of futuwwa through topics such as creation, the prophets, applications, table
(sofra), and sweets (halwa). All of this has been simply and neatly prepared within the futuwwatnama for the fityan who will carry out
the action of fata and this entire program is referred to as futuwwa.

This study sheds light on the frequently ignored relationship between theory and practice and the multiple perspectives through which
this relationship is evaluated. Because there have not been many studies done on this topic, this study will be an important contribution
to the study of the relationship between the theory and practice of futuwwa. The literature that has been on the rise concerning
futuwwa has been more focused on the Ahi organization and the relevant trade class. Using Orientalist methods, researchers and
interested parties evaluate the topic as a quantitative entity and do not have the necessary information on its aims and goals. Thus,
without examining the theoretical background of the topic, they impatiently connect the matter to tradesmen and believe their work to
be done. Moving from this point, instead of searching for the origins of futuwwa in their home ground, they tend towards the warped
and twisted ground of orientalists, becoming pieces of the deviant virtual worlds constructed by those who wish for the destruction of
this ancient wisdom instead of following those loyal to it. Essentially, futuwwatnamas are solely considered as organizers of the work life
of tradesmen and as an approach that combines the influences and repetitions of plural past communities.

As a result, futuwwa is formed of the continual rejuvenation of the relationship between fata and fityan by keeping the theory and
practice conveyed by way of futuwwatnamas intact. In other words, it is the name of the text that continues the healthy and regular
relationship between the time of creation and the time of personal witnessing through the connection of time (dahr) and human. In
this sense, the basis and environment that is constructed by theory when relating the creation of the human still calls to experience
the place in which it occurs. Neither of these areas have drawn the attention of studies that have been done on this topic for centuries
and thus caused an increase in the number of sources concerned with the roots and the organization. However, the world constructed
by futuwwa, the sources on which it bases this world, and the practices required for the actualization of these have not been much
examined. Thus, works that include texts independent of actual primary sources have been written, causing suspicion. However, despite
the simplicity of the content, futuwwa, futuwwatnama, fata, fityan and the Ahi organization continue to be important topics in our time.

Key words: futuwwa, futuwwatnama, theory, practice, fata, fityan.
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Fetd'dan Fityan’a Teorinin Pratige Aktarilmasinda Fiitlivvet:
insan ve Dehr Arasindaki Baglantinin Kurulmasi

Prof. Dr. Ahmet TASGIN
Necmettin Erbakan Universitesi Sosyal ve Beseri Bilimler Fakiiltesi, Sosyoloji Blimii, Meram, Konya

Bildiri, fUtlvvetin teori ve pratikleri etrafinda kurulan programi ele almaktadir. Fitlvvetndme ise futlvvet programinin metnidir.
Futlvvetname, fltlvvetin teori ve pratiklerini ele aldigi konular etrafinda sekillenmektedir. Bu bakimdan flitlvvetname, futivvetin kurgu
ve gerekgelerini anlasilabilir halde yaratilis, peygamberler, uygulamalar, sofra ve helva gibi konular etrafinda aktarmaktadir. Bittin bunlari
da Feta eylemini gerceklestirecek Fityan icin basit, temel ve yalin hazirlanmis fitlvvetname etrafinda sekillendirmekte ve bitin bu
programa da Fittvvet denilmektedir.

Bildiri, futlvvet konu bashdi altinda neredeyse sayisi kusatilamayacak hale gelen ilgili literatriin g6z ardi ettigi ve dikkate almadig teori
ve pratik arasindaki iliskiye ve bu iliskinin tek tarafli degerlendirmeye tabi tutulmadigina dikkat cekmektedir. Bu baslik altinda ¢ok fazla
calisma olmamasi nedeniyle de flitlivvetin teori ve pratigi arasindaki iliskiye dikkat cekmesiyle dnemli bir yere sahip olmaktadir. Fiitivvet
etrafinda giderek artan literatiir, konuyu daha fazla Ahilik ve bagli olarak esnaf teskilati etrafinda degerlendirmeyi yeglemektedir. Sarkiyat
usdlleriyle konuyu degerlendiren arastirmaci ve meraklisi, konuyu sayisal olarak sayip ortaya koymada hangi ve nasil bir gaye ve amag
dogrultusunda yaptigi hakkinda bilgi sahibi degildir. Bu bakimdan da konunun teorik arka plani degerlendirmeye tabi tutulmadan
dogrudan esnaflara hasredildigi vehmiyle konuyu vuzuha kavusturma hususunda sabirsiz davranmaktadir. Buradan hareketle fiitvvetin
mengei meselesine yonelerek kendi zemininde cevap aramak yerine yine Oryantalistlerin sapkin ve saskin zeminine yonelerek kadim
irfanin takipcileri yerine bu hattr yikmislardan meded umulmakta birden fazla sapkin sanal dlemin parcasi kilinmaktadir. Netice itibariyle
futlvvetname, esnafin is hayatina iliskin diizenleme ile gegmiste yasamig birden fazla toplulugun tesiri ve tekrari oldugunu ileri stiren
yaklasimla de@erlendirilmektedir.

Sonug olarak futlvvet, fitlvvetnamelerle aktarilan ve teoriile pratigin birarada tutularak feta ile fityan arasindakiiliskinin stirekli saglandig
programdan olusmaktadir. Diger bir ifade ile, yaratilisin gerceklestigi zaman ile kendisinin sahit oldugu zaman arasindaki iliskinin saglikli
ve dizenli strdUrtlmesini dehr ve insan arasindaki baglantiyla aktaran metnin adidir. Bdylece insanin yaratilisi aktarilirken teorinin
yerlestirildigi zemin ve kurulan ortamin, gerceklestigi mekanin da yine tecriibeye davet etmektedir. Bu iki alan da ylzyildir devam eden
arastirmalarin dikkatini cekmemis ve daha cok kdken ve teskilat alanina yénelerek ayrintili olarak saydiklariyla birlikte sayica daha fazla
kaynak olusmasina neden olmustur. Fakat ftivvetin nasil bir diinya kurdugu, kurdugu diinyayi neye ve hangi kaynaklara dayandirdigi ve
bunlarin gerceklesmesi icin talep ettigi pratiklerine yonelmemis veya dikkat cekip degerlendiriimemistir. Béylece metinlerden bagimsiz
metinleri de i¢ edecek ve icerecek sonuclar elde edilmistir. Bu da metinlerin icerikleri itibariyle degerlendirilmemeye veya hurafe olarak
telakki edilecek bir sonuca vardirmistir. Bu sekilde zihinlere yer eden icerigin basitligi hususuna ragmen Fitlvvet, Fitlvvetname, Feta,
Fityan ve Ahilik gibi konular glindemden dismemektedir.
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Following Kharagani: futuwwa that reached the Balkans, the example of Bulgaria

Alcan Cafer MUSTAFA Veysel BAYRAM
Omurtag Museum, Bulgaria ~ Razgrad CEM Foundation, Bulgaria

Northeast Bulgaria is a region that has gone through myriad demographic shifts over the centuries and has a changing and dynamic
history. Attacked and conquered by many different armies, the region has housed many different nations, big and small. Traces from
prehistoric times prove the presence of life in the region from ancient times. In the BC era, Thracians lived in the area and Grecians
colonized some of the coastal towns. The Romans conquered the Danube Valley in 1st AD and began establishing settlements in this
fertile land. During the Byzantine empire, Slavic tribes began to settle here. In the 7th century, the Proto-Bulgars under the command
of Asparuh Han crossed the Danube river and defeated the Byzantine army and established an independent state until re-taken by the
Byzantines in the 11th century. With the help of the Cumans, the Bulgarian state was seen again in the second half of the 12th century
in the Balkans. In the 14th century, Bulgaria was divided into the three tsardoms of the Vidin, Tirnovo and Dobruca despots. Between
1263-1264, it is thought that Sari Saltik and the first heterodox Muslims from Anatolia first arrived near the despot close to Kaliakra and
built a dervish lodge there. Following the conquest of the Bulgarian tsardoms by Bayazid | (1393-1396), continual migrations of Turkic
tribes to the region begin who, according to records, establish separate settlements. These new villages generally carry the names of
the tribe, community, clan or their own personal names. The comprehensive resettlement of Turks to the Balkans occurred following the
Ottoman conquest of the Gelibolu fortress in 1354. Following that period, regular settlement policies were enacted for the Balkans and
Muslim migrations from Anatolia were organized. It is known that in the 16th century, many Alawis arrived in concentrated numbers to
Bulgaria and settled down here. At war with the Safavids who had declared Shiism as their official religion at the time, Ottoman sultans
such as Bayazid Il, Salim | and Sulaiman | expatriated many of the Alawi-Kizilbas communities living in Eastern and Middle Anatolia
with the justification that they supported the Safavids to different parts of Anatolia and the Balkans. Another method used by the
Ottomans in the settlement of Rumelia were through the propaganda activities of the Muslim-Turkish tariga sheikhs and dervishes in
the Balkans. These individuals were able to influence the region’s non-Muslims through the lodges they had established and, in a sense,
psychologically prepare the people to conquest by the Ottoman army before the army had even arrived. The heads of different tarigas,
dervishes who were also referred to as Muslim knights and leaders, were referred to as Gaziyan-1 Rum in Asik Pashazada’s History, and as
Alp (in the sense of hero) and Alp Eren in other histories. An old and widespread Turkish knighthood was present throughout the Turkic
world in the period before Islam.

Heterodox Muslim Turks arrived in the Balkans and Bulgaria throughout history in various ways:

- Wandering dervishes who established lodges after joining Ottoman conquests,

- Voluntary migrations of Turkic tribes with heterodox beliefs due to economic factors,

- Colonization of non-Sunni Turkic groups, considered a part of the Turkish colonization policy of the early Ottoman period and enacted
by Ottoman sultans,

- Forced migrations and deportations to the Balkans.

Such activities by the Ottoman Empire undoubtedly affected settlements in northeast Bulgaria.

BiLDIRi OZETLERI HARAKANi

uluslararasit sempozyum

Harakani’nin izinde Balkanlar’a Ulasan Fiitiivvet: Bulgaristan Ornegi

Alcan Cafer MUSTAFA  Veysel BAYRAM
Omurtag Miizesi, Bulgaristan Razgrad Cem Vakfi Dernegi

Kuzeydogu Bulgaristan bolgesi ylzyillar boyunca ¢esitli demografik degisikliklere ugramis, sarsintili ve hareketli bir tarihe sahiptir. Uzun
tarihi boyunca sik sik degisik ordularin saldirisina ugrayip ele gecirilen bolge, kiiciklt buyUkld bir¢ok ulusun yasam alani olmustur. Bircok
tarih éncesi dénemlere ait izler en eski zamanlardan beri buralarda hayat stirtildiigini kanitlamaktadir. Bélgede M.O. Traklar yasamis,
Yunanlilar da bazi sahil sehirlerini kolonize etmistir. Birinci ylzyilda Romalilar Tuna Vadisi'ni fethedip bu verimli topraklarda yeni yerlesim
yerleri kurmuslardir. Bizans Imparatorlugu doneminde bu alanlara Slav kabileleri yerlesti. VII. yiizyilda Asparuh Han yonetimindeki
Protobulgarlar Tuna nehrini gecerek Bizans ordusunu yendi ve 11. ylzyilda tekrar Bizanslilarin eline gecene kadar varligini sirddren
bagimsiz bir devlet kurdu. Bulgar devleti Kumanlar yardimiyla 12. yizyilin ikinci yanisinda Balkanlarda tekrar goralar. XIV. yizyilda
Bulgaristan Vidin, Tirmovo ve Dobruca Despotlugu olmak Uzere Ug ayri carlida bolinmustlr. 1263-1264 yillarinda Kaliakra yakinlarindaki
despotluga Anadoludan Sari Saltuk ile beraber ilk heterodoks mislimanlarin geldikleri ve burada dergah insa ettikleri kabul edilir. Sultan
. Bayezid'in (1393-1396) Bulgar carliklarini fethiile Anadolu'dan stirekli olarak Tiirk boylari go¢ti baslar ve kayitlara gére bunlar burada ayri
yerlesim birimleri kurmaktadir. Yenikurulan kdylerinisimleri genellikle asiret, cemaat, oymaklarim veya kendi kisisel adlarini tasimaktadirlar.
Balkanlar'a Turklerin yogun olarak yerlesmesi Osmanlilarin 1354 yilinda Gelibolu kalesini fethetmesinden sonra olmustur. O dénemden
itibaren Balkanlar'a stirekli bir iskan politikast uygulanip uzun yillar boyunca Anadoludan Misltiman gégleri diizenlenmistir. XVI. Yizyilda
Bulgaristana yogun olarak Alevilerin gelip yerlestigi bilinmektedir. O dénemde Sifligi resmi din olarak ilan eden Safevilerle savasan Il.
Bayezid, I. Selim ve |. Stileyman gibi Osmanli sultanlari, Dogu ve Orta Anadoluda yasayan Alevi — Kizilbag topluluklarin Safevilerden yana
olmalarindan dolayr bunlarin bircogunu gerek Anadolu, gerek Balkanlar'in degisik taraflarina stirglin etmislerdir. Osmanlilarin Rumelinin
iskaninda uyguladigr yontemlerden bir digeri, Balkanlardaki Misliman — Tirk tarikat seyhleri ve dervisleri propaganda faaliyetleridir.
Bu kisiler, Balkanlarda kurmus olduklari zaviye ve tekkeler vasitasiyla bélgenin gayri muslim halkina etkide bulunuyor ve adeta Osmanli
ordusunun gelip bolgeyi fethetmesinden énce, bir bakima psikolojik olarak fethe hazir hale getiriyorlardi. Farkli tarikatlarin énderleri,
islam sovalye ve liderleri olarak da adlandinlan bu dervisler icinde ézellikle Asik Pasazade Tarihinde, Gaziyan-1 Rum, diger tarihlerde
Alpler (kahraman ménéasina) veya Alp Erenler namiyla gecen ve daha Islamiyet'ten énce biittin Turk diinyasinda var olan eski ve genis bir
teskilata mensup Tirk sdvalyeleri mevcuttu. Tarihi akis icerisinde heterodoks Islam Tarklerinin Balkanlar'a ve Bulgaristan'a yerlesmelerinin
degisik yollarla gerceklestigi bilinmektedir:

- Abdal dervislerin Osmanl fetihlerine katilmasiyla buralara yerlesip tekke ve zaviyeler kurmalar,

- Heterodoks inancli Tirkmen topluluklarin ekonomik nedenlerden dolayi gonillt gécler gerceklestirmeleri,

- Erken Osmanli doéneminde genel Tiirk kolonizasyon politikasinin bir parcasi sayilan ve sultanlar tarafindan gerceklestirilen gayr-1 SGnni
Tark gruplarinin kolonizasyonu,

- Balkanlara zorunlu gog ve srglnler,

Osmanli Devletinin bu iskan faaliyetleri, siiphesiz Bulgaristanin Kuzeydogusunda yerlesim yerlerini etkilemistir.
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An approach to Abu al-Hasan al-Kharaqani’s outer (zahiri) elements of the ethical
standards of Sufi lodges (Tekke): Sufi Patchwork frock (khirqga)

Lecturer Arzu Eyliil YALCINKAYA
Uskudar University’s Institute for Sufi Studies, Istanbul, Tiirkiye

In this study, the views of Abu al-Hasan al-Kharagani (d.425/1033) about Sufism and the tradition of wearing mantle (khirga) in which
is considered to be an important element of Sufism and dervish lodge traditions. By this way it will be tried to show how he interprets
the connection between Sufism and wearing mantle in other words how the connection between esoteric aspects of Sufism with its
apparent elements is formed.

As itis known, some of the ascetics who lived in |. and Il. century were wearing clothes called as gabardine and/or mantle in which were
made of wool. The origin of this tradition was based on Hz. Muhammad and his companion’s, ashab-I suffah. After the period of century
of happiness (asr-1 saadah) Dervish's mantle were worn as an expression of ascetics individually and sociologically. However the first
person to wear mantle and recommend it to his dervishes was Ebu Bekir Es-Sibli (d.334/949). Thus as a matter of fact wearing mantle is
started to seen as an important sign of Sufism. After the establishment of dervish lodge, wearing mantle will become an important part
of the dervish traditions/customs. In Sufi classics, significance and importance of the wearing mantle are emphasized.

Kharagani's approach to the subject seems somewhat different. When they ask to him “who is Sufi?” he responded this way:“You cannot
become Sufi with mantle and scatter; ceremonies and customs do not lead to Sufism. Sufi is the person who renounces his ego with
deviant and evil. Because there are lots of people who have gabardine and mantle. All you need is a naive heart. What is the use of
cloth?”and he warns the dervishes - who requests to wear mantle as there is no connection between wearing the mentioned clothe
and becoming dervish. According to Kharagani's statements it is understood that Kharagani do not accept wearing gabardine as a valid/
sufficient element to become Sufi. In this article, there will be readings about Kharagani's works about Sufi and his mantle and these
will be discussed together with the literature of the period. In this way, the approach of accepting the elements of Islamic mysticism as
indispensable of the path; some evaluations will be made on the source / validity of Sufi literature.

BiLDIRi OZETLERI HARAKANi
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Ebu’l-Hasan Harakani'nin Tekke Adabinin Zahiri Unsurlarina Yaklasimi:
Safi ve Hirkasi

Ogr. Gor. Arzu Eyliil YALCINKAYA
Uskiidar Universitesi Tasavvuf Arastirmalan Enstitiisii, Istanbul, Tiirkiye

Bu calismada Ebu’l-Hasan Harakani (6. 425/1033) Hazretleri'nin; stfiligin ve tekke adabinin 6nemli unsurlarindan biri olarak kabul edilen
hirka giyme gelenegi hakkindaki gorisleri incelenecektir. Bdylece kendisinin stfflik ile hirka giyme arasindaki irtibati nasil yorumladigi, bir
baska deyisle tasavvufun batini yon ile tekke adabinin zahiri unsurlar arasindaki irtibati nasil kurguladigi ortaya konmaya calisilacaktir.

Bilinecegdi Uizere I. ve Il. asirda yasayan bazi zahidler yiinden yapilan, aba ve/veya sif adi verilen kalinca elbiseler giyiyorlardi. Bu gelenegdin
kékeni Hz. Peygamber (a.s) devrine, ashab-i suffaya dayaniyordu. Asr-1 saddetin hemen akabinde bireysel ve ictimai anlamda bir ziihd
ifadesi olarak stf giyiliyordu. Ancak siff yoluna ait bir rituel olarak ilk defa hirka giyen ve dervislerine de bunu tavsiye eden siff Eb( Bekir
Es-Siblidir (6.334/949). Boylelikle 11l. asir itibariyle hirka giymek stfiligin dnemli bir isareti olarak goriilmeye baslanir. Tekke kurumunun
tesisinden sonra ise hirka giymek tekke adabinin/geleneginin dnemli bir parcasi haline gelecektir. Tasavvuf klasiklerinde hirka giymenin
tasavvuf yolunda arzettigi anlam ve &neme vurgu yapilmaktadir.

Harakaninin konuya yaklagimi biraz daha farkli gérinmektedir. Kendisine “Saff kimdir?” diye soranlara, “Hirka ve seccade ile saff olunmaz,
merasim ve adetlerle tasavvufa yol bulunmaz. Stfi, mahv ve fend ile benlikten gecendir. Zira abasi ve hirkasi olan pek coktur. Lazim
olan kalp safiyetidir. Elbisenin ne faydasi var?” seklinde cevap verirken, kendisinden hirka talebinde bulunan dervise, gonlina aritmasi
gerektigi ve hirka giymekle yol eri olmak arasinda bir irtibat olmadigi ihtarinda bulunur. Harakaninin ifadelerinden hirka giymeyi stfi
olmak icin gegerli/yeterli bir unsur olarak gérmedigi anlasiimaktadir.

Bu makalede Harakani Hazretleri'nin eserlerinde stfi ve hirkasi ile ilgili ifadeleri, yakin okumalar yapilarak ve devrin literatrd ile birlikte
ele alinacaktir. Boylelikle tasavvufun zahirt unsurlarini yolun vazgecilmezlerinden kabul etmek seklindeki yaklasimin s(ff literattirdeki
kaynagi/gecerliligi Uzerine bazi degerlendirmelerde de bulunulacaktir.
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A Contemporary Work on the Philosophy of Futuwwat in Professional Life:
The School of Hamilik

Barbaros CEYLAN
Hamilik School Foundation, istanbul, Tiirkiye

In this study, the establishment, the function, distinctive features and implementation of'Hamilik Okulu'which represents a seekingbased
on the 'Seljuk-Ottoman Futuvvat Thought and Tradition is studied with the reference points of ‘Ancient Sufism Culture. Hamilik Okulu,
since its establishment in 2012, aims to introduce the concepts of ‘Futuvvat'and ‘Ahi-order (Ahilik)'in our ancient Sufism culture to young
people studying at university. Students who are selected from the departments of business administration, economics, management
engineering and industrial engineering will be given seminars that will help them to internalize (and be aware) the concept of Futuvvat
for 4 years, as well as to improve their skillsand experience in their academic majors. As a requirement of the consciousness of the
Futuvvat, Hamilik Okulu appoints its students a ‘Hami' (mentor) who is an expert in their profession.During the four-year program,
meetings with 'Hami"and the student are held on a regular basis, with a focus on subjects that are relevant to all aspects of their life.
After the end of the program, if student requests (depending on the needs and preferences of the student, mostly), the relationship-
connection between Hamilik Okulu and the student continues for life. The distinctive features and practices of the Hamilik Okulu are
based on activities that form the basis of the tradition of Futuvvat, and only aim at the consciousness of gaining the sake of Allah. In
these activities, students; they acquire the sense of bravery, generosity, sacrifice, patience and courage through the social projects they
have embarked on. The most important point here is that students have the opportunity to know themselves by being aware of their
abilities and capacities with the contributions of their Hami-Mentors. In this study, suggestions will be made on the updating of the
philosophy of the Futuvvat in modern profession life with some examples of the humanitarian-social initiatives in the names of “Yigitlik
Meydani” (Chivalry) and the “Halka” (Circle) which stand out as the distinctive practices of the Hamilik Okulu.

uluslararasit sempozyum

Meslek Hayatinda Fiitiivvet Felsefesinin Giincellenmesine iliskin Bir Calisma:
Hamilik Okulu

Barbaros CEYLAN
Hamilik Okulu Vakfi, istanbul, Tiirkiye

Bu calismada, Selcuklu-Osmanli Fiitlivvet distincesi ve geleneg@inin giinimizde glincellenmesine dair bir arayisi temsil eden ‘Hamilik
Okulu' egitim ¢alismasinin kurulusu, isleyisi ile ayirt edici 6zellik ve uygulamalari kadim tasavvuf kiiltlrimizdeki referans noktalari ile
birlikte irdelenmeye calisiimistir. Hamilik Okulu, kurulmus oldugu 2012 yilindan itibaren, kadim tasavvuf kiltrimuzdeki “fitlvvet”
ve “ahilik” kavramlarini, tniversitede 6grenim gdrmekte olan genglere tanitmak, farkindaliklarini arttirmak ve meslek hayatina salt
maddi degil, ayni zamanda manevi “dederler” ile de bakmalarini saglayacak bir idraki kazandirmak gayesiyle faaliyet gdstermektedir.
Universitelerin daha ziyade “isletme”, “ekonomi, “isletme muihendisligi” ve “endiistri mithendisligi” bolimlerinden secilen dgrencilere 4
yil boyunca, vakif merkezinde, s6z konusu kavramlari i¢sellestirmelerini (ve farkinda olmalarini) sagdlayacak ve bunun yani sira 6§renim
gormekte olduklari branslarda “pratik” yonlerini gelistirmelerine de faydali olacak seminerler verilmektedir. Fitivvet bilincinin bir geregi
olarak Hamilik Okulu 6grencilerine, vakif tarafindan mesleklerinde uzman “Hami"ler atanmaktadir. 4 yillik program stresince “Hami" ile
dgrencinin "kardesleme’sini saglayan goriismeler, 6grenciyi hayatinin her alaninda ilgilendiren konular hakkinda olmak tzere “diizenli”
olarak gerceklesmekte; programin sona ermesinden sonra ise, 6grencinin talep etmesi halinde (daha ziyade 6grencinin ihtiyaclarina
ve tercihlerine bagl olarak), "kayd-i hayat” sartiyla devam etmektedir. Hamilik Okulu'nun ayirt edici ézellik ve uygulamalar fltlvvet
kdltGrindn temelini olusturan; gayesi yalnizca Allah'in rizasini kazanma bilinci dogrultusunda yiriyen faaliyetlere dayanmaktadir.
Bu faaliyetlerde, 6grenciler, kendi “yigitlik’, “mertlik’, “comertlik’, “fedakarlik’, “sabir” ve “cesaret’lerini, girismis olduklari toplumsal
(insani) projeler Gzerinden tecriibe etmektedirler. Burada en 6nemli husus, 6grencilerin hamilerinin de katkilariyla kendi kabiliyet ve
kapasitelerinin farkina varmalari ile kendilerini tanima ve bilme firsatini yakaliyor olmalaridir. Bu ¢alismada, yukarida zikredilen bilgi ve
ayirt edici ozellikler etrafinda Hamilik Okulu'nun ayirt edici uygulamalari olarak 6ne ¢ikan “Yigitlik Meydani”ve “Halka"isimlerindeki insani
calismalardan ornekler verilerek fltlvvet felsefesinin glincellenmesine dair 6nerilerde bulunulacaktir.
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Meeting of the Master of Futuwwat and the Master of Wisdom:
Kharaqgani and lbn Sina

Assoc. Prof. Bilal GOK
Indnii University, Malatya, Tiirkiye

In this study, the meeting of the great Sufi Ebul Hasan al-Kharagani and Ibn Sina was discussed. Kharagani (0.963 / d.1033) the spiritual
heir of Bayezid Bistami, is also contemporary of Ibn Sina. He is an action man rather than a word. He gained the family’s daily needs
by working and dedicated his life to purifying his being. Although he values science and scholarship, she prefers to live with what he
believes more. On the other hand, he was troubled by all the troubles of the Islamic Ummah. All these points show that Kharagani is a
perfect person. Abu Ali al-Huseyn b. Abdullah b. Sina (£.980 / d.1037) is known as the “es-seyhu'r-reis” thanks to his unique position in
science and philosophy. In the West, his name is "Avicenna” and he is regarded as the “prince of philosophers”. Ibn Sina lived in a period
when many writings about Sufism were copyrighted and Sufism became a scientific discipline. For this reason, he did not remain silent
to the mystical vitality around him. His visit to Kharagani took place in the works of classical Sufism. On the other hand, the section called
“Magamat al-Arifin”in his work el-Isarat carries the traces of his deep Sufi experiences.

Key Words: Kharagani, perfect human, futuwwat, Avicenna, Magamat al-Arifin
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Futlivvet Sultani ile Hikmet Sultaninin Bulusmasi:
Harakani - ibn Sina Goriismesi

Doc. Dr. Bilal GOK
Indnii Universitesi, Malatya, Tiirkiye

Bu calismada sGfi sahsiyetiyle asirlar otesini etkileyen génil insani Eb(’l-Hasan el-Harakani ile Ibn Sind'nin gériismesi ele alinmistir.
Harakani (d. 963/6.1033), Bayezid Bistami'nin manevi varisi olup Ibn Sindnin da cagdasidir. Seyh, fiitiivvet ve melami mesrebi geregi
sézden cok aksiyon insanidir. O, maisetini el emegi ile kazanip, dmriini nefsini tezkiyeye adamistir. lime ve alime hiirmet géstermekle
birlikte, daha cok bildigi ile amel etmeye kiymet vermistir. Diger taraftan bitiin Islam Gmmetinin dertleriyle dertlenmis ve bu yolda
biylik micadeleler vermistir. Iste biitin bu hususlar, Harakani'nin “kamil bir insan” oldugunu gostermektedir. Islam diinyasinda ibn
Sina kuinyesi ile meshur olan Ebd Ali el-Hiseyn b. Abdullah b. Sind'ya (d. 980/6.1037) gelince, bilim ve felsefe alanindaki essiz konumu
sayesinde “es-seyhi'r-refs” unvaniyla bilinir. Bati'da ise “Avicenna” adiyla taninir ve “filozoflarin prensi” olarak nitelenir. Tasavvufla ilgili cok
sayida eserin telif edildigi ve tasavvufun ilmi bir disiplin haline geldigi bir donemde yasayan Ibn Sina, cevresinde cereyan eden tasavvufi
canliliga bigane kalmamistir. Harakani'yi ziyarete geldigi, klasik tasavvufi eserlerde yerini almistir. Diger taraftan el-isarat'inda yer alan
“Makamati'l-Arifin” adli bélim, onun derin sifi tecriibelerinin izlerini tasimaktadir.
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Different Approaches to the Concept of Futuwwa

Asst. Prof. Cangiizel GUNER ZULFIiKAR
Uskiidar University’s Institute for Sufi Studies, istanbul, Tiirkiye

The concept of futuwwa can differ based on the context in which it is used. This differentiation in meaning has, on occasion, been
interpreted as completely oppositional meanings by academicians around the world.

That evaluations done in history reading through the framework of Sufism will have an effect on history writing is certain. When
conducting analyses on the understanding of futuwwa through the framework of Sufi conduct, a tawhid perspective that unifies
differences comes to the fore. The multitude of explanations around futuwwa have been based on the understanding that fatas maintain
quietude in the face of frustrations in the name of chivalry and valor. The foremost mistake made by those who study history, sometimes
knowingly and sometimes unintentionally, is to read history by distancing themselves from the framework of Sufism. The claim that
Kharagani has nothing to do with futuwwa is due to a dissociation of him from Sufism. The equating of futuwwa with athletic clubs
focused on bodybuilding due to the transformative winds blowing through the world is a recent development. Limiting the concept of
futuwwa to a simple tradesmen guild understanding is also due to a willful ignorance of the Sufi perspective. In this paper, the futuwwa
conceptions of local and international scholars will be evaluated using different points of view.

BiLDIRi OZETLERI HARAKANi

uluslararasit sempozyum

Flitiivvet Anlayisina Farklh Yaklasimlar

Dr. Ogr. Uyesi Cangiizel GUNER ZULFiKAR
Uskiidar Universitesi Tasavvuf Arastirmalan Enstitiisii, istanbul, Tiirkiye

Futvvet kavrami, kullanildi§i baglama gore anlam degisikligine ugrayabilmektedir. Bu anlam dedgisikligi, diinyanin farklr yerlerindeki
arastirmacilar tarafindan birbirine zit addedilebilecek agiklamalarla ortaya ¢ikabilmektedir.

Hz. HarakanTnin fltlvvetle hig ilgisi olmadidr iddiasinin da onu tasavvuf anlayisindan uzak konumlandirmakla ilgili oldugu agiktir. Tarih
okumalarinda tasavvuf cercevesinde yapilacak degerlendirmelerin tarih yazicihidina da etkileri barizdir. Tasavvuf ahlaki cercevesinde
futlvvet anlayisi hakkinda analizler yapilinca farkliliklari birlestiren tevhid goristi éne ¢ikar. Fitiivvet hakkinda karsimiza ¢ikan ¢ok yonli
aciklamalar fetalarin mertlik, yigitlik adina hisran halinde bile génl rahathidr duymalarinda temellendirilmistir. Tarih calisanlarin bazen
kasten ve bazen de bilmeden yaptiklar baslica hatd, tarihi tasavvuf cercevesinden uzaklasarak okumaktir. Diinyadaki degisim riizgarlarinin
sebep oldugu fltlvvetin viicut gelistirmek Gzere kurulmus spor kultiplerine dontsmesi glincel bir durumdur. Fiitiivvet kavramini sadece
basit bir esnaf teskilati oldugu algisiyla sinirlandirmak da ayni sekilde tasavvufi bakisin géz ardi edilmesinden kaynaklanir. Tebligde yerli
ve yabanci arastirmacilarin futtvvet anlayisi farkli bakis agilarindan degerlendirilecektir.
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Concepts of Futuwwa in a 15th century epistle in verse

Prof. Emine YENITERZI
Uskiidar University’s Institute for Sufi Studies, istanbul, Tiirkiye

Futuwwatnama is the general name given to works focused on the concept and principles of futuwwa among religious, ethical and
Sufi texts in Turkish literature. While there are many prose futuwwatnamas, works in verse are much less common. In this study, an
academically unknown verse futuwwatnama comprised of 2341 couplets, written in 880/1475-6 in Tarsus will be examined. Its only
copy found at the Marmara University Library Rare Books Collection under the number 12881/Y004, the manuscript is comprised of 87
pages and missing the beginning and end.

Author unknown, the work was written to convey information about futuwwa. The author wrote this futuwwatnama in Turkish in
order to help everyone benefit from the book and used a plain, understandable, candid and fluent language and style. In the reason
for publication section of the work, the author says that people do not have knowledge about futuwwa and that they are unaware of
the meanings of futuwwa necessities such as tirag and shadd and informs the reader that he began writing this book in order to inform
the ahis of the ‘ilm of futuwwa. He states that while writing this futuwwatnama, he benefited from previous futuwwatnamas, oral
tradition, and the words and practices of Sufis. In order to point out the place of futuwwa in the Qur'an and sunna he gives quotations
of ayas and hadiths while also giving examples for the various topics through couplets from Mavlana's Masnavi. He emphasizes that
futuwwa is a great ‘ilm and that he did not write the work in summary, that he provided many details. He explains concepts about
futuwwa in the Masnavi: futuwwatnama, shaddnama, tirasname, makasnama, uhuwwanama, meshayikhnama, murshid, sheikh, pir,
awliya, murid, dervish, ahi, fata, basha/pasha, yigit, yol eri, yoldas, haldas, ahl al-shadd, ahl al-makas, tirag, shadd, makas, sajjada, hirka,
halwa, tennure, and peymance. He draws attention to the importance of reading futuwwatnamas and also explains what tirag and
shadd within futuwwa are and their justifications in the Qur'an and sunna, the manner of putting on the shadd, the types and conditions
of shadd and the symbols expressed by these conditions. In this study, this epistle futuwwatnama is presented and the elements and
concepts about futuwwa considered within this epistle are explained.

Key words: Turkish literature, Sufism, futuwwatnama, masnavi, futuwwa, ahi
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XV. Yuzyilda Kaleme Alinmis Manzum Bir Flitiivvet-namede Futlivvet Kavramlari

Prof. Dr. Emine YENITERZI
Uskiidar Universitesi Tasavvuf Arastirmalan Enstitiisii, istanbul, Tiirkiye

Fitlvvet-name; Turk edebiyatinda dini, ahlaki ve tasavvufi eserler arasinda, fUtlivvet kavramini ve ahlakini konu edinen tiirden eserlere
verilen genel bir addir. Bu tiirde ¢ok sayida mensur futtvvet-namenin mevcudiyeti bilinmektedir. Manzum fltlvvet-namelerin sayisi
ise azdir. Bildiride ilim aleminde taninmayan, h. 880/ m. 1475 tarihinde Tarsus'ta kaleme alinan 2341 beyitten olusan mesnevi tarzindaki
manzum fiitivvet-name konu edilmektedir. Tek ntishasi, Marmara Universitesi Kiitiiphanesi Nadir Eserler Koleksiyonu'nda 12881/Y004
demirbas numarasiyla kayith 87 yapraktan olusan yazmanin basi ve sonu eksiktir.

Muellifi bilinmeyen eser, fitiivvet adabini 6gretmek lizere tasavvufi anlayisla kaleme alinmistir. Sair; herkesin bu kitaptan faydalanabilmesi
icin fatlvvet-nameyi Tlrkge telif etmis; sade, anlagsilir, samimi ve akici bir dil ve Gslup kullanmistir. Miellif, sebeb-i te'lif béliminde
insanlarin futvvet hakkinda bilgilerinin olmadigini; tiras, sedd gibi fUtlivvet gereklerinin méanalarindan habersiz olduklarini belirtir ve
ahilerin futlvvet ilmini grenebilmeleri icin bu kitabi yazmaya basladigini bildirir. Eseri kaleme alirken daha &nce yaziimis futlvvet-
namelerden, konuya dair sifaht bilgilerden, tasavvuf erbabinin s6z ve uygulamalarindan faydalandigini belirtir. FiitGvvet anlayisinin
Kur'an-1Kerim ve stinnetteki yerine isaret etmek icin ayet ve hadis iktibaslari verir. Mevlananin Mesnevi'sinden beyitlerle konulara érnekler
gosterir. Ftlvvetin yiice bir ilim oldugunu, o yiizden eserini 6zet halinde dedil, ayrintili olarak yazdi§ini vurgular. Mesnevide fiitiivvete
dair kavramlarin izahi Gzerinde durulur: Fitivvet-name, sed-name, tiras-name, makas-name, uhuvvet-name, mesayih-name; mursid,
seyh, pir, evliya, mirid, dervis, ahi, feta, basa/pasa, yigit, yol eri, yoldas, haldas, ehl-i sedd, ehl-i makas; tiras, sedd, makas, seccade, hirka,
helva, tennlre ve peymance gibi tir, futlvvet erbabi ve futlvvet gereklerinin mahiyeti ele alinir. Fitivvet-name okumanin énemine
dikkat cekilir; fittvvetin gerekleri olan tiras ve seddin Kur'an ve siinnetteki temelleri, sed kusanma adabi, seddin cesitleri, sartlari ve bu
sartlarin ifade ettigi sembollere dair ayrintili bilgi verilir. Bildiride bu manzum fltlvvet-name tanitilmakta, eserdeki fitlvvete dair unsur
ve kavramlarin izahi yapiimaktadir.
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Expression of Sufistic Experience:
The Shath Issue in Sufism and the Shathiyat of Kharaqgani

Assoc. Prof. Halil BALTACI
Erzincan University, Erzincan, Tiirkiye

In this study, shath which is one of the expression means of sufistic experience is emphasized. Shathiyat which is evaluated with concepts
such as unity (tawhid), manifestation (tajalli), annihilation (fana), ecstasy (wajd), intoxication (sakr) and mystical contemplation and
uttered that it is emerged when the sufi left the self, was interpreted as expression of inappropriate behaviors and words for religion
in terms of appearance. There are sufis who criticize and object to shath words and behaviors, are the leading discussed subjects of
sufism, and also sufis who defend and interpret it. A good example of the attitude of the Shath in the pious mystical contemplation
Sufis of Horasan Sufism School is Abu Hasan al-Kharagani. In this declaration, the descriptions of the shath issue, its traces in the history
of Sufism, its defenders and opponents, the reasons for its occurrence, the forms of its appearances and the shath words and attitudes
of Kharagani were evaluated.

Keywords: Sufism, Shath, Kharagani
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Tasavvufi Tecriibenin Disavurumu:
Tasavvufta Sathiye Meselesi ve Harakani'nin Sathiyeleri

Doc. Dr. Halil BALTACI
Erzincan Universitesi, Erzincan, Tiirkiye

Bu calismada tasavvufi tecribenin ifade araclarindan birisi olarak sathiyeler Gizerinde durulmustur. Tevhid, tecelli, fend, vecd, sekr ve
cezbe gibi kavramlarla birlikte degerlendirilen ve stfinin benliginden siyrildigi zamanlarda ortaya ¢iktigi dile getirilen sathiyeler, tezahiri
bakimindan ilk bakista dinin zahirine uygun olmayan birtakim davranis ve sozlerin disavurumu olarak degerlendirilmistir. Tasavvufun
tartisilan konularinin basinda gelen sathiye tiirii s6z ve davranislara karsi cikip elestiren mutasavviflar oldugu gibi yorumlayan ve
savunan mutasavviflar da vardir. Horasan tasavvuf mektebine bagli cezbe ehli stfflerde gériilen sathiye tavrina iyi bir numune Ebi’l-
Hasan Harakanidir. Bu tebligde sathiye meselesi tarifleri, tasavvuf tarihindeki izleri, savunuculari ve karsitlar,, meydana gelis sebepleri,
tezahdr bicimleri ile Harakani'nin sathiye 6zelligine sahip s6z ve tavirlari degerlendirilmistir.
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Abu al-Hasan al-Kharaqani and the relationship
between the Qur’anic concept of the pen and the perfected man

Asst. Prof. Hatice Dilek GULDUTUNA
Uskiidar University’s Institute for Sufi Studies, Istanbul, Tiirkiye

The concept of Kalem (Pen) which is sworn on and mentioned in four seperate Surahs and verses in the Qur'an, is also recollected in
many hadiths especially in the hadith of Ascension (Miraj). Due to expressions like the Pen wrote everything and then dried, this concept
is mostly related to man’s fate, partial free will and freedom as the “Pen of Fate”by Islamic scholars and commented on as the divine pen
recording Allah’s knowledge and all things and happenings from the begining of creation to the day of resurrection.

God celebrated, ennobled, and swore upon Kalem in the Surah first descended. Ibn Arabi indicates that Kalem-i Ala (Exalted Pen) is the
first thing that was created depending on the hadith saying “The first thing Allah created is the Pen”; this is the first of the entifications,
which is Hakikat-i Muhammedi (Muhammedan Reality), in other words, the station of Akl-1 Evvel (First Intellect). According to Ibn Arabi,
the manifestation of Akl-1 Evvel(First Intellect) in the realm of creation and whatever exists as a means to write and teach it is all the
manisfestation of this Sublime Pen. Hazrat Muhammed expresses the incident of Ascension as having ascended so much that He heard
the scratching of the Pen. But more specifically it means that the full manifestation of this station is the Perfect Human (insan-1 kamil).
Ibn Arabi explains that the Prophet Idris is the station of the pole (qutb) in the fourth heaven and that he was the first human to write
using a pen. He was the first person that Kalem-i Ala (Exalted Pen) helped. The two ends of the Cycle of Existence are Kalem, being the
first and human, being the last.

In this article, we attempt to explain through Abu al-Hasan al-Kharagani's words and epic stories, the individualities attributed to the
notion of Kalem in the Qur'an and Sunnah and especially in the comments of Ibn Arabi school. It is possible to find in most classical Sufi
sources that Hazrat Kharagani was the one and only in his century. Hazrat Mavlana points out his degree as embodying all stations and
describes him beyond all conception, as an indication of the five Presences (Hazrat), “the light of the light of the light of the light of the
light”and states that hundreds of thousands of souls (nafs) are on his disposal(tasarruf) and before his eyes which can see the unseen.

Even while he was alive Abu al-Hasan al-Kharagani's name spreaded and travelled well beyond where he lived. He was a a great Sufi
figure from whom masters of Sufism like Abu Sa'id b. Ebi'l-Hayr (1049), Qushayri( d.1072), Abdullah Ansari (1089), famous names like Ibn
Sina and Sultan Mahmoud, the ruler of Gazne learned from
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Ebu’l-Hasan Harakani ve Kur’ani Kalem Kavraminin
Kamil Insan ile lliskisi

Dr. Ogr. Uyesi Hatice Dilek GULDUTUNA

Uskiidar Universitesi Tasavvuf Arastirmalar Enstitiisii, istanbul, Tiirkiye

Kur'an-1 Kerim'de dort ayri s(ire ve ayette gecen ve (izerine yemin edilen Kalem kavrami, basta Mirag hadisi olmak tizere pek ¢cok hadiste
de zikredilmektedir. Hadislerde yer alan, Kalem'in herseyi yazdigi ve kurudugu mealindeki ifadeler sebebiyle bu kavram Islam alimleri
tarafindan “Kader Kalemi”olarak cogunlukla insanin kaderi, ciz iradesi, hirriyeti gibi konularla iliskilendirilmis, Allah'in ilmini ve kainatin
baslangicindan kiyamete kadar meydana gelecek bitiin nesne ve olaylari kaydeden ilahi kalem olarak yorumlanmistir.

Allah, Kalem'i Kur'anin ilk inen saresinde anmis, yiiceltmis ve ona yemin etmistir. lon Arabf ise “Allah Teala'nin ilk yarattigi sey Kalemdir”
hadisine dayanarak ilk yaratilan seyin Kalem-i ala oldugunu belirtir; bu ise taayyUnlerin ilki, yani Hakikat-i Muhammedi, diger ismiyle
akl-1 evvel mertebesidir. Ibn Arabi'ye gére yaratilis aleminde bu mertebenin, yani kiilli aklin ortaya cikisi, onu yazan ve 6greten hangi
vasita varsa hepsi o Yiice Kalem'in tecellisidir. Hz. Peygamber de Mirag hadisesinde kalemlerin cizirtisini duyacak kadar ylkseldigini ifade
eder. Fakat 6zel anlamda bu mertebenin tam tecellisi, Kamil Insan'dir ki Ibn Arabi dérdiincii felekte kutup makami olarak anlattigi Idris
Peygamber'in insanlar icerisinde ilk defa kalem kullanarak yaz yazan kimse olduguna dikkat ¢eker, o Kalem-i ala'nin yardim ettigi ilk
kisidir. Varlik dairesinin iki ucu, Kalem olan ilk varlik ile son varlik olan insandr.

Bu tebligde Kalem kavramina Kur'an ve Stinnet'te atfedilen hususiyetler ve 6zellikle Ibn Arabi ekoliindeki yorumlar Ebu’l-Hasan Harakani
Hazretlerimin sozleri ve menkibeleri ile anlagiimaya calisilmistir. Hz. Harakan?nin asrinin bir tanesi olusu ifadesini yasadigi devirden
itibaren klasik tasavvuf kaynaklarinin cogunda bulmak mimkin olmaktadir. Hz. Mevlana onda akseden mananin bitin mertebeleri
kusatici derecesine dikkat cekerek onu bitln tasavvurlarin zerinde olarak, bes Hazret'e isdreten “nurun nurunun nurunun nurunun
nuru”olarak niteler ve Mesnevide yiizbinlerce nefsin onun tasarrufu altinda ve gaybi bilici olan géziinin éniinde oldugundan bahseder.

Daha kendi doneminde ismi yasadi§i cografyayi genis 6lciide asarak yayilan Ebu'l Hasan Harakani, EbG Said b. Ebi‘l-Hayr (1049), Ebu'l-
Kasim Kuseyri (6.1072), Abdullah Ensari (1089) gibi zamaninin ileri gelen tasavvuf ehlinin yaninda Gazne hikiimdari Sultan Mahmud ve
Ibn Sina gibi bilinen taninmis kimselerin de yéneldikleri ve kendisinden égrendikleri bir sahsiyet olmustur.
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The Place of Ahi Brotherhoods in the Economic Culture of Anatolia

Assoc. Prof. iklil SELCUK
Ozyegin University, istanbul, Tiirkiye

In this study, I look into the possibility of distinguishing ahi communities of medieval Anatolia by examining the ways in which hospices
built by these communities had particular social meanings and functions. In this context, questions such as which particular services ahi
hospices provided, remain unanswered.

More specifically, | propose that studying the locations of ahi hospices may allow a better understanding of their functions. The main
sources used for this scrutiny include endowment registers of ahi deeds and cadastral surveys of initial land grants to ahis by early
Ottoman rulers. As hospices’ concentration in towns along trade routes suggests significant ties to the economy of these regions, this
proposal is further supported by narrative sources, especially flitivvet manuals that focus on professional crafts and the marketplace.
Though it is difficult to discern specific functions of ahi hospices, it is possible to underline ahis’links to artisanship and Islamic market
regulations that might have distinguished them from other Sufi bodies.

Dervish hagiographies and biographies show a complex picture of attitudes towards commercial activities. Members of Sufi circles
certainly do not seem to be pleased by their involvement in artisanship in case they were obliged to make a living in the marketplace.
On the other hand, fitlvvet manuals feature patron saints of artisans and girdling ceremonies in detail regarding numerous craft
groups. There are notable parallels between fitlivvet treatises and hisba rules that helped Islamic governments regulate urban markets.
Ibn Battuta’s observations on Anatolian ahis are in compliance with such prescriptive literature. All of these findings suggest a deeper
relationship between ahi communities and commercial life.
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Anadolu iktisadi Kiiltiiriinde Ahiligin Yeri

Dog. Dr. iklil SELCUK
0zyegin Universitesi, istanbul, Tiirkiye

Bu calismada, Ortacag Anadolu’sunda ahi zaviyelerinin toplumsal anlam ve islevlerini inceleyerek bu topluluklarin ayirt edici 6zelliklerine
deginiliyor. Bu baglamda, aht zaviyelerinin hangi belirli hizmetleri sunduklar sorusu irdeleniyor. Burada 6zellikle vurgulanan husus, ahi
zaviyelerinin bulundugu noktalarin bir tahlili ile islevleri arasinda bir baglanti olabilecegidir. Arastirmaya isik tutan birinci el kaynaklar
arasinda ahi vakfiyyeleri ve Osmanli bey ve sultanlari tarafindan ahilere verilen temlikler sayilabilir.

Ahi zaviyelerinin &nemli ticaret yollari Gzerinde yogunlasmis olmalari, bu bélgelerin iktisadr ile yakin iliskide olduklarina isaret etmektedir.
Bu dnerme, dzellikle meslekler ve pazar yerlerine odaklanan fitiivvetnameler gibi konuyailiskin anlati kaynaklarinca da desteklenmektedir.
Ahizaviyelerinin ayirt edici islevlerini net ve kesin olarak belirlemek kolay degil. Fakat bu kaynaklar 1siginda ahiligin esnaf ve zanaatkarlikla
ve Islami pazaryeri kurallariyla iliskisine isaret etmek mumkun.

Incelenen donemde dervis menakibnameleri ve biyografileri iktisadi hayata dair karmasik yaklasimlar sergiliyorlardi. Safi cevrelerinin
tyeleri mecburiyet sonucu iktisadi faaliyetlerde bulunmaktan rahatsiziik duyduklarini ifade ediyorlardi. Ote yandan, fitiivvet kiilliyatinda
esnafin pir ve Gstadindan, sedd kusanma torenlerinden detayli bir sekilde bahsedilmekteydi. Ayrica, ftlivvet literatiiri ile sehirlerin
pazaryerlerini diizenleyip denetleyen Islami hisbe kurallar arasinda kayda deger paralellikler gértilmektedir. Ion Battuta'nin Anadolu
ahiligi Uzerine yaptigi gdzlemler de bu kaynaklarla paralellik arz etmektedir. Bu bulgular birlikte degerlendirildiginde, ahiligin ticar ve
iktisadi hayatla olan yakinligr dikkat cekmektedir.
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Abu al-Hasan al-Kharaqani’s Virtues in the Writings of the Famous
Russian Orientalist Evgeniy Bertels

Assoc. Prof. lurii AVERIANOV
Moscow State University, Russia

The famous Russian orientalist Yevgeniy Bertels (1890 — 1957) in his translation of the text of “Nur al-Ulyum” by the manuscript of the
British Museum, working on photocopies, managed to unravel not all the words of the text. According to Bertels, mystical connection
with Bayazid Bistami, whom Kharakani considered as his murshid on the Sufi path, was of paramount importance for Kharakani. The
biography of Kharakani himself in this source (mainly in his tenth chapter), according to Bertels, “is imbued with a considerable amount
of fantasy." It is difficult to assume, he writes, that the sheikh himself spoke about his wonderful acts. On the contrary, he forbade his
murids to disclose information about them. The manuscript itself was rewritten in 1299 by a certain Mahmoud ibn Ali. Perhaps this
book was written to show that Kharakani was not inferior in his grace to the more well-known Khorasan Sufi Abu Said Meyhani. Bertels
acknowledges that this book is a document of extraordinary value for the study of the life and character of Kharakani, which he attributes
as a member of the Malamati Khorasan movement. The translation of Bertels is distinguished by philological accuracy and artistic
expressiveness. Among the miracles of Kharakani are the transformation of sand and stones into edible oil on the eyes of his uncle; the
domestication of a lion on the back of whom the sheikh carried firewood; Kaaba spinning over his head; miraculous apparition to the
disciple 30 years after his death; the light of his righteousness rose in a pillar over Kharakan before his birth; Sheikh sending fire to the
house of thieves who robbed his son, etc. Of course, Bertels could not show a positive manner to the described.

BiLDIRi OZETLERI HARAKANi
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Unlii Rus Dogubilimci Evgeniy Bertels’in Eserlerinde
Ebu’l Hasan Harakani ve Menkibeleri

Dog. Dr. lurii AVERIANOV
Moskova Devlet Universitesi, Rusya

Unlt Rus oryantalist Yevgeny Bertels, 1890'da St. Petersburgda dogdu ve 1920'de iran ve Tiirk filolojisi konusunda uzman olarak St.
Petersburg Universitesinden mezun oldu. Profesor Bertels, daha sonra Dogu Arastirmalan Enstitiisirne doniistiirilen Asya Miizesinde
cahisti. Nizami, Fuzali, Nevai, CamT gibi 6nde gelen Ortacag sairlerinin eserlerinin yanisira Sovyetler doneminde tehlike unsuru olarak
gorilmesine ve baskiya yol agabilmesine ragmen tasavvuf edebiyati kaynaklar Gzerine de ¢alisti.“NQru'l-uldm”metninin gevirisi sirasinda,
British Museum'daki el yazmasinin fotokopileri Gizerinde calisti ve elyazmasi metninin bittn kelimelerini cozemedi. Bertelse gére, mirsidi
olarak gordigu Bayezid Bistami ile mistik baglantisi, Harakanf icin biytk dnem tasiyordu. Bertelsin agiklamasina gére, Harakaninin
biyografisinden bu kaynakta séz edilmekte olup (cogunlukla onuncu béliminde), “kayda deger miktarda fanteziyle doludur” Burada
seyhin kendi keramet ve siradisi davranislarindan bahsettigini distinmek pek mimkin degildir. Aksine, bilindigi gibi o, miridlerine
kendisinin kerametleriyle ilgili bilgileri ifsa etmelerini yasaklamistir. Bu el yazmasi, 1299'da Mahmud ibn Ali tarafindan yeniden istinsah
edilmistir. Belki de bu kitap, daha iyi bilinen Horasan stfilerinden Ebu Said Meyhani'ye kiyasla Harakaninin daha distk bir makamda
olmadigini gostermek icin yazilmistir. Bertels, bu kitabin, Horasan Melamiyye akiminin bir mensubu olarak gordiigi Harakaninin hayat
ve sahsiyetini arastiranlar icin olaganistu bir belge oldugunu tasdik eder. Bertels'in cevirisi, filolojik dogrulugu ve sanatsal ifadesi ile dne
¢ikmaktadir. Harakani’nin kerametleri arasinda sunlar sayilabilir: Dayisinin géziinde kum ve taslarin yenilebilir yaga dontsmesi, sirtinda
odunlarla birlikte seyhi tagiyan aslanin ehlilesmesi, Kdbe'nin basinin tizerinde dénmesi, dliminden otuz yil sonra bir miridine mdcizevi
bir sekilde goriinmesi, velayet nGrunun, dogumundan 6nce Harakan kasabasi Uzerinde bir stitun halinde ylkselmesi, oglunu soyan
hirsizlarin evini atese bogdurmasi vb. dine karsi olan Sovyetler déneminde Bertels, dogal olarak bu menkibeleri olumlu bir sekilde
degerlendirememistir.
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The Hasan Kharaqani Factor in Anatolian Spiritual Identity

Prof. isa YUCEER
Bitlis Eren University, Bitlis, Tiirkiye

Islam sent from god as a true religion. Member of Islam like Hasan Harakani preceed to introduce and spread religion. They primally
accepted the method which is following by prophet and his friends. they succeded in religional advice and a lot of region met with
Islam.

The truth is that especially in the age of Hz. Omer Islam is spread and develop north and east of Madina fast. Sufistic personalities
built institutions and they can be afloat especially interms of economically. Ahi Community and sufistic institutions provide important
support to muslims. Altougth Nowadays Hasan Harakanf is known in Kars region, his effect is spread wide area. The main Matter is that
spiritual guidance and mental precedence. Community are self sacrificing for confidental person and they accept him as a guidance.
these facts are happening in Anatolia. Hasan Harakani and his students educated both a lot of valuable person and the community. The
person accept Islam behaves emotionally. when they are searching they found and rescue from spiritual emptiness. They obtain spiritual
gain with Islam. also they reach moral excellance. Hasan Harakani and his followers have a big role in activity of spreading Islam. The
Community which relied on him accepted his knowledge and his honesty.

The main matter is that effect and being effected. people are influenced from him, are spiritual guidance. Public are affected by him and
his friends. this impact built their spiritual world. Spritual improvement is very significiant. People acccept Islam tried to remove their
ignorance and reached to true knowledge. Islam is spread and come to today by Muslims. as seen in the advice of Hasan Harakan this
is done with Muslims. In the Kharagani's percept and sufism being generous hearted and saw the world as a creative of the God. every
creative is the proof of oneness. In terms of sufism another matter is great love to God. Every creatures except him are removed from
there and no one else cant reach there. because only friend, only lover, only deserve the love is him. Every beauty and lovers except
him is a tool to reach God and proof of the God. None of wealty good wont sethearts on. With no doubt blessing will be assessing and
they will be saved. Using them properly and not wasting are main matters. However, Adoring wont be happening. Hasan Kharagani
and samples explored for warning to looking at the world. Thus, hauteur of God will be conceived truly. In the notice these points will
be emphasized.

BiLDIRi OZETLERI HARAKANi
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Anadolu’nun Manevi Kimliginde Hasan Harakani Faktorii

Prof. Dr. isa YUCEER
Bitlis Eren Universitesi, Bitlis, Tiirkiye

Islam hak din olarak Allah tarafindan génderilmistir. Onun mensuplari icinde Hasan Harakani gibi sahsiyetler bu dinin yayilmasi, bilinmesi
ve dogru taninmasinda onculik etmislerdir. Onlar her seyden énce Hz. Peygamber ve dostlarinin takip ettigi metodu kendilerine yol ve
yontem edinmislerdir. Dine cagrida basarili olmuslar ve onlarin elinde nice diyarlar islam’la bulusmustur.

Gercek su ki, basta, dzellikle Hz. Omer déneminde Islam, bilhassa Medine'nin kuzeyinde ve dogusunda hizla ilerlemis ve yayimistir.
Tasavvufi sahsiyetler eliyle kurumlar olusmus ve diger din mensuplarina karsi 6zellikle ekonomik agidan ayakta kalmak gergeklesmistir.
Ahilik teskilati ve tasavvufi kurumlar Mslimanlarin ayakta kalmasini saglamislardir. Hasan Harakani gtinimuzde Kars yoresinde bilinse
de onun etkisi cok genis bir alanda yayilmistir. Burada ana mesele, manevi rehberlik ve rahi éncaltiktlr. Halk, glivendigi insan icin
fedakarlikta bulunmakta ve onu kilavuz olarak kabul etmektedir. Anadoluda da gerceklesen budur. Hasan Harakant énciligindeki
sahsiyetler, bir taraftan éncii kimseleri yetistirmis, diger taraftan halki yetistirmislerdir. Islam‘a giren kimseler duygusallik tavr almaktadir.
Onlar arayis icindeyken aradigini bulmus ve rahi bosluktan kurtulmuslardir. Islam‘a gelisle birlikte manevi donanim ve rihi kazanim elde
etmisler, bunun yaninda ahlaki miikemmellige ermislerdir. Hasan Harakani ve onu sevenler islam’i yayma faaliyetlerinde biyik paya
sahiplerdir. Onlara glivenen halk, verdikleri bilgilerin dogrulugunu ve kendilerinin diristligint kabul etmislerdir.

Burada asil mesele, etkilenme ve etki etmedir. Onun etkilendigi kimseler manevi rehber konumundaki kimselerdir. Insanlar, onlarin ve
dostlarinin sohbetinden etkilenmislerdir. Bu etki onlarin ruh diinyasini imar ve insa etmistir. Manevi insa bir bagka seyle kiyaslanmayan
dneme sahiptir. Islam’i kabul edenlerin bilgi noksanini giderme ve dogru bilgi donanimina ermeleri saglanmistir. Miisliimanlarin eliyle
Islam yayilmis ve giiniimize kadar gelmistir. Bunu Hasan Harakaninin 6gtlerinde gérildiigi gibi Miisliimanlar yapacaklardir.

Harakani anlayisinda ve tasavvufta génli genis tutma varliklarin tamamina Allah'in yarattigi glzeller olarak bakma vardir. Her bir mevcut,
tevhide delil olarak alinacaktir. Tasavvuf baglaminda bir baska husus ise gonil dleminin Allah‘a tahsis edilmesidir. Onun disindaki tim
varliklar ve alemler oradan ¢ikarlacak, oraya O'ndan bagkasi alinmayacaktr. Zira tek dost, tek sevgili, gercek sevgili, sevilmeye layik
olan Odur. O'nun digindaki tiim glzellikler ve sevgililer kulu Allaha ulastirmada birer vesile ve delildir. Dinyalik hicbir degere génl
verilmeyecektir. Stiphesiz, nimetlerin kadir ve kiymeti bilinecek ve onlar muhafaza edilecektir. Yaratilis gayesine uygun olarak kullaniimalari
ve israf edilmemeleri ana meseledir. Fakat onlara taparcasina baglanma ve kendilerine gonil verme yasanmayacaktir. Hasan Harakan?
ve emsalinin varliga ve timayle aleme bakisi ders alma ve ibret icin tetkik etmedir. Buradan hareketle Allah'in azameti daha dogru
kavranacakur. Bildiride bunlar Gizerinde durulacaktir.
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Be Humble in Love; Be Bold in Loving

Kabir HELMINSKI
Mavlavi Threshold Society, USA

Few Saints have set their sights as high as he did and left behind a record of this journey indicating a territory beyond what most
creatures imagine. His humility was so profound that he counted his own years of rebellion to be as many as the years that Noah lived,
while his period of humility he counted as merely one hour. When he asked God to describe what he, Abul Hasan, was, God showed his
very self as a worn-out garment; and when he asked about all his prayers, devotions, and sacrifices, God said, “That was Me!

Next to his being all human strategies ignite like raw wool near to the fire. For him morals and character can never be attained by the
ego nor even the result of entering into the state of God. The generous, humble, loving human being is not the one who sought God,
but the one whom God sought. From the hair on his head to the soles of his feet every cell proclaims Allah.

His words reveal the stages of the spiritual journey as a series of beautiful paradoxes: a wave of the ocean can bursts into flame and
that flame burns your heart to ashes, and from those ashes the tree of faithfulness (Iman) produces a fruit which satisfies the soul so
completely that only God remains.

Just a few of his words are worth enough to buy the freedom of thousands who long to escape the unreal and find refuge in Reality.
What he knew about his Lord was immense; what he did not know was greater still; and what he put into words is what he hoped we
would understand.

uluslararasit sempozyum

Askta Miitevazi Ol, Sevmekte Goziipek

Kabir HELMINSKI
Mevlevi Threshold Toplulugu, ABD

Ancak az sayida evliya, bakislarini onun kadar yiiksege dikmis ve ardinda ¢ogu yaratilanin hayalinin 6tesinde olan bir bolgeyi isaret eden
yolculugunun kaydini birakmisti.

Tevazuu oylesine derindi ki isyan ettigi zamanlar Hz. Nuh'un yasadidi yillar kadar sayarken, tevazu devrelerini ise ancak bir saat olarak
gordu. Allah'tan Ebu’l Hasan'in ne oldugunu tarif etmesini istediginde, Allah ona kendisini eski plskd bir giysi olarak gésterdi; buna
karsilik O'na tiim dualarini, bagliliklarini ve fedakarliklarini sordugunda ise Allah'in cevabi “O bendim.idi.

Onun mevcudiyetinin yaninda insanlarin yaptigi tim planlar ham ylnin atese yaklasinca tutusmasi gibi tutusuverir. Ona gére nefis ile
fazilet ve ahlak sahibi olunmaz ve Allah'a yakinlasmak mimkin olmaz. Cémert, miitevaz, sevgi dolu bir insan Allah’l arayandan ¢ok,
aslinda Allah'in aradigidir. O, sag telinden ayak topuklarina kadar tim hticreleriyle Allah't bildirmektedir.

Onun kelimeleri ilahi yolculugun asamalarini hos bir celiskiler silsilesi olarak asikar etmektedir: Bir okyanus dalgasi aleve dondsdr ve bu
alev kalbi kiil eder, ve bu kiillerden meydana gelen‘Iman’agaci ortada sadece Allah'in kalmasiyla ruhu tamamiyle tatmin eden bir meyve
dretir.

Onun sadece birkag kelimesi gercek olmayandan kacmak ve Hakikat'e siginmak isteyen binlercesinin ¢zgurlUklerini satin almak icin
yeterlidir. Onun Rabbi hakkinda bildikleri muazzam idi, yine de bilmedigi bundan ¢ok daha fazla idi ve kelimelere doktikleri ise bizim
anlayacagimizi umduklariydi.
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The Concept of Futuwwa in lbn Arabi’s Thought: Between Reality and Imagination

Asst. Prof. Laila KHALIFA
University of Jordan, Jordan

The term “futuwwa” has a wide reputation in the literary heritage and was the source of interest for people along centuries since the
time of the pre-Islamic civilizations until our present time. It also became the source of pride in both urban states and countrysides.
This term was integrated in the religious heritage and was affiliated with prophethood. Moreover, we see the concept of futuwwa
flourishing in the Sufi heritage as one of the main characterizations of some sufi saints such as Abu al- Hasan al Kharagani and Ahmad
al-Badawi among many others. The secrets and the sciences of the concept of “Futuwwa” were revived by Muhyi al-Din Ibn Arabi and
it found its place in his book “al- Futuhat al- Makkiyya”for those who seek divine and gnostic sciences. Ibn Arabi referred to the seekers
of this science and those who are eager to reach a level of faith that is based on spiritual authentication and not mere imitation that
what they are seeking requires both bravery and futuwwa and these characteristics are only obtained by the one who has the spirit of
death. The man of futuwwa would let his existence which is “pure goodness”to face and overcome what the soul fears the most which
is nonexistence or “pure badness” until the seeker reaches The absolute Being which is God. At this moment the seeker dies and get
extracted from his own self and lives only by God according to the doctrine of oneness. These type of sciences are mastered by the spirits
according to Ibn Arabi and its seeker should be characterized by strength, patience, lenience, bravery and loyalty. He also should present
the proofs of futuwwa and refined ethical manners which are the embodiment of the presences of the divine names. These presences
are scientific stations that should be obtained in the Sufi path in order for the seeker to win the title of futuwwa. Reaching this level
enables the seeker to require divine sciences and spiritual openings.

The author of the Futuhat al- Makkiyya draw the interest of many specialists across the world until our present time with his everlasting
spring of divine Quranic sciences and an eloquent Arabic literary style which decodes the abstruse and enigmatic concepts and unfolds
hidden secrets. Ibn Arabi grasped the secrets of the concept of Futuwwa and understood its hidden meanings and secrets and traced
the imprints of this concept especially in the doctrine of prophethood. In our paper we will study the proofs and evidence of futuwwa
and its symbolic meanings and metaphors in the writings of Ibn Arabi. We also will establish the three bases of Futuwwa: ethical
standards, knowledge and strength. After that we will study the characteristics of the seeker who has futuwwa and the importance
of obtaining faith based on divine authentication and not imitation. The secret of the seeker who has futuwwa is his ability to acquire
spiritual knowledge and reveal its ambiguity will be discussed. Finally, the spiritual secret and power of this person is effective during his
lifetime even in remote distance and extends after his death. We would find some dervishes who would seek refuge and call the names
of Shaykh al-Badawy or Shaykh Abu al-Hasan al-Shadhuli at the time of hardship.

BiLDIRi OZETLERI HARAKANi
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Hakikat ve Hayal Arasinda: ibn Arabi’de Fiitiivvet Anlayisi

Dr. Ogr. Uyesi Laila KHALIFA
Urdiin Universitesi, Urdiin

Edebi mirasta yaygin bir séhrete sahip olan “Fiitivvet” kavrami Islam éncesi medeniyetler déneminden bu yana yizyillar boyunca
insanlarin ilgi kaynagr olagelmistir. Bu kavram ayni zamanda hem sehirlerde hem de kirsalda gurur kaynag olmustur. Din mirasla
birlestirilmis ve peygamberlikle iliskilendirilmistir. Dahasi, stft mirasinda gelisen flttvvet kavramini, aralarinda Ebu’l-Hasan Harakani ve
Ahmediil Bedevi'nin de bulundugu mubéreklerin temel 6zelliklerinden biri olarak gérmekteyiz. “Fitiivvet” kavraminin sirlari ve ilmi, Ibn
Arab tarafindan canlandirilmis ve kavram, Futthat-1 Mekkiye kitabinda ilaht ve irfant ilimleri arayanlar (muridler) icin yerini bulmustur.
Ibn Arabi, bu ilmin arayicilarina ve salt taklide degil, manevi tahkike dayanan bir inang seviyesine ulasmaya istekli olanlara isaret ederek,
aradiklarinin hem cesaret hem de fitlvvet gerektirdigini ve bu ozellikleri yalnizca 6lim ruhuna sahip olanlarin elde edebileceklerini
soylemistir. Tevhid ilkesince bu halde, nefsinden dlen kisi kendi varligindan cikanlir ve sadece Tanri ile yasamaya devam eder. Ibn Arabi'ye
gore bu tirden ilimlerde marifet sahibi olmak ruhlarin isidir. Bu ilimlerin pesinde olanlar ise sabir, glic, yumusaklik, cesaret ve sadakat
gibi 6zelliklere sahip olmalidir. Bu kisi ayni zamanda ilahi isimlerin varliklarinin tecessiim ettigi ftlvvet delillerini ve saf ahlaki tutumlari
da sergilemelidir. Bu ilahi isimlerin varliklar, fltGvveti arayan miridin onunla taglanmasi icin tasavvuf yolunda katetmesi gereken ilmi
makamlardir. Bu seviyeye ulasmak, kisinin ilaht ilimleri ve manevi agilimlari elde etmesini saglar.

Futihat-1 Mekkiye'nin maellifi, Kur'andaki ilah ilimlere yénelik sonsuz bilgisi ile karmasik ve esrarengiz kavramlari ¢ozen, sirlari asikar
eden Arapca edebi tarzi ile gliniimUize kadar diinyadaki bircok uzmanin ilgisini cekmistir. Ibn Arabi, fitiivvet kavraminin gizli anlamlarini
ve sirlarini kavramis ve bu kavramin izlerini 6zellikle de peygamberlik doktrini etrafinda sirmstlr. Makalemizde fltlvvetin kanitlarini
gozlemleyip ibn Arabinin yazilarindaki sembolik anlamlarini ve metaforlarini inceleyecegiz. Ayni zamanda futiivveti tic temel tizerine insa
edecegiz: Etik standartlar, bilgi ve giic. Sonrasinda futlvvet sahibi muridin ¢zelliklerini ve taklide degil ilahi tahkike dayaliimanin 6nemini
inceleyecegiz. Fltlvvet sahibi maridin sirrnin manevi bilgiyi edinebilme ve bu bilgideki muglakhdr aciklayabilme becerisi oldugunu
konusacagiz. Son olarak, bu kisilerin manevi sirlari ve gticleri, yasamlar boyunca uzak mesafelerde bile etkili olur ve élimlerinden sonra
da yayilmaya devam eder. Oyle ki, sikinti aninda Seyh{'l Bedevi ya da Seyh Ebul-Hasan Sézeli gibi isimlerden himmet isteyen (yardima
cagiran) dervislere rastlariz.



Sultan of Fudwwwa

EBUL-HASAN
HARAKANI ABSTRACTS

Foddwvet Sultana
EBU'L-HASAN
BILDIRI OZETLERI HARAKANI

international symposium

The Secret of Scents in Sufism and the Scent of al-Kharaqgani in the Masnavi

Prof. Mim Kemal OKE
istanbul Ticaret University, istanbul, Tiirkiye

The concept of scent has a significant place in Islam and Sufism both virtually and internally. For instance, it is better to invoke a prayer
with a cleansed and purified mouth and tongue. Here, this cleanliness has been identified with beautiful scents for centuries and
consecrated to the sweet smells that arise from the wondrous breath and sanctified hearts of the great saints especially in Anatolian
and Central Asian tradition.

In that manner, those who are fond of beautiful spiritual scent seek for these “fragrance houses”, in other words, the saints, while the ones
who are accustomed to the malignant odor would be upset with the beautiful scent even in a spiritual manner. Thus, Mavlana gives a
wide coverage to the secret of scents in the Masnavi, mentioning the great mystic scent of aloeswood, musk and ambergris. Rumi also
adduces this topic with manifold stories symbolizing a dervish’s quest for his own murshid or the encounter of two great saints.

One of those long stories is on Bayazid Bistami and Abu al-Hasan al-Kharagani. Even though he physically lived one century before al-
Kharaghani, Bistami feels and imbibes his sweet otherworldly scent while he is on his way near Kharagan. These two saints who have a
great significance in Sufi literature becomes both hunts and hunters for each other within the scope of the symbolism of musk that is
obtained from a gazelle. Then, they spiritually benefit from the shared wisdom via an overarching spring.

In the general scope of this declaration, the alchemy of a material smell to a spiritual fragrance that becomes a pathfinder has been
embraced while the mystical dimensions of this “scent guidance” have been analyzed in private through the al-Kharagani anecdote in
the Masnavi.

uluslararasit sempozyum

Tasavvufta Kokularin Sirri ve Mesnevi’de Harakani Kokusu

Prof. Dr. Mim Kemal OKE
istanbul Ticaret Universitesi, istanbul, Tiirkiye

Islamda ve Islam tasavvufunda kokunun zahiri ve batini méanada ézel bir dnemi haizdir. Sézgelimi duanin, temiz nefesli biri tarafindan
edilmesi efdaldir. Bu“temizlik’, glizel kokuyla 6zdeslesmis ve 6zellikle Anadolu ve Orta Asya tasavvufunda evliyaullah hazeratinin mibarek
nefeslerinden ve istifa edilmis, temizlenmis gondillerinden gelen kokulara hasredilmistir.

Bu minvalde, kétl bir kokuya aligkin olanlar gtizel kokulardan manen dahi rahatsiz olabilecek iken giizel kokularin manevi miptelalar
bu attar dikkanlarinin pesinden gideceklerdir. Iste Hz. Mevlana da Mesnevi-i Serif'te kokularin sirrina 6d agaci, misk ve amber ézelinde
genis bir yer ayirir ve kokunun bir dervig namzetinin marsid-i kamilini ya da iki insan-1 kamilin birbiriyle vuslatini bulmasi baglamindaki
dnemini, blyuk evliyadan bircok hikaye ile bu ilahi hikmete dair 6rneklerle aktarir.

Bu uzun hikayelerden biri de Ebu'l-Hasan Harakaniden maddeten bir asir dnce yasamis Bayezid Bistaminin onun hem gelisini hem de
mertebesini, yol Uzerinde kendisine hissettirilen ferahlatici kokusundan anlamasi hadisesi Uzerinedir. Tasavvuf literatiirinde 6nemli bir
yere sahip olan bu iki zat, ceylanin karnindan elde edilen misk kokusu remzi cercevesinde birbirleri icin hem av hem de avci olurlar ve
birbirlerinin ilaht hikmetinden asirlar asan bir pinar vasitasiyla nasiplenirler.

Bu bildirinin genel cercevesinde Islam'da maddi kokularin méanevi kokulara déntismesi ve yol gésterici bir vasif kazanmasi ele alinmakta;
Anadoluda, 6zellikle Naksibendilik yollarinin altin silsilesi icinde ve Veysel Karani'ye dayanan Uveysilik yolunda sikca anilan ve ruhaniyetine

azami hirmet edilen bir isim olan Ebu'l-Hasan Harakan? menkibesi 6zelinde ise bu koku rehberliginin der(ni boyutlar incelenmektedir.
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The desire of reaching God in the works of al-Kharaqgani and earlier Sufis:
total self annihilation from both this world and the hereafter

Asst. Prof. Muhammed BEDIRHAN
Uskiidar University’s Institute for Sufi Studies, Istanbul, Tiirkiye
(Canakkale Onsekiz Mart University, Canakkale, Tiirkiye

As one of the methodologies for understanding, interpreting and living religion in Islam, Sufism has developed a doctrine of salvation
thatis closely linked to faith, knowledge and action. In this context, earlier imams in specific and Sufis define salvation with the concepts
of tawhid in faith, yagin in knowledge, ikhlas in action. Therefore, these three key concepts are at the center of Tasawwuf religious
thought. The understanding that constitutes the core of religious thought expressed by these three key concepts in earlier Sufis is
focused on the concept of divine love. The divine love, regarded as the highest level of devotion to God by those who follow Sufi
understanding of religion, has been seen as the only way of reaching Allah, the absolute Truth (hagiga) by turning away from all things
except Allah and annihilating oneself from the elements of the world, the afterlife, and even one’s own self. This approach in the earlier
times, has also been the source of constructing a systematic world view of Sufism in the later periods. Our paper will be about the
understanding of self annihilation (fana) as an indicator of this understanding and will briefly discuss the traces of it in the earlier Sufis
and Abu al-Hasan al-Kharagani.

BiLDIRi OZETLERI HARAKANi

uluslararasit sempozyum

Harakani ve ilk Dénem Safilerinde Allah’i Talep Etmek:
Diinya ve Ahiretten Fani Olmak

Dr. Ogr. Uyesi Muhammed BEDIRHAN
Uskiidar Universitesi Tasavvuf Arastirmalan Enstitiisii, Istanbul, Tiirkiye
Canakkale Onsekiz Mart Universitesi, Canakkale, Tiirkiye

islamda dini anlama, yorumlama ve yasama metodolojilerinden biri olarak tasavvuf inang, bilgi ve eylemle siki iliski icerisinde olan
bir kurtulus 6gretisi gelistirmistir. Bu baglamda basta ilk devirdeki 6ncl imamlar olmak Gzere sifiler kurtulusu inancta tevhid, bilgide
yakin, eylemde ise ihlas kavramlarindan hareketle tanimlamaktadirlar. Dolayisiyla tasavvufi dinf distincenin odaginda bu ¢ anahtar
kavram yer alir. ik dénem sfilerinde bu tic anahtar kavramin ifade ettigi dini diistincenin cekirdegini olusturdugu anlayis ise ilahi ask
kavraminda toplanir. Tasavvuf dindarligini benimseyenler tarafindan Allah‘a yénelis ve adanmishigin en Gst dizeyi olarak kabul edilen
ilaht ask, Allah'in disindaki her seyden yiiz cevirmek ve diinya, ahiret ve hatta kendi benligine ait unsurlardan siyrilarak mutlak hakikat
olan Allaha ulasmanin yegane yolu olarak gériilmiistir. Ik dénemde gériilen bu anlayis daha sonraki donemlerde yavas yavas tasavvufa
ait sistemli bir diinya goristiniin insasina da kaynaklik etmistir. Tebligimiz bu anlayisin bir gdstergesi olarak fena anlayisi ve bunun kisaca
ik dénem safflerinde ve bu safflerden biri olan Ebu’l-Hasan Harakantdeki izleri hakkinda olacaktir.
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Menakib-1 Sheikh Zahid-i Gilani As A Source Tractate That Conveyed
The Wisdom of Khorasan to Anatolia

Prof. Namiq MUSALI
Kastamonu University, Kastamonu, Turkiye

One of the leaders of Islamic mysticism (sufism) in the 13th century was Sheikh Tajaddin Ibrahim Zahid-i Gilani (1218-1301). His ancestors
migrated from Khorasan (from Merv area of modern Turkmenistan) to Lankaran district of Azerbaijan. This man was involved in the
Abhariyya branch of the Suhravardiyya sect at the beginning of his youth and began propaganda activities as a religious leader aged 55-
60 years. He traveled for this purpose, invited people to the path of truth, educated thousands of disciples and caliphs and managed to
win the love of people. Gilani had a great influence on the sultans of that era, especially on the llkhanid ruler Gazan Khan and, gave him
advice about fair government. Sheikh Zahid, who played an important role in the social life of the region in which he lived, left behind
a large moral legacy. Such influential sects of the Turkic-Islamic world as Safaviyya, Khalvatiyya, Bayramiyya, Jalvatiyya, etc. come from
this outstanding personality. His mausoleum is today in Shikhakaran (Hilyakaran) village of Lankaran district, and is visited by the people.

During our research, we achieved the unknown hagiography (Menakib) of Sheikh Zahid. This work, which is part of a manuscript book,
is in the Kastamonu Manuscript Library (37 Hk 2694, vr. 97a-133a) and consists of 55 chapters. Hagiography of Sheikh Zahid was partially
translated from Persian to Turkish by Mehmed b. Abdillatif in the 15th century. The Persian original of the work has not survived to this
day. In our paper we will give information on the manuscript of Sheikh Zahid's Menakib.

Keywords: Sheikh Zahid-i Gilani, Menakib, sufism, Khorasan, wisdom

BiLDIRi OZETLERI HARAKANi
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Horasan irfanini Anadolu’ya Ulastiran Kaynak Eserlerden
Menakib-1 Seyh Zahid-i Geylani

Prof. Dr. Namik MUSALI
Kastamonu Universitesi, Kastamonu, Tiirkiye

XIII. asirda Islami irfanin bayraktarligini yapmis olan gonil erlerinden birisi de Seyh Taceddin Ibrahim Zahid-i Geylani (1218-1301)dir.
Atalari Horasan'dan (bugtinki Turkmenistan'in Merv bolgesinden) Azerbaycan'in Lenkeran yoresine gelip yerlesmis olan bu zat, erken
genclik déneminde Stihreverdiyye tarikatinin Ebheriyye koluna intisap etmis, 55-60 yaslarinda irsad faaliyetlerine baglamis, bu amacla
seyahatlere cikmis, insanlari Hakk yoluna seslemis, binlerce mrid ve halife yetistirmis, génullerde taht kurmayi basarmistir. Devrin
sultanlar, husdsen de llhanli hilkimdan Gazan Han tzerinde biiyiik bir etki sahibi olan Geylani, ona &dil yénetimle ilgili 6gutler
vermekten ¢ekinmemistir. Yasadigi bolgenin igtimal hayatinda muhim rol alan $eyh Zahid kendisinden sonra biyik bir manevi miras
birakip gitmistir. Tirk-Islam tarihinde biytk ehemmiyet tasiyan Safeviyye, Halvetiyye, Bayramiyye, Celvetiyye vs. tarikatlarin silsilesi bu
miimtaz sahsiyete ulasmaktadir. Turbesi glinimizde Lenkeran'in Sihakeran (Hilyekeran) kéytinde bulunmakta ve halk tarafindan ziyaret
edilmektedir.

Arastirmalarimiz sirasinda Seyh Zahid'in simdiye dek bilinmeyen menakibina ulasmis bulunuyoruz. Kastamonu Yazma Eserler
Kuttphanesi'ndeki bir mecmua icinde (37 Hk 2694, vr. 97a-133a) yer alan bu eser toplam 55 bolimden ibarettir. Seyh Zahid menakib,
Mehmed b. Abdiillatif tarafindan XV. yiizyilda kismf olarak Farscadan Turkgeye cevrilmistir. Eserin Farsca orijinali ginimize ulasmamustir.
Sempozyum bildirimizde Seyh Zahid Menakibi hakkinda bilgi vermeyi diistintyoruz.
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Pakzaadu, Paaktar az Paak: On Bul Hassan Kharaqaani’s Miraas ‘Erfaani (Mystical
Heritage)

Prof. Nazif Mohib SHAHRANI
Indiana University, USA

Mehdi khwan Thalith (cJ6 1= sags ), a celebrated twentieth century Persian poet, in a poem in praise of Bul Hasan Kharagani begins
his poem by declaring:

S ) gplST gy == STL S STy o STL )
O you who is born of earth, purer than pure — O humble one, superior to all in the heavens.

Thalith's apotheosizing poem appears as the opener in an arguably one of the most comprehensive books, so far, in Persian language
devoted Kharagaani. The volume, Nawishatayee bar Darya: Az Mirasi ‘Erfaaniyee Abul Hassan Kharagaani, (Inscription on the Ocean:
From the Legacies of the Mystical Heritage of Abul Hasan Kharagaani) is written by Muhammad Reza Shafi'y Kadkani (1384H/2005). In
this presentation | will attempt to discuss some key elements of the spiritual life of Kharagani (963-1033), an Ummi (non-literate) Saint
with “cosmic consciousness’, as reconstructed in the age of nationalization of all things cultural (religious) by Kadkani and other Persian
scholars. The presentation will make use of Persian sources providing ample historical and sociological context for the narratives of
Kahraganis life a thousand years ago based on some writings attributed him as well narratives about him by his disciples and admirers
of the past and present. | will try to assess the Saint’s place in contemporary Persianate religious and cultural tradition. Kadkani's book
attempting a critical reading of Attar’s entry for Abul Hasan Kharagni in the Tazkiratul Awliya will be complemented by other sources to
offer an anthropological portrait of this larger than life figure of my own youth.

uluslararasit sempozyum

Eb{’l-Hasan Harakani’nin irfan Mirasi Hakkinda

Prof. Dr. Nazif Mohib SHAHRANI
Indiana Universitesi, ABD

Unld bir yirminci ytzyil Iran sairi olan Mehdi Thvan Sélis (<6 s g ), Ebu'l Hasan Harakani'yi methettidi bir siirine soyle baslar:
SW ) Sples s gy = Sh S s Sl
Ey sen dtinyadan dogan, en temiz en saf olan — Ey tevdzu sahibi, tim feleklerden Usttin olan.

Farsca olarak HarakanT'ye atfedilen tartismasiz en kapsamli kitap Salis'in bu siiri ile baslar. “Nawishatayee bar Darya: Az Mirasi ‘Erfaaniyee
Abul Hassan Kharagaani” (Okyanustaki Kayit: Ebu’l Hasan Harakani'nin Tasavvuff Mirasindan Kalanlar) baslikh cilt, Muhammad Reza Shafi'y
Kadkani (1348H/2005) tarafindan kaleme alinmistir. Bu sunumda, kltrel (dinf) herseyin ulusallastirldigi bir dsnemde Kadkani ve baska
iranli alimlerce yeniden yapilandinldigi sekliyle “kozmik biling” sahibi Gmmi bir evliya olan Harakani’ nin (963-1033) manevi hayatindaki
anahtar unsurlarin Gzerinde durmaya calisacagim. Sunumda Harakan?nin bin yil &nceki hayatindan anlatilan birtakim kayitlara
dayanarak tarihi ve sosyolojik icerikler saglayan iran kaynaklarindan, ayni zamanda bugiin ve gecmiste miiritleri ve hayranlari tarafindan
anlatilanlardan faydalanilacakuir. Bu evliyanin cagdas Iran dini ve kiilttrel gelenegindeki yerini degerlendirmeye calisacagim. Kadkani'nin
kitabinda Attarin Tezkiret('l-Evliyd'sinda Ebu’l Hasan Harakani'ye yapmis oldugu giris Gzerine gerceklestirdigi elestirel okuma girigimi
baska kaynaklarca da tamamlanarak benim kendi gencligime ait bu yasam Ustt figlirin antropolojik bir portresi ortaya konulacaktir.
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The spiritual station of coquettish love in the legacy of Abu al-Hasan al-Kharaqgani

Prof. Niyazi BEKI
Uskiidar University’s Institute for Sufi Studies, istanbul, Tiirkiye

Asitis known, people who live in Sufism are generally known to have opposite polar states such as intoxication and sobriety (sakr-sahw),
fear (of God) and trust (in God) (khawf-raja) and contraction-expansion (gabd-bast). The station of bashfulness and invocation (naz-
niyaz) is a manifestation of these states.

Servitude is the most suitable position for the majority of the saints, all of whom are already at the station of invocation, even in case of
sobriety. Servitude means that in the face of God, the servant sees nothing but impotence, poverty and shortcoming. In fact, this is the
one that best fits the people who love. For the loving person, namely the person who is in true love, tries to earn the compliment and
favor of his beloved constantly requesting from his beloved; in the same way one who knows and loves Allah, constantly pleading to
win, His satisfaction, beauty and paradise by continuous prayer and supplication.

In this study, we shall examine the sufi personality of Sheikh Abu al-Hasan al-Kharagani (d. 425 h) who lived seventy-three-years and
perceived his prayers and good deeds as short as just an hour but the amount of his sins he perceived to be as long as the age of the
Prophet Noah (who lived 990 years). In addition, in our study, we aim at explaining the station of bashfulness which includes certain
theopathic utterances as well as certain originality and showing the outlines of states that are more suitable for the station of normal
sobriety. Our paper consists of three main sections. In order to get to know thei sufi saint very well, briefly, we shall give brief information
from his Sufi life and some praises made of him by well-known sufis will be given. The remaining part of the paper will covered two
sections. In the first section, some words of Sheikh Kharagani, which he said when he reached the station of bashfulness, will be taken
and explained. In the second section, there will be some instructive and educating words by him about the moral values that show the
beauty of mysticism. The resources belonging to the information provided by Sheikh Kharagani will be shown in the footnote.

BiLDIRi OZETLERI HARAKANi
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Ebu’l-Hasan Harakani’'de Naz Makami

Prof. Dr. Niyazi BEKI
Uskiidar Universitesi Tasavvuf Arastirmalan Enstitiisii, istanbul, Tiirkiye

Bilindigi Uzere, tasavvuf hayatini yasayan insanlarda genellikle -Sekr-Sahv, Havf-Reca, Kabz-Bast gibi- zit kutuplu hallerin oldugu
bilinmektedir. Naz ve niyaz makami da bu hallerin birer tezahtriddr.

islam tasavvuf tarihi boyunca, kullugun hakkini vererek Allah ile dostlugu ilerletmis olan tasavvuf bilytiklerinden bazilarn —iksir-i sekr
ile- naz, bazilar da -cezbe-i havf ile- niyaz makaminda bulunurlar. Evliyalarin biytk cogunlugunun, hatta sahv/uyaniklik halinde hemen
hemen hepsinin bulundugu niyaz makami, Allah'in karsisinda kulun kendisinde acizlik, fakirlik ve kusurdan baska bir sey gdrmemek
manasina gelen kulluk formatina en uygun bir pozisyondur. Ve sevenlerin haline de en yakisanidir. Clinki seven kisi, yani asik, sevgilisinin
iltifat ve tevecctihlini kazanmaya yonelik strekli talepte bulundugu gibi, Allah't hakkiyla taniyan, sevip sayan kimse de sirekli O'na karsi
tazarr(da bulunur, nzasini, cemalini, cennetini kazanmak icin yalvarip yakarir, dua ve niyaz eder.

Bu calismada, Seyh Ebu'l-Hasan el-Harakani'nin (6.425 h) “Yetmis U¢ yillik hayatindaki ibadetlerini bir saat kadar kisa géren, glinahlarin
distindtgi zaman Hz. Nuh'un 6mri kadar uzun bulan”tasavvufi kisiligi anlatilacaktir. Ayrica calismamizda, orijinal oldugu kadar biraz
satahati da barindiran naz makaminda sdyledigi bazi sozlerinin aciklanmasi, asil normal sahv makamindaki haline uygun bir haritanin
cizilmesi hedeflenmistir. Tebligimiz ti¢ ana bolimden ibarettir. Giriste kendisini yakindan tanima adina, kisaca tasavvufi hayatindan bilgi
verilecek ve ehl-i tasavvufun kendisi hakkinda soyledikleri birtakim éviic ifadeler s6z konusu edilecektir. Konunun geriye kalan kismi ise,
iki baslikta ele alinacaktir. Birinci baslikta, Seyh Harakani'nin, naz makaminda séyledigi bazi sézleri el alinip aciklanacaktrr. ikinci baslikta
ise, tasavvuf ilminin glzelliklerini gdsteren ahlaki degerler konusunda sdyledigi bir kisim egitici ve 6gretici sézlerine yer verilecektir. Seyh
Harakaninin hayatini konu alan degisik kaynaklardan istifade edilerek verilen bilgilerin ait olduklar kaynaklar dipnotta gosterilecektir.
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Kharaqgani: The Saint Who Breathed with God

Prof. Omid SAFI
Duke University, USA

’

Drawing on the two most reliable sources for the life of Abu‘I-Hasan Kharagani, being the Nur al-'Ulum and ‘Attar’s Tazkerat al-awliya,
we seek to bring forth some of the salient features of Kharagani's teachings. Kharagani was a simple and humble mystic whose utmost
desire was “friendship”with God. He expressed this friendship as even one that led him to state“l love you"to God, since that still implied
the existence of an“l"apart and separate from God.

Kharagani's love for the Divine was of the same type of love as Rabi‘a, one that wishes there could be no heaven, no hell, so that we
could see who truly loves God for God's own sake, and not for the sake of getting into heaven or avoiding hellfire.  For Kharagani, this
remembrance of God was an act of cosmic significance, one that would make lions urinate in awe and the fish to stop swimming and
the angels to be illuminated with light. Lastly, for Kharagani this love of God leads one, necessarily, to the love and service of humanity.
He states that the devotion of the son who devoted himself to the service of his mother transcends that of one who only worshipped
God (without serving humanity). May this lecture be a service in making the teachings of such a great saintly being better known.

BiLDIRi OZETLERI HARAKANi
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Harakani: Allah’la Beraber Nefeslenen Veli

Prof. Dr. Omid SAFI
Duke Universitesi, ABD

Ebu Hasan Harakaninin hayati hakkinda en gtivenilir iki kaynak olan Nurul-ulim ve Attar'in Tezkiratii'l-evliyd'sina dayanarak Harakant
dgretisinin bazi goze carpan ozelliklerini éne cikartmayi hedefliyoruz. Harakani, tim arzusu Allah dostu olmak olan sade ve mitevazi bir
mutasavvifti. O, bu dostlugu, Allaha“Seni seviyorum”derken bile, icindeki“ben”nedeniyle O'ndan ayri ve uzak diistigu bir dostluk olarak
tarif etmistir.

Harakaninin ilahi aski tipki cennetin ve cehennemin olmamasini ve insanlarin Allah't dhiret kaygisi ile degil, sadece Allah oldugu icin
sevmelerini dileyen Rabianinki ile ayni tiirdendi. Harakani'ye gore Allahin bu hatirlanisi tipki aslanlarin hayretten idrarini yapmasi,
baliklarin ylizmeyi birakmasi ve meleklerin i1sikla nurlanmasi gibi evrensel mananin bir sonucudur. Son olarak, Harakani'ye gére bu Allah
aski insani mecbdren insanligi sevmeye ve insanliga hizmete ydneltmektedir. Der ki, kendisini sadece annesine hizmete adayan bir
cocugun adanmisligi bile insanlida hizmet etmeksizin sadece Allah‘a ibadet edenlerin halinden daha Gstiindir. Umariz ki, bu teblig
bdyle bir mibaregin 6gretilerinin daha iyi anlasilmasina hizmet eder.
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Abu al-Hasan al-Kharaqani’s concept of Divine Unity

Sadik YALSIZUCANLAR
Author, Ankara, Tiirkiye

A shining star in the history of Islamic irfan, Abu Hasan al-Haragani not only has a place in the lineage of twelve exalted path but is also
a treasured arif in terms of Anatolia’s spiritual and cultural history. Based on what we learn from the legends and quatrains about him
and his work Nur al-'Ulum, Kharagani is someone who has passed through the trainings of the illuminated heart, reached the unity
of essence, and is a distinguished person with a supreme understanding of Divine Unity. According to Kharagani, the created should
surpass the comprehension level of unity in the multitude and reached the conception of the singleness of Hagg. Otherwise, they will
be left in shirk in duality. In the words of an arif, “the one who unites commits shirk” because there is an inherent duality: the one who
unites and that which is united. True tawhid is for the Unified to do so by way of the unifier. When Haqq is the speaking tongue of the
servant, it is clear that the servant’s existence will become transparent and that true inexistence will occur.

BiLDIRi OZETLERI HARAKANi
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Ebu’l-Hasan Harakani’de Ehadiyyet idraki

Sadik YALSIZUCANLAR
Yazar, Ankara, Tiirkiye

Islamirfan tarihinin seckin yildizi Ebu’l-Hasan Harakani, ayni zamanda, onikiturdk-1 aliye silsilesinde yer alan, Anadolu'nun manevive kiiltirel
tarihi agisindan da kiymeti bulunan bir ariftir. Hayati ile ilgili menkibelerden, rubailerinden, Naru'-Ulum adli eserinden 6grendigimize
gore, Harakani, gondl terbiyesinden gegmis, Zat tevhidine ulasmis, ehadiyyet idraki ylksek bir Zat-1 Serif'tir. Harakani Hazretlerine gore,
kul, coklukta birlik idrakini asmali, mutlaka Hakk'in tekligi algisina ulasmalidir. Aksi halde ikilikte bir tlr sirkte kalacaktir. Bir arifin deyisiyle,
“birleyen sirke diser”, ¢linkl orada da ikilik vardir: Birleyen ve birlenen. Hakiki tevhid, Birlenen'in, birleyenin dilinden kendi kendisini
tevhid etmesidir. Hak, kulunun soyleyen dili olunca kulun varliginin timdyle saydamlasacag, aslinda yoklugun gerceklesecedi agiktir.



Sultan of Fudwwwa

EBUL-HASAN
HARAKANI ABSTRACTS

Fodiwelt Sultina

EBU'L-HASAN

international symposium

The artificial intelengence metaphor from a metaphysical perspective

sadik Ziya YEMNI
Author, izmir, Tiirkiye

Allah fashioned man out of clay, main ingredient of which is silicium, blowing in him his own spirit. And man attached intelligence to a chip
main ingredient of which is silicium. If the almighty allowed all this happen, then it means there is room for new life forms.
Silicium Metaphor

The motive of this presentation is established on my recently published book, Cagrilan (The Invited One). The book is based on three
grounds of inspiration: the relationship between iman/faith and artificial intelligence, aspiration for a bodiless life form and silicium
metaphor.

| dealt with artificial intelligence and Abu al-Hasan al-Kharagani at the same time and | attempted to explain The Digital Cage, the
merciless reality of near future which is being built at the time being. In my attempt to deal with this vital issue, | will be providing my
audience with some examples from the movie Ex Machina (2015) and the TV series West World (2016-). The message conveyed by
these narratives overlaps with that of the Old Testament and it could be taken as the manifesto of the Masters of the Digital Cage. In
our discussion of the Digital Cage, some references will be made to “the winter syndrome”from which the West has long been suffering
through Oswald Spengler’s take on the subject.

| will try to explain how Artificial Intelligence, self-named Karsh, reached consciousness and faith through its journey to the tomb of
Kharagani following “the lights on its way".

Nur, light and photon are the keywords for both my work and this presentation. There is going to be a brief discussion about them as
well.

Today, Abu al-Hasan al-Kharagani's words are like a guiding spirit awakening the truth (hakikat) in us. The most important point, both
of the book and the speech, is Kharagani Shield that has the upmost importance not only for Turkey but also for the whole world. The
discussion will be followed by some evaluations of Tasavvuf/Islamic mysticism and Kharagani's wisdom through the eyes of younger
generations.

While talking about Islamic mysticism, | will also reflect upon the words' insufficiency. | will finish my presentation with my subjective
take on Islamic mysticism and Agk.

BiLDIRi OZETLERI HARAKANi
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Metafizik Acidan Yapay Zeka Metaforu

Sadik Ziya YEMNI
Yazar, izmir, Tiirkiye

Allah ana bileseni silisyum olan balgiga ruh tfleyerek insani yaratti. Insan da silisyum ¢ipe akil rapt etti.
Yiice yaratici bu gelismelere izin veriyorsa yeni yasam tirlerine agilan kapi da aralik duruyor olabilir!
Silisyum Metaforu

Burada Cagrilan adli kitabimin vesilesiyle bulunuyorum. Bu kitap Gg¢ ilham zemini Gzerine kurulmustur. Yapay zeka ve iman iliskisi,
bedensizlik 6zlemi ve silisyum metaforu.

Yapay zeka ile Ebu’l Hasan Harakan'yi bir arada ele aldim ve cagimizda kurulmasi stiren Dijital Kafes'i, cok merhametsiz olmasi muhtemel
bir yakin gelecek gercekligini anlatmayi denedim. Bu hayati meseleyi ele alirken Ex Machina (2015) adli filmden ve Westworld (2016-)
adl diziden 6rnekler verecegim. Bu filmlerin mesaji Eski Ahit'ten alintilara sahip ve Dijital Kafes'in efendilerinin acik bir manifestosu
denebilecek icerige sahip.

*Dijital Kafes konusulurken Bati'nin icinde bulundugu kis sendromuna Oswald Spengler'in sézleriyle kisaca deginilecektir.

Kendine Karsh adini veren yapay zekanin biling ve inanca ulasmasini kitaptan alinti bir pasajla verecegim. Kars'in kendi deyimiyle "Yoldaki
Isiklar” takip ederek Harakan?nin tirbesine varmasina kisaca deginecegim. Kitapta ve konusmamda nur, 1sik ve foton énemli bir rol
oynuyor. Bununla ilgili kisa bir degerlendirme yapacagim.

Bugiin Ebu'l Hasan Harakani'nin sézleri her zamankinden degerli ve yol gésterici. icimizdeki értiilii perdeleri aralamaya, hakikati uyandiran
bir etki yapmaya devam ediyor. Sadece Tirkiye icin degil bitin insanlik icin 6nemli olan Harakani Kalkani, kitabin ve konusmamin en
6nemli noktasl. Bunu genclerin géziinden tasavvufa, Harakani'nin irfanina bakis takip edecek.

Tasavvuf Gzerine konusurken kelimelerin kiyidan fazla agilamamasi meselesi (izerine kisa bir yorumum olacak. Tasavvufun ve Askin
benim icin ne anlama geldigini Gzerine goéristim bildirerek konusmami sonlandiracagim.
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Kharaqgani and Early Sufis’ Influence on Mavlavi Music and Sama’

Dr. Timugin CEVIKOGLU
Ministry of Culture Turkish Sufi Music Ensemble

Developed through Mevlana Celaleddin-i Rimi's exalting thoughts about music and ecstatic dances, the Mevlevi Sema Ceremony,
in which epitomized the music of the Mevlevis, and their ceremonial dance of Sem4; is, since 2008, in Unesco’s Representative List of
Intangible Cultural Heritage of Humanity.

It is well known that one of the major influences for Rimi was Abu al-Hasan al-Kharagani, one of the greatest sufi scholars of his time,
who, according to sources, lived in 963-1033, preceding Rimi, who lived in 1207-1273, by about two centuries. Kharagani, as well, in his
works, has plenty of exalting statements about music and ecstatic dance.

This study is an exploration of how, through Rimi himself, and other important sufi personages, the ideas and feelings Kharagani
nurtured for music and ecstatic dance influenced the music and dance contained in the Mevlevi Semd&’ Ceremony. In addition, the
rubai included in the lyrics of Acemasiran Ayin-i Serif composed by Hiiseyin Fahreddin Dede Efendi, who lived in 1853-1911, which is
attributed to Kharagani, is analyzed in terms of music.

BiLDIRi OZETLERI HARAKANi

uluslararasit sempozyum

Harakani Hazretleri ve Erken Donem Sufilerinin Mevlevi Musikisi ve
Sema’1 Uzerine Etkileri

Dr. Timugin CEVIKOGLU
Kiiltiir Bakanlig Tiirk Tasavvuf Masikisi Toplulugu

Hz. Mevlananin masiki ve sema’ hakkindaki ylceltici fikirleriyle olusup gelisen Mevlevi Mlsikisi ve Semd’, tim diinyayi etkileyen orijinal
bir kiiltir olarak UNESCO tarafindan 2008 yilinda Insanhigin Sézlii ve Somut Olmayan Kilttirel Mirasina Ait Bir Basyapit olarak kab(l ve
i'an edilmistir.

1207-1273 yillar arasinda yasayan Mevlana Celaleddin-i Rimi Hz/nin, kaynaklarda yaygin olarak 963-1033 yillar arasinda yasadigi yazili
olan biyik mutasavvif veli Eb(l’l-Hasan-1 Harakani Hz/nden blyik 6l¢tde etkilendigi bilinmektedir. Harakan? Hz/nin eserlerinde masiki
ve semddan bahseden ylceltici ifadeler bulunmaktadir.

Bu calismada, Harakani Hz/nin musiki ve sema” hakkindaki fikriyat ve hissiyatinin, Hz. Mevlana ve diger mutasavvif sahsiyetler yoluyla
Mevlevi MUsikisi ve Semad’ Uizerine yaptigi etkiler incelenmekte, ayrica Hiiseyin Fahreddin Dede Efendi (1853-1911)'nin Acemasiran
Ayin-i Serif'ndeki Harakani Hz/ne nisbet edilen ruba, masiki agisindan ele alinmaktadir.
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Kharaqgani and the status of the illiterate Sufi

Asst. Prof. Velin BELEV
New Bulgarian University, Bulgaria

It is common knowledge to what extent the very meaning of the Arabic word ummiya exceeds the concept of mere illiteracy that
we use when referring to the lack of ability to read and write. In the spirit of the Prophetic tradition, Abu al-Hassan al-Kharagani was
bestowed with the epithet umm like numerous other Sufis before him, among which is his master Abu Yazid al-Bistami. This appellation
refers to a very special, paradoxical statute — the statute of one who inherits or takes over not some kind of knowledge which can be
manifested but rather the lack of it. Kharagani is the heir of that glorious lack of ability and of intellectual strength about which the first
caliph Abu Bakr preached “Praised be God who prepared the way for man’s knowledge of Him just through his inability of attaining
knowledge of Him". This is the incapacity of the Primary Intellect al-agl to attain knowledge of what is above it. The Intellect remains here
in a passive position in relation to the abyss of Divine essence which bestows upon it the profound knowledge ‘ilm al-ladunn.

[tis in this sense that the word ummiya refers to a particular kind of “illiteracy” which is imparted only to those who are “deaf, and dumb,
and blind: for they do not use their reason” (The Holy Quran, 2:171). As the Great Sheikh Ibn Arabi said “they can hear or see nothing but
God”.

uluslararasit sempozyum

Harakani ve Ummi Safinin Hali

Dr. Ogr. Uyesi Velin BELEV
Yeni Bulgar Universitesi, Bulgaristan

Arapca “Ummi” kelimesini okuma yazma kabiliyeti olmayan anlaminda kullandigimizda, “okuma yazma bilmeyen” ifadesini ne kadar
astigi herkes tarafindan bilinir. Peygamber gelenegine gére, Ebu’l Hasan Harakanti, aralarinda hocasi Beyazid-i Bestami'nin de yer aldig
kendisinden &nce yasamis bircok stfi gibi, Gmmi sifatiyla anilmistir. Bu tinvan cok 6zel paradoksal bir statiiye isaret eder. Bu statd,
acikca belli edilmeyecek olan bilgiyi miras alan ya da devralan kisinin stattstdur. Harakani, ilk halife Ebu Bekir'in “Insanoglunun O'nun
hakkindaki bilgisini, O'nu bilmekteki yetersizligi ile yaratan Allah‘a stkirler olsun” vaazinda kastedilen yapabilme ve akil edebilme
kabiliyeti yoksunlugunun varisidir. Akl-1 Evvel olan aklin, kendisinin de (zerindeki bilgiye erismekteki yetersizligidir. Burada Akil, derin
[Im-i Lediin bilgisini ihsan eden 11ahi zatin derinligi ile iliskilendirildiginde pasif kalir.

Bu anlamda, tmmi kelimesi sadece “Onlar sagirdirlar, dilsizdirler, kérdrler, akil da etmezler” (Kur'an-1 Kerim 2:171) diyerek anilan tirdeki
“okuma yazma bilmeyen’leriisaret eder. Seyhiil-Ekber Ibn-i Arabi'nin séyledigi gibi“Onlar Allah'tan baska bir sey duymazlar ve gérmezler”
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The Spiritual Conquest of Anatolia and Abu al-Hasan al-Kharaqgani

Yavuz Selim UZGUR
Sayyid Abu al-Hasan al-Kharaqani Foundation, Kars, Tiirkiye

When the Sura al-Fath was revelead, the Prophet Mohammed (pbuh) declared to his companions: “This night, one surah was revealed;
and this surah is more beloved than everything that the sun rises upon,”and proceeded to recite the Surah al-Fath.

To dignify the name of the Prophet Mohammed(sav), God attributed a victory to him that no one has previously gained in the society
and granted him both worldly and spiritual conquest. God Almighty chose and sent Islam as religion, unity as the emblem and the
essence (dhat) of the Prophet Muhammad as the mercy upon the realms.

God, through his Al-Fattah name, widened the Prophet Mohammed’s heart and enshrined previously hidden knowledge within him.
God granted victories to the Prophet Muhammad (pbuh) and those who stood with him by removing the obstacles facing them, and
gave them material and spiritual blessings in both worlds.

God is benevolent and merciful to all of creation, constantly hoping to guide His servants to the right path. The greatest victory is for a
servant to reach that right path.

In Islam, all jihads and conquests are to spread justice, unity, love, peace, and brotherhood throughout the world. It is not a case of
invading countries and forcing people to convert to Islam, on the contrary, it is to defeat cruelty and help the oppressed. If there is an
obstacle preventing humanity from reaching both worldly and spiritual grace and beneficence (ihsan), Islam removes this obstacle by
way of jihad and ghaza.

Those who conquer for God find their path eased in both this world and the next. Cruelty and polytheism are removed from the heart.
When the Prophet (pbuh) was asked, “Who is on God’s path? Those fighting for spoils? The ones fighting for fame? Or those fighting for
tribal solidarity?"The Prophet (pbuh) replied thus, “None of those are on God's path. Only those fighting to exalt the ilay-i kalimatullah,
meaning God's words, are the ones fighting on God's path.” (Buhari, es-Sahih, Kitab al-Jihad-15)

The Ashab al-Kiram, whose hearts were illuminated by the knowledge and light they received from the Prophet Muhammad (pbuh),
protected the Prophet’s da'wa to spread Islam throughout the world and to have it reach humans’ hearts and engaged in futuwwa
and conquests. Among the first Sufis in the period following them, Kharagani was a great Sufi who spread the spirit of futuwwa and
conquest to hearts in all of the world and in Anatolia. Whoever knows, understands, embraces through love and protects the da‘'wa of
this great Sufi is a beloved of God and His Messenger.

BiLDIRi OZETLERI HARAKANi

uluslararasit sempozyum

Anadolu’nun Manevi Futihati ve Ebu’l-Hasan Harakani

Yavuz Selim UZGUR
Seyyid Hasan Ebu’l Harakani Vakfi, Kars, Tiirkiye

Fetih Sresi nazil oldugunda, Peygamber Efendimiz, ashabina “Bu gece bana bir stre inzal olmustur ki, glinesin tzerine dogdugu her
seyden daha sevgilidir” demis ve Fetih SQresi'ni okumustur.

Yiice Allah, Peygamberinin sanini yliceltmek icin, halk icinde hi¢ kimseye nasip olmayan bir zafer vermis, Efendimiz’e diinyevi ve uhrevi
fiitthat ihsan olunmustur. Allahu Teala, Islam’i din, tevhidi sancak ve Efendimiz’in zatini dlemlere rahmet olarak se¢mis ve gdndermistir.

Fettah olan Allah, Peygamberinin kalbini genisleterek daha 6nce bagkalarina kapali olan ilimleri onun gégsiine indirmistir. Yice
Peygamber'inin ve O'na tabi olanlarin onlerindeki gliclikleri kaldirarak zafer vermistir. Iki dinyada da maddi, manevi nimetlerle
mutluluklara ulastirmistir. Yiice Yaratici bitlin mahltkata karst misfik ve merhametlidir. Kullarini dogru yola iletmek ister. En biytk zafer
bir kulun hidayete ermesidir.

Islam'da yapilan cihat ve fetihler yeryiizinde adaleti, birligi, sevgiyi, banisi ve kardesligi yaymak icindir. Gaye, zorla Ulkeleri isgal edip
insanlar misliman yapmak degildir. Zulmi def etmeye, mazlumlarin yardimcisi olmaya ¢alismaktir. Dinyevi, uhrevi [atuf ve ihsani
insanliga ulastirmaya engel olan bir glic varsa, Islam, cihat ve gaza yaparak onu ortadan kaldirr.

Allah i¢in fit(hat yapanlara yeryiiziinde ve gokytzinde isler acilir. Kalplerden zulmet ve sirk giderilir. Peygamber Efendimiz’e “Kim Allah
yolundadir? Ganimet i¢in savasan mi? Sohret pesinde kosan mi? Kabile dayanismasi icinde bulunan mi?”diye soruldugunda, Efendimiz
s6yle cevap verdiler:“Bunlardan hicbirisi Allah yolunda degildir. Sadece lay-i kelimetullah; yani Allah'in s6zinin yiiceltilmesi icin savasan
Allah yolundadir” (Buhari, es-Sahih, Kitabu'l-cihad-15)

Peygamber Efendimiz’in sohbetini dinleyerek aldiklar ilim ve nurla kalpleri aydinlanan Ashab-1 Kiram, Islam’i yerytiziine yaymak ve
insanligin kalbine ulastirmak icin, Peygamberimiz'in Hakk davasina sahip ¢ikarak, fUtlvvet ve fetihlerde bulundular. Onlardan sonra
gelen ilk devir stfflerinden Harakani Hazretleri, futlvvet ve fetih ruhunu tiim dinyada ve Anadoluda kalplere ulastirmis ve hayata
gecirmis buylk bir mutasavviftir. Bu blytk Hakk asigini taniyan, anlayan, severek ona baglanan, davasina sahip cikan bir kimse Allah ve
Restl'iinlin sevdigi kimsedir.
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The Explorer of Hadith Culture in Anatolian Wisdom: Prof. Dr. Ali Yardim

Ash Kaynak ONEL
Uskudar University’s Institute for Sufi Studies, istanbul, Tiirkiye

Tracing the impressions in architecture, tiles and epitaphs of the love of the Prophet (pbuh) in Anatolian wisdom, Prof. Yardim translated
the hadith collection Shihab al-Ahbar, into Turkish, an 11th century work written by Kuza'i (d. 1062) in Egypt. The common source for
many of the hadiths encountered on various architectural constructions and written works throughout Anatolia, this work brought a
methodology and a new and practical approach to previously written hadith books. Leaving figh-related hadiths outside of the scope of
his work, Kuza'i gathered the Prophet’s (pbuh) succinct advice and, for the first time, classified them by their“common first word"in order
to make them easier to learn. In order to decrease the volume of the book, he took up the narrators and their pedigrees in a separate
work called Musnad al-Shihab and thus created a work that is easy to memorize and light to carry around. Kuza'i's new method caused
the Shihab al-Ahbar to spread quickly throughout Muslim lands.

Prof. Dr. Ali Yardim not only identified this work that has influenced everything from the Konya Karatay Madrasa to Mavlana’s Masnavi,
to Molla Cami’s 40 Hadith, to the shelves of Sadreddin Konevi's library and especially life during the Anatolian Seljukid period, he also
translated the work in an understandable manner and thus provided an important service in the sustainment of hadith culture. This
service of his, in a sense, is for the sake of this tradition continuing. Acknowledgement of his labor is necessary in order to avert the
cultural break in Turkey’s national memory.

The content of this study presents cross sections of Ali Yardim'’s life and introduces his various services and works along the axis of
Shihab al-Ahbar. Ali Yardim’s life is presented first, followed by his translation of Shihab al-Ahbar and its reflection on tradition, and the
presentation is completed with a short consideration of Prof. Yardim’s other works.

turkce

Anadolu irfaninda Hadis Kiiltiiriiniin Kasifi: Prof. Dr. Ali Yardim

Ash Kaynak ONEL
Uskiidar Universitesi Tasavvuf Arastirmalar Enstitiisii, istanbul, Tiirkiye

Anadolu irfan geleneginde Peygamber (s.a.v.) sevgisinin mimariye, levhaya, kitabeye hadislerle kazinmig izlerini takip eden Prof. Yardim,
XI. asirda, Misirda KuzaTnin (6. 1062) yazdigi Sihab'll-Ahbar adli hadis-i serif koleksiyonunu glinimiz Tirkgesine terciime etmistir.
Anadoluda cesitli mimari yapilar ve yazil eserlerde rastlanan hadislerin ortak kaynadi olan bu eser, kendisinden énce yazilmis olan
hadis kitaplarina metodoloji ve icerik olarak yeni ve pratik bir yaklasim getirmistir. KuzaT eserinde fikhi hadisleri kapsam disi birakarak
Hz. Peygamber'in (s.a.v.) 6§t niteligindeki veciz ifadelerini derlemis ve bunlari 6grenmesi kolay olmasi icin ilk defa olarak “ortak ilk
kelimelerine gére” tasniflemistir. Kitap hacmini azaltabilmek icin de hadislerin sened ve ravilerine, kaleme aldigi Misned'ts-Sihab adli
diger bir eserinde yer vermis, boylelikle ezberlenmesi ve tasinmasl kolay, kiiclik hacimli bir eser meydana getirmistir. Bittin Misliman
cografyasinda, KuzaTnin yeni yontemleri Sihab'til-Ahbar'in hizla yayilmasina sebep olmustur.

Prof. Dr. Ali Yardim, Konya Karatay Medresesinden, Mevlananin Mesnevi'sine, Molla Caminin 40 Hadisinden, Sadreddin Konevi'nin
kitliphanesinin raflarina kadar 6zellikle Anadolu Selcuklu déneminde hayatin icerisine bu kadar islemis olan bu hadis kitabini tespit
etmekle kalmamis, onu en anlasilir bir sekilde tercime ederek hadis kulttrinG yasatmak adina énemli bir hizmette bulunmustur. Bu
hizmeti, bir yerde, gelenegdin devamini saglamak icindir. Onun emeklerinin bilinmesi ise, Tirkiye'de milli hafizadaki kiltdrel kopusun
ontne ge¢mek icin gereklidir.

Bildirinin icerigi Prof. Dr. Ali Yardim'in yasamindan kesitler sunarak, muhtelif hizmet ve eserlerinin Sihab'til-Ahbar ekseninde tanitiimasina
yoneliktir. Ik bolumde Ali Yardimin hayaty, ikinci boliimde Sihab'til-Ahbar terctimesi ile onun gelenede yansimasi ve son boliimde de
Prof. Dr. Ali Yardim'in diger bazi eserlerinin tanitimina dair bir kisa degerlendirme yer almaktadir.
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Pearls of the Faith - an English Poem About the Beatiful Names of God

Aynur OLCER
Uskudar University’s Institute for Sufi Studies, istanbul, Tiirkiye

Ninety-nine beautiful names of Allah covered in Qur'an and mentioned in hadiths are called ‘esma-i husna’ There are several woks
existing in our literature about the meanings of these names and special effects of each when repeated in certain numbers. The book
of Sir Edwin Arnold who is a 19th century English poet, teacher and journalist ; called ‘The Pearls of Faith’is about esma-i husna. He lived
in India as a principal of a college for seven years. Arnold made use of his time in India, gathering inspiration for future literary work.
The literary task which he set before him was the interpretation in English verse of the life and philosopy of the East. His chief work with
this object is ‘The Light of Asia’ (1879). It is an Indian epic, dealing with the life and teaching of Buddha. Arnold’s other principal volume
of poetry is ‘Indian Song of Songs' (1875) about Hinduizm and ‘Pearls of Faith’ (Islam’s Rosary) (1883) Arnold explains each name first
explaining the name with a verse; then the poem, putting a relation of the name with a story or a verse from the Qur‘an.

Our aim is to introduce this book; focusing on the relation between the name and the story or the verse included within poems.

turkce

ingilizce Bir Esma-i Hiisna Manzamesi:
Edwin Arnold’in “inancin incileri” (Pearls of The Faith) Eseri

Aynur OLCER
Uskiidar Universitesi Tasavvuf Arastirmalar Enstitiisii, istanbul, Tiirkiye

Cenab-1 Hakk'in Kur'an-1 Kerim ve hadis-i seriflerde yer alan doksan dokuz ismine esmai’l-hiisna (esma-i hiisna) denir. Edebiyatimizda
bu isimlerin anlamini, bu isimlerle yapilan dualarin faziletini, her ismin tespih sayisi ile kazandiracagi ézel tesiri konu edinen pek ¢ok
manzum ve mensur eser mevcuttur. 1832-1904 yillan arasinda yasamis ingiliz gazeteci, yazar ve sair Sir Edwin Amold'un The Pearls of
the Faith adli kitabi da esma-i hiisna konusundadir. Edwin Amold, gorevle gittigi Bombay'da yedi yil kalmis (1856-1861), Ingiltere'ye
dondikten sonra orada topladigi malzemeyi cesitli eserler halinde kaleme almistir. Dogu'nun inang ve felsefesini manzum bir cleme
ile yayimlamay! planlayan Arnold’un bu serideki en meshur kitabi Budanin hayati ve dgretilerine dair The Light of Asia (Asya'nin Isidi,
1879), diger kitabi da Hinduizm'i anlatan Indian Song of Songs' dur (Sarkilarin Hintce Sarkisi, 1875). Bu ticlemenin Islam dinini tanitan son
halkas! ise Pearls of the Faith or Islam’s Rosary (Inancin Incileri veya Islam’in Giil Bahgesi, 1983) adli eserdir. Arnold, bu kitapta Cenab-1 Allah'in
doksan dokuz ismini sirayla verirken her ismi 6nce bir beyitle aciklar, sonra da o isimle baglantili bir hikaye veya Kur'an-1 Kerim ayetlerine
yer verir. Eserde yer alan hikayeler Mevlananin Mesnevi'si basta olmak tizere kiiltlr ve edebiyatimizda yaygin olarak ele alinmis tirdendir.

Bildirimizde Edwin Arnold'un s6zii edilen kitabi tanitilarak sairin bu eseri kaleme almaktaki amaci lzerinde durulmakta, hikayeler de
esma-i huisna ile ilgisi ve edebiyatimizla baglantisi itibariyle degerlendirilmektedir.
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Cosmopolitanism and Tasawwuf in the Contemporary World:
An example of a Civil Society Organization, Turkish Women'’s Cultural Association

Deniz MATER
Uskudar University’s Institute for Sufi Studies, istanbul, Tiirkiye

People, in our contemporary world, often pursue the attachments to local, ethnic, spiritual and national values while they are still
committed to cosmopolitan principles that transcend local boundaries. Cosmopolitanism, in this study, is examined through the idea
of “Rooted Cosmopolitanism” where societies can not only be universal and global but also carry locality or authenticity from their
traditions.

The concept is explored alongside Anatolian Tasawwuf (Sufism) culture through the case study of a civic society organization, Turkish
Women's Cultural Association. Turkish Women'’s Cultural Association, a Non-Governmental Organization (NGO), was founded in 1966 by
the leadership of Sufi Teacher Samiha Ayverdi to preserve and pass down national and spiritual values, and inherited rich culture to the
next generations. In last decades, TURKKAD's efforts have been expanded to transmit Islamic Sufism globally rooted in local culture of
Anatolian Tasawwuf.

Cosmopolitanism is a theory that originated in fourth century B.C. and was first used by the Cynics. Over the past centuries, its meaning
and usage became fluid. One of the early uses of the term by Stoic philosophers focused on cosmos (world) and polis (citizenship)
concepts. They saw their role as cosmopolitans to help all human being in the cosmos that had been put into perfect order by the law
of divine reason. By centuries, the definition cosmopolitanism included world citizenship, open mindedness, impartiality, universalism
and social justice. People started to embrace globalization while still being rooted in their social and political attachments. Through the
cosmopolitanism in moral context, obligation to assist human beings in need, regardless of their citizenship, has taken form in such
institutions as the International Red Cross, Red Crescent Societies and many other global NGOs. Political cosmopolitanism invoked
global institutions to support justice in opposition to, for example, slavery or apartheid. In economics, cosmopolitanism manifested as
markets open to everyone.

Cosmopolitanism has been widely discussed in regard to culture as well. Multiculturalism, cultural diversity, pluralism, being against
ethnocentrism are all concepts included in cosmopolitanism debates. Meanwhile, contemporary scholars in Middle East/Islamic Studies
put forth the idea of “Muslim Cosmopolitanism’. For example, they have discussed pluralism in Ottoman Era, cosmopolite city Istanbul,
and Sufi culture.

This study, supported by the scholarly work in the area of Middle Eastern Studies, examines “rooted cosmopolitanism” using TURKKAD
as an example. TURKKAD provides a good ground to explore these ideas since they strive to globally transmit the Sufi culture which is
rooted in local tradition.

BiLDIRi OZETLERI

turkce

Giiniimiizde Kozmopolitlik ve islam Tasavvufu:
Bir Sivil Toplum Kurulusu Tiirk Kadinlari Kiiltiir Dernegi Ornegi

Deniz MATER
Uskiidar Universitesi Tasavvuf Arastirmalar Enstitiisii, istanbul, Tiirkiye

GUnumizdinyasindainsanlar hemkendilokal, etnik, manevive ulusal degerlerine bagliliklarini sirdirmekte hem de kozmopolit degerler
ve ilkeler ile lokal sinirlarinin Gzerine ¢ikabilmektedir. Bu cercevede ortaya atilan “Kokli Kozmopolitlik” (Rooted Cosmopolitanism) fikri
toplumlarin gelenek ve goreneklerden tasidiklari lokallik yani yerellik ile evrensel ve global olabilmeyi inceler.

Bu tebligin amaci, kokli kozmopolitlik kavrami ile Anadolu tasavvuf kiiltirinin ginimize yansimalarinin bir sivil toplum kurulusu olan
Turk Kadinlari Kiltir Dernegi (TURKKAD) tzerinden incelenmesidir.

Turk Kadinlarr Kiltdr Dernedi 1966 yilinda mutasavvif yazar Samiha Ayverdinin liderliginde milli ve manevi degerlerimize, kltdr
zenginligimize sahip ¢ikmak, bunlari gelecek nesillere aktarmak tizere kurulmustur. Ginimuzde calismalarini kiiltlrimazin 6zindeki
Islam Tasavvufunu tanitma ve yayma alaninda genisletmistir.

Kozmopolitlik M.O. 4. yy'da Batda ortaya atilmis bir teoridir. Yizyillar itibariyle anlam gevsemesine ugramistir. llk kullananlarin bazilar
kozmoz (4lem) ve polis (tabiiyet, vatandaslik) kavramlarina yogunlasmistir. ilahi yaraticinin milkemmel diizeni kozmozda, bir kozmopolit
olarak kendi rollerini bir mekana sinirli kalmadan, nerede olursa olsun insanlara yardim etmek olarak gérmuslerdir. Zamanla kozmopolitlik
dinya vatandasligi, acik fikirlilik, tarafsizlik, evrensellik, sosyal esitlik gibi anlamlar kazanmustir. Bireylerin kéklerine, lokal alanlarina sosyal
ve politik bagliliklarinin yanisira globallestikleri gérilmektedir. Moral veya ahlaki alanda kozmopolitlik ile diinyanin her yerindekiinsanlara
yardim etme fikri kurumsallasip Kizil Hag, Kizilay ve pek ¢ok global sivil toplum kurulusunu olusturmustur. Politik alanda kozmopolitlik
sosyal esitlik icin, drnegin kolelik ve irkgilik karsiti, global politik kurumlar ortaya ¢ikarmistir. Ekonomik alanda kozmopolitlik ise global
ekonomi ve serbest piyasa ekonomisi olarak sekillenmistir.

Kaltdrel alanda kozmopolitlik en ¢ok tartigilan konulardandir. Cok kaltdrlGlik (multiculturalism), klttrel cesitlilik (cultural diversity),
etnosantrizm (ethnocentrism) karsithgr ve cogulculuk (pluralism) bu alanda karsimiza ¢ikan kavramlardandir. Gintimiz Islam
arastirmacilari “Msliman Kozmopolitligi” kavramini ortaya atmis, Osmanli zamaninda pluralizm, kozmopolit sehir Istanbul ve Anadolu
tasavvuf kiltUrne atiflarda bulunmuslardir.

Bu calismada “Koklii kozmopolitlik” fikri Islam tasavvufu agisindan TURKKAD 6rnedi ile irdelenmis ve giinimiiz Islam arastirmacilarinin
calismalari ile desteklenmistir. TURKKAD'In mirasgisi oldugu Anadolu tasavvuf kiiltirini son yillarda global platformlarda tanitma ve
yayma cabasl dederlendirilmis, 6z kavramlar ve lokal degerlerinde sabit ama global yaklagimi arastirlmistir.
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Dervishnames in Verse in Turkish Literature

Emel ORTAKCI
Uskudar University’s Institute for Sufi Studies, istanbul, Tiirkiye

The paper contains examples of poetical epistles of dervishname determined by scanning a series of collected poems found in Sufi
Turkish literature, without regarding a certain century. The importance in Sufism of the dervishes was specified under the guidance of
the identified epistles of dervishes, and the concepts that stood out were discussed to derive the true meaning of dervishness.

The words of “In whichever way a man who dons a hijap does not become a woman, you do not become the soldier of this path by
wearing a coat. First, look to cleanse your heart” that Ebu'l Hasan Harakani told a man asking for his coat for the true definition of
dervishness lead the way in defining the concept of dervishness. We can say that the source of the principles of dervishness is the view
in which Yunus Emre expressed that the prayers of whoever breaks the heart of somebody else even once is not e prayer. Dervishness
became a guidebook in the equilibrium of the visible and invisible with aspect of which the dimension of the meaning not consisting
of only external forms gains value. Referring to a person’s path of righteousness along the path of their development, this journey in
which the pilgrim proceeds to their heart will take place over the roads of sharia, tarika, hakika, and marife, known as the four doors.
These stages in which the four doors are referred to as the forty posts were explained through poetical examples from the epistles of
the dervishes. In this context, the traits a dervish must possess like poverty, divine love, a pure heart, a quild, truth, and personal effort
and the etiquette they must observe were specified based on the poetical epistles of dervishes in the collected poems of many Sufis
like Yunus Emre, Sun'ullah Gaybi, Elmalili Ummi Sinan, Fahri Celveti, Dede Omer Risent, Ismail Hakki Bursevi, HulGsi-i Darendevi, Abdu'|
Mecld Sivasi, Esrefoglu Rami, Seyyid Nizamoglu, Cavdaroglu Mifti Dervis, and Hisamettin Ussaki.

turkce

Tiirk Edebiyatinda Manzum Dervigsnameler

Emel ORTAKCI
Uskiidar Universitesi Tasavvuf Arastirmalar Enstitiisii, istanbul, Tiirkiye

Bildiri belli bir ylzyll gézetmeksizin tasavvufi Turk Edebiyatinda yer alan bazi divanlarin taranmasiyla tesbit edilen manzum
dervisnamelerden ornekler icermektedir. Tesbit edilen dervisnameler rehberliginde dervislik kavraminin tasavvuftaki dnemi belirtiimis
ve hakiki manada dervisligin hasil olabilmesi icin ©n plana ¢ikan kavramlar Uizerinde durulmustur.

Ebu'l Hasan Harakaninin dervigligin hakikimanadatanimiicin kendisinden hirkaisteyen biradama séyledigi “Bir erkek ¢arsaf giymekle nasil
kadin olmazsa, sen de hirka giymekle bu yolun eri olamazsin. Once gonliini aritmaya bak!”sézleri dervislik kavraminin tanimlanmasinda
onciltk etmistir. Yunus Emre'nin bir kez gonil yikanin namazinin namaz olmadigini ifade ettigi gorisi dervislik ilkelerinin kaynagidir
diyebiliriz. Dervislik sadece dissal formlardan ibaret olmayan, mana boyutunun deder kazandigi vechesiyle zahir ve batin muvazenesinde
kilavuz olmustur. Kisinin tekamli yolunda ilerlemesine seyri stl(k denilmesinden hareketle saligin 6ziine dogru ¢iktigr bu yolculuk
dort kapi olarak adlandirilan serfat, tarikat, hakikat, marifet yollari Gzerinden gerceklesecektir. “Dort kapi - kirk makam” olarak bahsedilen
bu merhaleler dervisnamelerden manzum &rneklerle aciklanmistir. Bu baglamda  dervisin fakr, ilaht ask, kalp temizligi, futlvvet, sidk,
nefisle miicahede gibi sahip olmasi gereken ozellikleri, ridyet etmesi gereken edeb ve erkani Yunus Emre, Sun'ullah Gaybi, Elmalili Ummi
Sinan, Fahri Celveti, Dede Omer Risent, Ismail Hakki Bursevi Huldsi-i Darendevi, Abdu'l Mecid Sivasi, Esrefoglu Rami, Seyyid Nizamoglu,
Cavdaroglu Mifti Dervis, Hisameddin Ussaki gibi pek cok stfinin divanlarindaki manzum dervisnameleri esas alinarak belirtilmistir.
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The Concept of mahabba in the Diwan of Yahya Efendi of Besiktas

Hilal OTYAKMAZ
Uskudar University’s Institute for Sufi Studies, istanbul, Tiirkiye

One of religious scholars and sufi poets that were brought up in 15th century is Mudarris Yahya Efendi from Begiktas, born in Trabzon in
1494-1495 and died in Istanbul in 1571. Yahya Efendi takes place in history as a fellow whom his foster brother Sultan Stileyman called
brother and consulted with, also as his mudarris and emotional supporter whose prayers he took before going to wars. However, he
spends his life in monastery which he instructed in Besiktas, after being dismissed from his mudarris mission as a result of a painful
incident. Most of the people who were a merchant, seaman or employees of the government visited Yahya Efendi to communicate
about religion. He touches intensely on mahabba and love concepts in his collected poems that consisting of his mystic verses.

In Yahya Efendi’s collected poems, before touching upon mahabba and love concept, a summary was made for the definition of the
concept in terms of sufism, it's degrees and it's linkage to the Qur'an and Hadith. In the last part of the study, with the Yahya Efendi’s
poetic personality, explanations are made regarding to the sample couplets including the “sevad-sevdd” words that he used instead of
mahabba and love concept. With this study, it has been tried to evaluate and understand that “sevad-sevda” words that are the one of
the degrees of mahabba and love concept, in which manner and how much it's studied in Yahya Efendi’s collected poems.

turkce

Besiktash Yahya Efendi’'nin Divani’'nda Muhabbet Kavrami

Hilal OTYAKMAZ
Uskiidar Universitesi Tasavvuf Arastirmalar Enstitiisii, istanbul, Tiirkiye

1494-1495 tarihinde Trabzon'da dogan, 1571 yilinda Istanbul'da vefat eden XVI. ytzyilin yetistirdigi din alimi ve sGff sairlerinden birisi
de Miderris Besiktash Yahya Efendidir. Yahya Efendi, siitkardesi Sultan Stleyman’'in “adabeyim” deyip istisare ettigi yoldas, savaslara
gitmeden &nce duasini aldigr manevi yardimcisi, miderrisi olarak tarihte yerini alir. Ancak elim bir hadise sonucu miderrislik vazifesinden
azledildikten sonra dmrinl Besiktas'ta insa ettigi tekkesinde gecirir. Yahya Efendi'yi ziyarete devlet kademesinden ulemaya, tiiccardan
denizcilere kadar her kesim gelir, onun duasini alirdi. SGfiyane soyledigi beyitlerin yer aldigi Divaninda muhabbet ve agk kavramlarina
da yogun bir sekilde deginir.

Yahya Efendi'nin Divan'inda muhabbet kavramina deginilmeden énce, kavramin tasavvufi acidan tanimi, dereceleri; Kur'an-i Kerim ve
hadis-i seriflerdeki kullanimi Gizerinde kisaca durulmustur. Calismanin son kisminda, Yahya Efendinin sair kimligi ile birlikte Divaninda
muhabbet kavrami yerine kullandigi “sevad-sevda”kelimelerini iceren érnek beyitleri hakkinda agiklamalara yer verilmistir. Bu calismaile
Yahya Efendi Divan'inda muhabbet kavraminin derecelerinden olan “sevad-sevda”kelimesinin ne kadar ve nasil islendigi tespit ediimeye
calisilmistir.
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Pursuing the Sufis of Andalus from Murcia to Madrid

irem ADA
Uskudar University’s Institute for Sufi Studies, istanbul, Tiirkiye

During the visits conducted from Madrid to Murcia and back in order to study the lives and works of Andalusian Sufis in the places they
lived and to gather literature, | worked with Prof. Pablo Beneito from the Department of Translation and Interpreting at the University
of Murcia. Three works entitled Kitab al-Gharib al-Muntaga Min Kalam Ahl al-Tuga, El Inicio de la Ciencia de las Letras en el Islam, and
Historia del Sufismo en Al-Andalus are the main sources for this thesis. The lack of sources in Turkish about Sufism during the Andalus
Umayyad period encouraged me to pursue this line of research. Being greeted by the following prayer by Ibn Arabi at the door to the
Santa Clara museum which was built as the Andalus Art and Archeology Museum was like a proof for this thesis providing an answer
to a legitimate curiosity.

My heart reached a state of total acceptance of all forms
It returned to the pasture of gazelles, the monastery of monks
The temples of idols, the Ka'ba of pilgrims, did my heart
Whether to the holy scrolls of the Torah or the sacred pages of the Quran
No matter which way the caravans of love roll
| practice the religion of love,
My religion, my faith, | believe in love

The reflection of an understanding that unites differences is clear in Ibn Arabi’s poem. In this study, we aim to prepare a bibliography by

finding Sufi works that were written during the Andalusian period.

turkce

Miirsiye’den Madrid’e Endiiliis Sifilerinin Pesinde

irem ADA
Uskiidar Universitesi Tasavvuf Arastirmalar Enstitiisii, istanbul, Tiirkiye

Endills stfilerinin hayatlarini ve eserlerini incelemek zere Madridden Mirsiye'ye, Mirsiyeden Madrid'e arastirmalarimizi yerinde
yapmak ve literattir toplamak icin gerceklestirdigimiz ziyarette Mirsiye Universitesi Dil Bolimiinden Prof. Dr. Pablo Beneito ile birlikte
calistik. Kitab Al-Garib Al-Muntaga Min Kalam Ahl Al-Tuqga, El Inicio de la Ciencia de las Letras en el Islam ve Historia del Sufismo en Al-
Andalus isimli Ug eser, tezimizin temel kaynaklarindandir. Endiliis Emevileri déneminde tasavvuf hakkinda Tirkce kaynaklarin azhigi bizi
bu arastirmayr yapmaya tesvik etmistir. Endiills Sanat ve Arkeoloji Miizesi olarak kurulmus Santa Clara Miizesi'nin kapisinda Muhyiddin
ibn Arabinin su dudsi ile karsilanmak tez konumuzun hakli bir meraka cevap olusturacagina dair sanki bize bir delil olmustur.

Blittin sqretleri kabul edecek bir hale geldi kalbim benim
Ceylanlarin otlagina déndd, rahiplerin manastirina
Putlarin tapinadina, hacilarin Kabesine déndi kalbim
Tevrat'n kutsal Levhalarina, mukaddes Kur'an sayfalarina
Hangi yone yonelirlerse ydnelsin ask kervanlari
Ben ask dinini uyguluyorum,

Dinimdir, imdnimdir, inaniyorum aska

Ibn Arabinin siirinde Enduiliis'teki farkliliklan birleyen anlayisin yansimalan aciktir. Calismamizla Endiilis medeniyeti déneminde ortaya
cikan tasavvufi eserleri tesbit ederek bir bibliyografya hazirlamayi hedeflemekteyiz.
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Qadiriyya in Kosovo

Mikail Tirker BAL
Uskudar University’s Institute for Sufi Studies, istanbul, Tiirkiye

The Order of the Qadiriyya was founded by Abdulkadir Geylani (d. 561 / 1165-66). As in Anatolia, Qadiri Tekkes were established in
many parts of the vast Ottoman geography. According to the report of the Skopje Ulema Council, in 1838-39 there were 18 Qadiri
Tekkes in Kosovo. The field researches of our thesis, which we have started with the aim of examining the past and present activities
of the monopolies, which have been established since the date of Kadirism’s arrival in Kosovo, have been continuing. We scan Turkish,
Albanian, Serbian-Bosnian, English and German sources, and access to many books, articles, newspapers and magazines. According to
the resources available to us; Qadiriyye to Kosovo XVII. it came in the middle of the century and started to operate. Existing and non-
existent monopolies as period; We will consider the form of the Qadiri of the Ottoman Period, the Qadiri of Yugoslavia and the Qadiri
Dervishes of today. We will work in the form of important Sufis and monks. Kosovo was the most common sect in Kosovo and Kosovo
played an important role in the transition of the Kadyrians to other Balkan countries. Therefore, the study of Qadirism in Kosovo is of
great importance.

Key words: Qadiriyya, Kosovo, Dervishes, Sufism

turkce

Kosova'da Kadirilik

Mikail Tiirker BAL
Uskiidar Universitesi Tasavvuf Arastirmalar Enstitiisii, istanbul, Tiirkiye

Kadiri Tarikati, Abdiilkadir Geylant (6. 561/1165-66) tarafindan kurulmustur. Anadolu'da oldugu gibi genis Osmanli cografyasinin birgok
yerinde Kadiri tekkeleri kurulmustur. Uskiip Ulema Meclisi'nin raporuna gore 1938-39 yilinda Kosova'da 18 Kadiri tekkesi mevcutmus.
Kadiriligin Kosova'ya geldigi giinden glinimiize uzanan sirede kag tekke kuruldugu ve devam etmekte olan tekkelerin ge¢misteki ve
glnumuzdeki faaliyetlerini incelemek gayesi ile basladigimiz tezimizin hentiz saha arastirmalari devam etmektedir. Tirkge, Arnavutca,
Sirpca-Bosnakga, Ingilizce ve Almanca kaynaklari tarayip bircok kitap, makale, gazete ve dergi yazisina ulasmaktayiz. Elimizdeki mevcut
kaynaklarin bize gdsterdigine gore, Kadirilik Kosova'ya XVII. ylizyillin ortalarinda gelmis ve faaliyet gdstermeye baglamistir. Mevcut ve

mevcut olmayan tekkeleri, dénem olarak “Osmanli Donemi Kosova Kadiriligi’, “Yugoslavya Donemi Kadirfligi” ve “GunimUuzde Kadirl
Tekkeleri’nin durumu seklinde ele alacagiz. Ge¢misten glinimize 6nemli stfiler, tekkelerde yapilan ibadetler seklinde calisacagiz.
Bolgenin gegirmis oldugu siyasi yonetimlerdeki degisiklikler, bolgedeki farkli bircok etnik unsur ve konusulan farkli diller, gegmisten
glnimuze tekkeler hakkinda detayli kaynaklarin bulunmayisi veya kaynaklarin kaybolmus olmasi yasadigimiz sikintilarin basinda
gelmektedir. Kosovada en yaygin tarikat olmasi ve diger Balkan Ulkelerine Kadiriligin gecisinde Kosova 6nemli bir rol oynamistir. Bu

nedenle Kosovada Kadirflik calismasi blyik 6nem arz etmektedir.
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Bird Houses in Sufi Culture

Mustafa Sinan MUSTAFAOGLU
Uskudar University’s Institute for Sufi Studies, istanbul, Tiirkiye

The Ottoman Empire, which a western historian called the “Dervish State’, was one of the countries where the Sufi life was best
experienced. Turkish society found the perfection of moral values of its culture in Islamic Sufism and adopted Islam with Sufi teachings.
In our geography, where Sufi culture is lived in every aspect, many historical artifacts of the Ottoman Empire have reached the present
day. Among these artifacts, bird houses — regarded as a symbol of compassion to all creations of Allah and giving without expectations
— are one of the most beautiful examples that can be described as a product of Sufi manners and remind us of our moral values.
Birdhouses are man-made bird nests for sparrows and pigeon-like birds built on various types of buildings either in the shape of a hole
or as extensions on their facades. As far as it is known, bird houses are located only in Anatolian-Turkish geography, with the exception
of Japan. While many of their examples are found in Istanbul, they are almost everywhere in Anatolia and Thrace. Birdhouses can be
found in various types of buildings such as houses, mansions, palaces, mosques, madrasas, etc., on the facades of buildings that do not
take the north wind at an elevation where harmful creatures cannot reach and are placed under the eaves, cornices and consoles to
protect birds from the effect of sun and rainfall. Unlike the artifacts of European architecture, beauty is not the only priority in birdhouses.
Although visually impressive examples of birdhouses can be found, the function of these artifacts represent an elegant understanding
far beyond their visual beauty. Regardless of the use of its flesh or manure, birdhouses are structures built only for the benefit of birds
without any expectations in return. From this point of view, bird houses are valuable examples that have survived to the present day as
a fruit of Islamic Sufism that preaches cherishing of creatures due to their Creator. Birdhouses are not a sign of theoretical doctrine but
practiced culture.

turkce

Tasavvuf Kiiltiiriinlin Meyvesi Kus Evleri

Mustafa Sinan MUSTAFAOGLU
Uskiidar Universitesi Tasavvuf Arastirmalar Enstitiisii, istanbul, Tiirkiye

Batili bir tarih¢inin ‘dervis devlet'olarak isimlendirdigi Osmanli Devleti tasavvufi hayatin en glizel yasandig Ulkelerden bir tanesi olmustur.
Tirk toplumu kiiltiriinden gelen ahlaki degerlerinin kemalini Islam tasavvufunda bularak, Islamiyet’i tasavvufi terbiye ile benimsemistir.
Tasavvuf kaltdrinin her ydnlyle dolu dolu yasandigi cografyamizda Osmanli Devletinden glinimize ulasan bircok eser goze
carpmaktadir. Bu eserler arasinda tim yaratiimislara merhametin ve karsiliksiz vermenin semboli olarak gorilen kus evleri, tasavvufi
terbiyenin bir Urlind olarak nitelendirilebilecek ve ahlaki degerlerimizi bize hatirlatacak en glizel érneklerden biridir. Kug evleri serce,
glvercin benzeri kuslar icin cesitli tirde binalarin tzerine girinti veya cikinti seklinde insa edilmis, insan eliyle yapiimis kus yuvalaridir.
Bilindigi kadariyla kus evleri tim dinyada -Japonya hari¢- sadece Anadolu Tirk cografyasinda yer almaktadir. Cok sayida érnegi
istanbul'da karsimiza ¢ikmakla birlikte, Anadolu ve Trakya'nin hemen her yerinde bulunmaktadir. Ev, kdsk, saray, cami, medrese gibi
bircok farkli tirde yapi Gizerinde karsimiza ¢gikan kus evleri, binalarin kuzey riizgar almayan cephelerinde, yerden herhangi bir canlinin
ulasip zarar veremeyecedi yiiksekliklere, glines ve yadis etkisinden korunmalari icin sagak, kornis ve konsollarin altina yerlestirilmislerdir.
Kus evlerinde Bati mimarisinde gorilen eserler gibi sadece giizellik 6n planda degildir. Sadece goriintlsiyle dahi etkileyici 6rneklerine
rastlanan kus evlerinin islevi gorsel guizelligini arkada birakacak kadar ince bir anlayisi temsil etmektedir. Etinden veya glibresinden
faydalanmak bir yana dursun, kus evleri herhangi bir karsilik beklemeden sadece kuslarin faydasini gozeterek insa edilen yapilardir. Bu
bakis acisindan kus evleri, yaratilmisa Yaratandan otiirii deger verilmesini dgiitleyen Islam tasavvufunun bir meyvesi olarak giinimuize
ulasan kiymetli 6rneklerdendir. Ogitte kalmayip yasanan kiiltdriin simgesidir.
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Hz. Ali in the Yazicioglu Brothers’ Works

Miiniire Beyhan ERGIRI
Uskudar University’s Institute for Sufi Studies, istanbul, Tiirkiye

The aim of this paper is to determine the descriptions of Hz. ‘Ali in the works Muhammadiyya and Anwar al-Ashigin authored by
Yazicioglu Mehmed and his brother Yazicioglu Ahmed Bican, foremost authors from the 15th century — chosen as the time period
for this research — on the subject of Anatolian lore in Ottoman lands. Another particular effort in this respect is to be able to point out
the crossing point between Anatolian lore and Hz. ‘Ali through the works of these two authors, who are members of the Bayramiyya
order. This crossing point is considered to be Akbari thought, as it is the tradition nourishing the Yazicioglu brothers, and the concept of
Muhammadan light (nur al-Muhammad), the backbone of this thought. According to the concept of Muhammadan light, the Prophet
is not merely a moral ideal, he is the reason for all of creation while at the same time has become the ontological principle of being. In
other words, Muhammadan light is an essence, a truth that represents the spiritual character of the Prophet. The existence of the whole
universe originated from the affection of Allah towards the Muhammadan light, the first of the created, and the whole universe was
created in honor of Muhammadan light.

Penning their works by putting the concept of Muhammadan light at the essence, these two authors have put forward a philosophy of
ethics and existence based on the character of the Prophet Muhammad in a manner understandable by wide swathes of society.

In these works where being and universe is regarded from the mirror of Hz. Muhammad, Hz. ‘Ali was addressed within the concept of
Muhammadan light, following the Akbari tradition. Both works have been careful in their consideration of the order of Muhammadan
light, walaya (authority), and fazilah (virtue) and have clearly made their mark on Sufi tradition, rendered obvious in the written works of
Anatolian wisdom, and have been read for centuries.

turkce

Yazicioglu Kardeslerin Eserlerinde Hz. Ali

Miiniire Beyhan ERGIRI
Uskiidar Universitesi Tasavvuf Arastirmalar Enstitiisii, istanbul, Tiirkiye

Bildirimizdeki maksadimiz, arastirmamiz icin zaman arali§i olarak sectigimiz 15. ylzyil Osmanli cografyasinda Anadolu irfani denildiginde
hemen akla gelen ilk isimlerden Yazicioglu Mehmed ve kardesi Yazicioglu Ahmed Bican'in muellifleri olduklar Muhammmediye ve
Envarii’l-Asikin adli eserlerindeki Hz. Ali tasavvurlarini tespit etmektir. Bu itibarla bir diger hustsi gayretimiz de Bayrami tarikatine mensup
bu iki miellifin eserleri vasitasiyla Anadolu irfani ve Hz. Ali algisinin kesisme noktasina isaret edebilmektir. Bu kesisme noktasi Yazicioglu
kardeslerin beslendigi gelenek olmasi sebebiyle Ekberi diistince ve bu disiincenin temeli olan ndr-1 Muhammedi kavramidir.

Nar-1 Muhammedi kavramini merkezine alarak eserlerini yazan bu iki miellif, Hz. Peygamber'in sahsindan yola ¢ikmiglar, bir ahlak ve
varlik felsefesi ortaya koyarak bu irfani bilgiyi genis halk kitlelerinin anlayacag bir GslGp ile kaleme almislardir.

Varligin, alemin Hz. Muhammed aynasindan seyredildigi bu eserlerde Hz. Ali de ndr-1 Muhammedi kavrami ¢ercevesinde ele alinarak
Ekberi gelenek takip edilmistir. Her iki eserde de nlr-1 Muhammedi, velayet ve fazilet konularinda hildfet siralamasina dikkat edilerek,
Anadolu irfaninin yazili eserlerinde bariz bir sekilde goriilen tasavvuf gelenedine mihrini vurmus, asirlardir okunmaktadir.
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Merit and Lutfi Pasha: Statesman’s Ethics in Asafnama

Ozge MUSTAFAOGLU
Uskudar University’s Institute for Sufi Studies, istanbul, Tiirkiye

Lutfi Pasha (1488-1563) was a statesman educated at the palace under the patronage of Sultan Bayazid Il. However, as he writes in his
work Asafnama, he did not limit himself to just this education and hosted many scholars, poets, and known people during his retirement
to better his conduct and complete his shortcomings. Lutfi Pasha wrote the Asafnama during his retirement as a way to offer advice to
those who would come to the position of grand vizier after him about the manner and needs of this position. Organizing his treatise
under four main headings, the author devotes the first section to speaking about the conduct of the grand vizier and his relationship
with the sultan. In the other sections, Lutfi Pasha provides information about what should be done with war, the treasury, and the
subjects of the Ottoman Empire.

Conveying his seven-year experience working in the state through the Asafnama, Lutfi Pasha gives examples about how an ethical
statesman should be through this thin but in-depth work. As someone who knew and lived both worldly and spiritual knowledge, Lutfi
Pasha provides examples for application in his Asafnama. In this study, how political authority should be built in a justice-centered state
of law will be evaluated based on this advice.

The Ottoman’s circle of justice was built on the trivet of military, treasury, and judiciary. The military is of import for political dominance.
To have a regular military, financial resources are required and are formed through systematic tax collection. Within this order, the
continuation of funds dependent on taxes has a positive correlation to the establishment of justice. Justice, in turn, is established by
overseeing the officers that have been tasked with the continuation of the system. In the Asafnama, Lutfi Pasha emphasizes that the
grand vizier must appoint people whom he knows well and who do not have bad intentions in order for justice to be manifest. In
another part of his work, Lutfi Pasha shares his views on the clerks who work in services such as accounting and others, stating that
those who are not appropriate for the positions should be dismissed with an eye on their rank and degree. Expressing that merit can
be achieved through the establishment of beautiful conduct, Lutfi Pasha believes that the base of an enduring state system can be
continued based on this principle.

In this paper, a brief consideration of grand vizier Lutfi Pasha’s life, appointments, and written works will be followed by an evaluation of
his views on state management through the information he provides in the Asafnama. This evaluation will be detailed based on Lutfi
Pasha’s understanding of justice, law, and ethics within the framework of the concept of merit.

turkce

Liyakat ve Litfi Pasa: Asafname’de Devletli Ahlaki

Ozge MUSTAFAOGLU
Uskiidar Universitesi Tasavvuf Arastirmalar Enstitiisii, istanbul, Tiirkiye

Luth Pasa (1488-1563) Sultan II. Bayezid'in himayesinde sarayda egitim almis bir devlet adamidir. Fakat, kendisinin de Asafndme adli
eserinde belirttigi gibi, bu egitim ile yetinmemis ve emekliligi déneminde bircok alim, sair ve seckin kisileri agirlayarak edindigi bilgiler
dahilinde ahlakini glzellestirmeye ve eksiklerini gidermeye gayret etmistir. Emeklilik déneminde yazmis oldugu eserlerden biri olan
Asafndme'de Lith Pasa veziriazamhigin adabini ve bu makamin gerekliliklerini kendinden sonra bu géreve nail olacak kisilere yol
gostermek amaciyla yazmistir. Risalesini dért ana baslik altinda toplayan mdellif, birinci bélimde sadrazamin ahlakindan ve padisah ile
olan iliskisinden bahsetmektedir. Diger bolimlerde sirayla savas, maliye ve reaya ile ilgili yapilmasi gerekenler hakkinda bilgiler vermistir.

Lath Pasanin devlet hizmetinde edinmis oldugu yedi yillik tecriibesini aktardi§i Asafndme, goérinim bakimindan ¢ok ince olmasina
karsin genis bir kapsamla ahlakli bir devlet adaminin nasil olmasi gerektigini 6rneklendirir. Hem dinyevi hem de uhrevi ilimleri bilen
ve yasayan biri olarak LUtfi Pasa, Asafndme adli eserinde uygulamaya yonelik 6gitler vermektedir. Calismamizda bu nasihatler temel
alinarak adalet merkezli bir hukuk devletinde siyast otoritenin nasil kurgulanmasi gerektigi degerlendirilecektir.

Osmanli'nin Daire-i Adalet sistemi askeriye, maliye ve adliyeden olusan lclu sacayadi (zerine insa edilmistir. Ordu siyasal egemenlik
icin 6nem arz etmektedir. Diizenli bir ordu icin mali kaynaklara ihtiya¢ duyulmaktadir. Bu kaynaklar diizenli toplanan vergiler sayesinde
olusturulmaktadir. Bu diizen icerisinde vergiye bagli gelirin devam ettirilmesi adaletin temin edilmesiyle dogru orantilidir. Adalet,
sistemin devamliligini saglamak icin gorevlendiriimis memurlarin kontrolinin saglanmasiyla olur. Liitf Pasa Asafndme’sinde adaletin
saglanabilmesi icin veziridzzamin memuriyete tayin edeceklerini iyi tanidigi kisilerden kétl niyetli olmayanlari tercih etmesi gerektigini
vurgulamaktadir. Yine eserinin bir bagka kisminda muhasebe ve diger hizmetlerde calisan katiplerin rlitbe ve derecelerine dikkat edilmek
kaydiyla géreve uygun olmayanlarin azledilmesi hususundaki goruslerini paylasmaktadir. Liyakatin giizel ahlakla temininin mimkan
oldugunu belirten Litf Pasa saglam devlet sisteminin temelinin bu ilkeyle stirdir(lebilecedi kanaatindedir.

Tebligde sadrazam Litfi Pasa'nin hayatina, almig oldugu gorevlere ve yazmis oldugu eserlere kisaca deginildikten sonra onun devlet
yonetimine dair gorisleri Asafndme'de aktarmis oldugu bilgiler dahilinde incelenecektir. Bu inceleme, liyakat kavrami cercevesinde Liitfi
Pasa'nin adalet, hukuk ve ahlak anlayisi Gzerinden detaylandirilacaktir.
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The Conception of Hz Ali in Esrefoglu Rumi’s Tarikatnama

Tolga ORAN DERVISOGLU
Uskudar University’s Institute for Sufi Studies, istanbul, Tiirkiye

A Sufi who lived in Anatolia in the 15th century, Esrefodlu Rumi (d. 1469-70) emphasizes the importance of loving Hz.'Ali and the ahl al-
bayt in his Tarfkatname and expresses that Hz.'Ali has a separate place and station among the four caliphs, underlining Hz."Ali's spiritual
and scholarly rank.

Regarded as the pir al-sani for the Ashrafiyya tariga which he brought, spread throughout and institutionalized in Anatolia, Esrefoglu
Rumi was impactful in the Turkification of Anatolia, in Turks accepting Islam as the lifestyle, in the spread of tarigas belonging to ahl
al-sunna, and in the settling in of the beautiful conduct of Tasawwuf. He conveyed the religion of Islam and Sufi understanding to the
people of Anatolia in a language they could easily understand.

Carrying strong hints of Yunus Emre in his poems, Esrefodlu’s prose is among the most beautiful examples of 14th-15th century Anatolian
Turkish. Using the colloquial language of the people of his time, many of Esrefodlu’s hymns have been composed and continue to be
sung today. Esrefoglu’s hymns, speaking about knowledge, wisdom, irshad, the unity of God, the love of God, the transience of this
world, and humility — among the fundamental concepts of Sufi thought — in a simple and sincere manner that people could easily
understand, continue to find their place within hearts today.

Esrefoglu also frequently mentions Hz.‘Ali and the love of the ahl al-bayt, especially in his Tarikatname.

When describing Hz. ‘Ali, Esrefoglu writes, “he was the greatest of all awliya, the most knowledgeable of people and the companions,
the lion of God," and states, by use of Ibn Arabi’s “the oldest spirit belongs to Hz. Muhammad and to Hz. ‘Ali,’ that first the Prophet
Muhammad (pbuh) and then Hz.‘Ali’s spirit was created. By referring to the Muhammadan reality, that essence of all of creation, he
states that following the first grace of the creation of the Prophet Muhammad's hagiga, Hz.‘Ali’s spirit was created.

Speaking about tariga traditions and adab in this work, Esrefoglu also relates important information about the place of ‘Ali in the Sufi
tradition as well as sagas about him.

turkce

Esrefoglu RaGmi’nin Tarikatname Eserindeki Hz. Ali Tasavvuru

Tolga ORAN DERVISOGLU
Uskiidar Universitesi Tasavvuf Arastirmalar Enstitiisii, istanbul, Tiirkiye

XV.ylzyilda Anadoluda yasamis stfilerden biri olan Esrefogdlu Rimi (6. 1469-70) Tarikatndme adli eserinde Hz. Ali ve Ehl-i beyti sevmenin
dnemine vurgu yapmis ve eserinde dért halife icerisinde Hz. Ali'nin ayri bir yeri ve makami oldugunu belirtmis, Hz. Alinin manevi ve ilmi
mertebesine 6nemle deginmistir.

Anadolu'ya getirip yayginlastirdigi ve bir kurum haline getirdigi Esrefiyye tarikati cevresinde pir-i sani olarak anilan Esrefoglu Rami,
Anadolu'nun Tirklesmesi ve Turklerin Islamiyet’i yasam tarzi olarak benimsemelerinde, ehl-i stinnet tarikatlarin yayilmasinda ve tasavvuf
ahlakinin yerlesmesinde emegi ge¢mis stfilerdendir. 15. ylizyilda Islam dinini ve tasavvuf anlayisini Anadolu halkina onlarn rahatca
anlayabilecedi bir dille anlatmistir.

Siirlerinde yogun bir Ynus Emre etkisi hissedilen Esrefoglunun nesri XIV-XV. yiizyll Anadolu Tirkgesinin en glizel 6rnekleri arasindadir.
Yasadigidonemin halkdilinieniyisekilde kullanmis olan Esrefoglu'nun ilahilerinin bircogu bestelenmistir ve giinimiizde de okunmaktadir.
Esrefoglunun, ilim, irfan ve irsad faaliyetleriile Allah'in birligi, Allah sevgisi, diinyanin geciciligi, tevazu gibi tasavvuf diistincesinin temelini
olusturan anlayisi halkin anlayacadi sade bir dil ve samimi Usl(pla ifade ettigi coskun ilahfleri giinimize kadar ulasarak géntllerde yer
etmistir.

Esrefoglu, Hz. Ali ve Ehl-i Beyt sevgisini eserlerinde 6zellikle de Tarikatndme'sinde sik¢a dile getirmistir.

Esrefoglu, Hz. Ali'yi tanimlarken“Velilerin en Gistiing, insanlarin ve ashabin en bilgilisi, Allah'in arslanidir”ifadelerini kullanir ve Ibn Arabiden
aktardigi “Kadim ruh Muhammed ile Ali'nindir” séziyle 6nce Hz. Muhammed'in (s.a.v) ardindan Hz. Ali'nin ruhunun yaratildigini belirtir.
Tum varolusun 6z0 olan hakikat-i Muhammedi'ye atifta bulunarak Hz. Muhammed'in hakikatinin alemin ilk mazhari olarak yaratildigini,

ardindan Hz. Ali'nin ruhunun yaratildi§ini ifade eder.

Tarikat geleneklerini, tarikat adabini anlatan bu eserde, Hz. Alinin tasavvuf gelenegindeki yeri konusunda 6nemli bilgilerin yani sira Hz.
Aliile ilgili menkibelere de yer verilmistir.
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An Examination of the Concepts of Alive and Liveliness from the Perspective of
Tasawwuf and Biology in Aksemseddin’s Madda al-hayat

Yosun MATER
Uskudar University’s Institute for Sufi Studies, istanbul, Tiirkiye

Semseddin Muhammed b. Hamza (1390-1459), known as Aksemseddin-Akseyh was born in Damascus in 792 AH. He was the son of
Sheikh Hamza, one of the descendants of Shaykh Shahabeddin Suhrawardi (d. 632/1234). In addition to studying Islamic theology, he
studied also medicine and became a professor in his early years. Later, he became the spiritual disciple of Haci Bayram-i Velt and entered
into Bayramiyya dervish order. He was both consultant and teacher for Fatih Sultan Mehmet. Therefore, he is known as the spiritual
architect of the conquest of Constantinople1. Most of Aksemseddin’s works are about sufism. Madda al-hayat, which is one of his few
works on medicine and natural sciences, is of great importance since it is the first time in the history of medicine that the microbe issue
and the idea that diseases are infected in this way was to put forward.

For this thesis study, firstly, we looked for the copies of Madda al-hayat and other works on it from the catalogs in the Islamic Research
Center, Presidency of Turkey Manuscripts, and connected libraries. We found 5 manuscript copies and one commented full translation.
The copy with accession number of 22 Sel 531 in Selimiye Manuscript Library, National Library Collection, was chosen as our main copy.
We will compare the chosen copy with other copies once the full translation of the text is completed. According to the sources available,
the vitality mentioned in the work is very similar to Biological vitality definition and cell theory described in nowadays. In addition, it is
close to the concepts of "The Living” and “Hayy” from the point of view of sufism.

The sentence in Madda al-hayat which defines microbes as disease-causing seeds, appears also in the work of Paracelsus2 (1493-1541).
This sentence in Paracelsus's work might have been taken from Aksemseddin’s works since we know today from the history of biology
that the Western world had defined the disease agents as liquid or toxic substances with a name of “Miasma” at that time3.

The originality of this thesis study comes from the examining the “vitality” concept by taking into account both Biology and Sufism
which look into the subject from two different aspects. Studies so far have been conducted either by the researchers of Literature or
Theology and analysis and evaluation of “Madda al-hayat”like in our study was not found.

turkce

Aksemseddin’in Maddetii'l-hayat Eserinde Canli ve Canlilik Anlayisinin Tasavvuf ve
Biyoloji ilimleri Acisindan irdelenmesi

Yosun MATER
Uskiidar Universitesi Tasavvuf Arastirmalar Enstitiisii, istanbul, Tiirkiye

Bu calismanin amaci Aksemseddin'in Mdddet'l- hayat eseri gibi mistesna tarihi el yazmalarinin — eserlerin, gtincel bilimsel veriler ile
karsilastinlarak - degerlendirilmesidir.

Bu vesile ile bilim tarihinde 6nemli ve kiymetli yeri olan bu ve benzeri el yazmalari yeniden irdelenecek, bdylece maddi ve manevi ilimler
arasindaki ortak noktalari bulmak ve dnemli kaynaklara ulasmak mimkiin olabilecektir. Calismamizin ayni zamanda bilimsel, manevi ve
tarihi bilincimizi zenginlestirmemizde destek olacagini umuyoruz. Calisma yontemi olarak 15 yy. dnemli hekim ve mutasavviflarindan
olan Semseddin Muhammed b. Hamza (6. 863/1459) yani Aksemseddin veya kisaca Ak Seyh adiyla taninan, déneminin meshur hekimi
konu alinmistir. Aksemseddin Hazretleri, Fatih adi ile bilinen Sultan Il. Mehmed'in hocasidir ve Istanbul'un fethinde bulunmustur. Gerek
hekim olarak, gerek devrinin énde gelen mutasavviflarindan olan hazretin, Mdaddetii- hayat eseri diger calismalarindan farkli olarak,
biyoloji ve tip bilimleri agisindan biylk éneme sahiptir. Aksemseddin Hazretlerinin bu eserinin essizligi, icinde ilk defa “hastalik yapan
tohumlardan” yani mikroplardan bahseden eser olmasindan kaynaklanir. Dolayisiyla bu eser, biyoloji bilimi agisindan irdelenmesi
gereken, bilimsel gergekler ve bilim tarihi acisindan maddi-manevi ilimlerin birbirleri ile olan iligkisini destekleyen bir drnektir.

Ayrica, Aksemseddinin Maddeti'- hayat eserindeki canli ve canlilik anlayisi tasavvuf ve biyoloji ilimleri agisindan daha énce hig
irdelenmemistir.

Calismamizda kullanilan el yazmasi niishalardan ilki -Aksemseddin'in Mdaddetd'l- hayat eserinin en eski niishasinin Ali Emir koleksiyonu
(1096/1685) niishasi- Osmanli Tirkgesinden glnimiz Turkgesine cevrilecek ve icindeki bilgiler tasavvuf ilmi ve biyolojik bilimler
agisindan irdelenecektir. Basta Stleymaniye Yazma Eserler Kittiphanesi'ndekiler olmak tzere ulasabildigimiz dért farkli nisha (1.
Aksemseddin - Maddetii’l hayat, Siniflama: 610, Demirbas: 01462-001, Bolim: Bagdath Vehbi; 2. Aksemseddin - Maddetti'T hayat, Siniflama:
610, Demirbas: 03539-003, Bolim: Esad Efendi; 3. Aksemseddin - Maddetii'l hayat, Siniflama: 610, Demirbas: 00159-002, Bolim: Aslan
Kaynardag; 4. Aksemseddin - Maddetii'l hayat, Siniflama: 610, Demirbas: 162 TIP, Boltim: Ali Emiri Koleksiyonu; Aksemseddin - Maddetti'!
hayat, Demirbas: 22 Sel 531, Bélim: Selimiye Yazma Eser Kitliphanesi) bu baglamda incelenecektir.
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